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PREFACE. 



THE following Address, originally issued to the 
working-men of Bradford, will, perhaps, best explain 
the purpose of these Lectures^ and the circumstances 
under which they were delivered : 

" FELLOW TOWNSMEN, 

" I have resolved to address to you a COURSE of LECTURES on 
RELIGION. I feel it is a bold, some may think it an impertinent, 
thing to invite you to hear them j but let it be or seem what it may, I 
cordially invite you to do so. Of my right to speak or claim to be 
heard, it is for you to judge, but I wish to be perfectly frank with you. 
I do not mean to be either an apologist, defending Religion from men 
who profess antagonism to it, or a critic of any of the many systems 
proposed as substitutes for it ; but I do mean to attempt to explain 
what Religion is, how the Bible is to be construed in relation to it, 
what has been its action in history, and what is its bearing on the 
questions that most concern you to-day. 

" I confess that this attempt proceeds out of my own strong convic- 
tion of the truth of Religion, of its beneficial action, in history, and of 
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absolute sufficiency, were justice done to it, to work out the highest- 
good of society and man ; and, of course, it is impossible, were it: 
possible, it would not be honest, for me to profess or attempt to speak, 
otherwise than as possessed of this conviction. But a man who has 
no faith has no message to men ; speech that represents no belief is 
vacuous and false. I do not believe you to be indifferent to Religion,, 
still less to be opposed to it ; but I do believe you to be, with all; 
classes- of our people, in need of instruction in Religion, to be, at least, 
as regards a large proportion of your number, so conscious of your need 
as to be impatient with the churches for giving too little of it, for be- 
coming -to such a degree societies for the cultivation or performance of.' 
elaborate worship, instead of agencies for teaching the truth of God,, 
that His will may be done on Earth as it is done in Heaven. 

" If, then, Religion is a matter that so interests you that you care to 
hear one who can at least claim the merit of having been a laborious: 
student of Religions, it will be a pleasure to me to speak to you con- 
cerning it, at least so far as is possible within the limits of the time and. 
opportunities meanwhile available. 

" It is of course my earnest wish not to withdraw men from the 
churches where they worship. My hope is to help the men who labour 
there. To lessen any congregation by a single man would be a real 
discouragement to me ; it is especially the men who do not go to any 
church I want to see, and now expressly invite. 

" Yours respectfully, 

"A. M. FAIRBAIRN. 
' Airedale College, i;th January, 1884." 
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The reasons which induced me to take so unusual 
a step had a twofold source ; first, the strong con- 
viction of what Religion is, and what it ought to 
do ; and, secondly, the feeling that it is the duty of 
the special student to become, as far as possible, a 
teacher of the people, especially in matters where 
the people so much need instruction, and where 
instruction is so necessary to . their highest good. 
Our hard- worked ministers and clergy have quite 
enough to do without attempting labour of this kind ; 
yet it is labour that ought to be done. The ordinary 

. 

pulpit leaves many questions undiscussed, and the 
ordinary congregation does not desire or require 
their discussion ; yet they are questions everywhere 
anxiously debated by earnest and most excellent 
men. It is easy, through the press, to reach the 
cultivated and leisured classes ; it is not so easy, to 
many, indeed, it is quite impossible, to reach the in- 
dustrial classes through it. Yet these latter are often 
the more susceptible, with natures more open to 
conviction, more fully convinced, if convinced at all. 
Some things thathad recently happened within my own 
experience, made me very vividly aware of the peculiar 
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forms our religious problems and difficulties assume 
among our working-men, and this discovery led to- 
the feeling of obligation that resulted in the delivery 
of these Lectures. I felt bound, as a student and 
teacher of the Christian religion, to speak to my 
fellow townsmen, especially those of the industrial 
classes, concerning questions they were discussing 
and honestly trying to understand. 

The Lectures were determined alike as to matter 
and form by their purpose. They are not apologetic 
in the customary sense, but I hope they are some- 
thing better, because more relevant to the actual 
state of mind of the persons addressed. It will be 
but just if they are judged according to their real 
intention and scope, and in no respect as a polemical 
and controversial endeavour. A. M. F. 
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WHAT IS RELIGION? 

CLEAR ideas are always necessary to intelligent dis- 
cussion ; but clear ideas are very hard to get, especially 
about the most familiar things. As a rule, what 
everybody is thought to know, nobody is found to 
understand. Now religion is one of the most familiar 
of things, We think, or .hear, or speak, or read about 
it every day. Many are instructed in it every week 
of their lives. Yet were the question, What is reli- 
gion ? suddenly submitted to every man here, can you 
conceive what precisely would be the character of the 
answers ? It is hardly too much to say that the 
variety, the contradictions, the confusion, the bewil- 
derment, would be something wonderful, and most 
wonderful in the case of the men who thought that 
they understood the matter best and were quite pre- 
pared to put the 'perverted intelligence of the world 
right. To go to church, to go to chapel, to do Sun- 
day School work, to read the Bible, to hold the faith 
of a given church, to observe its customs, to confess 
to the priest, to respect the parson, to agree with the 
minister, to believe in another world, which has no 
concern with this, to be good, to do good, to love the 
society of good people these, and such-like, might 
probably be found among the definitions. 

Now whether these do, or do not, fairly represent 
current ideas, one thing, and one thing only, is meant 

B 



2 What is Religion ? 

to be here perceived, this, viz., if we start with different: 
ideas as to what the term religion means we shall never 
understand each other's meaning or mind, never at 
any point of the reasoning become intelligible to each 
other, and so shall never by any possibility be able to 
reach a common agreement. Men may use the same 
word to express not only unlike, but opposite ideas, 
and if language be so employed it becomes a vehicle 
or means of hiding, not of telling thought. Speech 
so used can only confuse and bewilder the judgment. 
Hence it is necessary at the outset of the discussion 
that we clearly and distinctly understand what the 
term " Religion " means. If we can do this, much is 
gained. You may not agree with my meaning or my 
mind r but at least you will be in a position to under- 
stand my arguments and judge the cogency or other- 
wise of any train and process of reasoning. In the 
world of thought, mischief is caused more by con- 
fusion than by any other cause. Not otherwise than 
by clear thinking can man reason to any purpose or 
reach any clear and sound conclusion. 

Now' I must begin by frankly bespeaking your 
patience. It is a hard matter to make intelligible 
abstract and abstruse things. You are many of you men 
accustomed to manual toil ; I am a man accustomed 
to toil mental. I should be very much astonished 
and bewildered at the simplest processes of your 
daily work. You would have need to be patient in 
explaining the matter to me ; and I often might be 
so stupid as not to understand the veriest rudiments of 
your craft. And so you may not at once see the issues 
and modes of a mental craft, that has occupied a man 
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for many years more hours a day than any trade's 
union would allow him to work has kept him hard at 
it in the early morning, at noon, and at night, until his 
subject may have become so much a matter of daily 
expression and association to him that he is unable 
really to estimate the difficulty of comprehension on 
the part of others not accustomed to the same 
methods and the same themes. Pardon me, then, if, 
to-night in particular, I occasionally become some- 
what abstruse, and not as lucid as you would like me 
to be ; but as this is the night of laying principles, I 
must ask you to strenuously labour to comprehend 
these, that the later and more familiar discussions 
may have their proper place and force. 

I. 

Our question then is, " What is religion ? " Now 
it is best to begin by clearing our minds. You know 
Dr. Johnson's advice, " Clear your mind of cant." 
Now the cant it is needful to clear our minds of are 
the confused notions that may stand in the way of clear 
comprehension. To this end let us at once note this 
the relation of the churches to religion, of religion to 
the churches. Now, many people, perhaps most people, 
look at religion through the churches,and cannot'under- 
stand it apart from them. To many, church is religion, 
and religion is church. Religion is the Church's con- 
cern. What it does is the religious. What it does 
not do is secular, or profane, or outside religion. What 
it condemns is irreligious. Well, many, so thinking, 
set down all the good religion has done to the 
churches ; while others, so thinking, set down all the evil 
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the churches have done to religion. Books have been 
written, speeches are daily made, to show how mis- 
chievous the action of the churches has been ; and 
therefore, how mischievous the action of religion. The 
churches have often been on the side of the rich and 
against the poor. The churches have often been on 
the side of tyranny and against freedom ; the churches 
have often repressed liberty of thought, and hindered 
free discussion ; the churches have often produced 
churchmen who have been fond of place, fond of power, 
fond of wealth. And all these things have been set down 
to the discredit of religion the sins "of the churches 
been made its sins, the evil of the churches its evil., 
Now, I mean to reverse that process, and look at the 
churches through religion, not at religion through the 
churches. They exist for it ; it does not exist for them ; 
they are to be judged as they are faithful to it ; it is 
not to be condemned as they are unfaithful to their 
own great purpose and own great mission. Often the 
hardest obstacle to the realization of religion has been 
a church. An unfaithful servant may ruin a master ; 
a church unfaithful may discredit religion. The great 
point, therefore, is to find what relation exists between 
these, that the one may be rightly conceived in its 
ideal perfection, and the other rightly judged in its 
historical sin or imperfection. 

Let me illustrate what I mean. In Europe you 
have various types of polities. There is the imperial, 
absolute as in Russia ; modified as in Austria, elective 
as in Germany. Then you have the monarchical 
running through various . degrees ; personal as in 
Prussia, constitutional as in Italy, and constitutional 
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and limited very limited indeed as in England. 
Then you have the republican, young as in France, 
centuries old as in Switzerland. Now do you identify 
these polities with the peoples that dwell under them ? 
or do you distinguish the two, studying the polities 
and judging them in relation to the peoples ? The 
polities that do most to maintain law and order 
and distribute impartial justice, that really represent 
the people, that help the just distribution of capital 
and wealth, that do most to promote the happiness, 
the progress, the freedom, of their peoples, are judged 
by you to be good ; but the polities that fail to secure 
these things are judged by. you to be bad, and bad in 
proportion to their failure. You do not judge the 
people through the polity ; but you judge the polity 
through the people. If the polity be bad you do not 
pronounce condemnation on the people, but you pity 
them ; you are gentle to them in proportion as the 
system from which they suffer is severe. Now as 
polities stand related to peoples, churches stand 
related to religion. The best polity is the polity that 
best secures highest material and social welfare ; the 
best church is the church that secures most perfect 
realization for the ideal and spiritual that is, the 
eternal, contents of religion. That polity which fails 
to do justice to the ideal of man is bad. That 
church which fails to do justice to the ideal of religion 
is not good. . 

But you will perceive that we have fixed an impor- 
tant principle. Religion is not to be looked at or judged 
by the churches. The churches are to be judged by 
religion. They exist for it; it does not exist for them- 
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They are good as they realize it ; bad as they fail in 
realization. But that involves two points ; first the utter 
futility and folly of condemning religion through and 
for the churches ; the utter injustice of identifying it 
with their imperfections and evils. If a polity abuses 
a people, depraves and hurts it, you don't declare that 
all government ought to cease ; nay, you say, Let a 
government be created that shall do justice to the 
people, and help it to realize all the best possibilities 
within it, the whole ideal of society and of man it may 
contain. So, if you find imperfections in churches, do 
not use them as occasions to condemn religion ; 
use religion as a law or standard to condemn 
these imperfections, and insist that perfect churches 
alone can do justice to perfect religion. Then 
here is the next and second point : you must 
have a positive idea of religion, ere you have a 
standard by which to judge the churches. The 
standard by which you judge a polity is the supreme 
good of the people. It depends upon your idea of 
the people's good how you judge the polity. But it 
is only a comparatively recently recognised principle,. . 
that of this supremest good. Old maxims were 
maxims like these : whose the region, his the religion ; 
the divine right of the king to rule, the divine duty oi 
the people to obey, so making people exist for king, 
not king for people. We now understand, thanks to 
agencies which will be discussed later, that the grand 
purpose of all government is to promote the highest 
weal of the people ; that being reached, we can easily 
by due discussion determine the best form. So when 
we have got at the idea of religion we shall be able to 
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determine in what way, by what methods, according to 
what polity, along what lines, churches must serve 
religion in order that they may serve the cause of God 
and of man. 

II. 

We have got then the length of seeing this 
point : that the churches exist for religion, and are 
to be judged purely by their capability or power 
of realizing it. It is not to be held responsible for 
their imperfections ; nay, these are to be judged 
by its perfection. But that only, as we see, throws 
us back upon the question with which we started 
What is religion ? -But now, if we are to answer 
that, we must do so not only in a clear way, 
but in a large way ; for mark ! man is a religious 
being. Look to the north and south, and east and" 
west, and what do you see ? religions ! Wherever you 
turn man ; wherever man religion. " No," says 
some very wise person, " not at all ; there are low 
tribes, far down in the scale, found without any reli- 
gious customs, without any religious ideas ; religion 
is not universal." Well, I will not discuss the matter, 
though I will say this": the greatest ethnographers, 
that is,- the men who have most extensively studied 
the customs, the manners, the beliefs of men, are on 
my side in affirming the opposite. But I do not stand 
on that. If you insist on it, let us grant that there are 
low tribes, without religion. What then ? Why this : 
to be without it is to be fallen into utter savagery ; to 
be without it is to have the sure and indelible mark 
of lost manhood and utter barbarism. A great and 
distinguished thinker, Schelling, wrote a great book, 
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which started from this principle: Man founds 
society when he realizes religion ; without religion no 
society ; at its root, in all its customs, throughout all 
its laws, religion runs ; and society is only where 
religion begins to be. And that is a simple, certain 
fact. No man who knows ethnography, sociology, 
or whatever he may call it, can question it for a 
moment. Society and religion, as it were, begin to be 
together. Man cannot become a social, and therefore 
a civilized, being until he has a religion. 

But now that has brought us to this point that 
religion, being old, being universal, is natural to man. 
It does not need a miracle to create" it. At any rate, 
this can be said : that its cessation would require a 
miracle, would need the de-rationalizing, or, if you 
like, the de-naturalizing, of man. That might, along 
a great variety of lines, be proved to you. It would 
not be so very difficult of proof were time granted ; 
but this should be allowed to stand : So consonant 
are religious ideas with man's nature, that man's 
nature has always been at its best, whether in the 
individual or in the nation, when the religious idea was 
purest and when the religious idea was strongest. 
That is a matter capable of historical proof, absolutely 
incapable of historical disproof. People that have 
been great in art, what kind of art have they been 
great in ? To the Greeks, art was religious the 
temple, the sculpture that glorified the god, declared 
the excellency of religion. People that have been 
great in literature have been great through 
their religious- ideas. Look at the Jews. They were 
at the largest when at home a smalt people a very 
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little handful ; they were rude, they were unlettered 
in a sense, yet they created what, from the literary 
point of view, must be called the most extraordinary 
literature in the world. There is in India a wonderful 
literature, vast, immense ; begins with the hymns of 
the Rig Veda, about fourteen hundred years before 
Christ, and comes down through the great Epics and 
Law Books to the Puranas, works almost of our own 
day. And what marks it? Religious ideas, and 
here as elsewhere, the purer and sublimer the religious 
idea, the finer and nobler the literature ; only when it 
is lost in mythical and idolatrous extravagance does 
the literature become fqolish and depraved. The 
Chinese have a great literature. What marks it ? It 
is the exposition of the religion and the rule by which 
they seek to live. The Greeks at their highest, 
noblest moment : what did they make ? a literature ? 
what marks it ? religious ideas, and those very ideas 
that were the breath of life to the men who vanquished 
Persia and made the drama and -the philosophy of 
Greece. But it is not matter of literature only. 
Take politics, the collective life, the freedom that 
which is realized in all the higher and nobler forms 01 
collective and social being. Where there has been 
highest order, wherever there has been noblest free- 
dom, where there has been a patriotism that did not 
fear to die and did not care to live, save in so far as it 
lived for fatherland and- faith, there has always been 
the same thing the pre-eminence of the great religious 
idea. It is a universal law. Man at his best, man at 
his noblest, has been so through the action and by the 
help of religious ideas. 
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But this brings us on a little way, for now we see 
that religion is something natural ; religious ideas in- 
separable from our kind, human nature is at its 
best when most religious. Now what does a wise man 
do when he stands face to face with facts of this 
sort? Does he begin a polemic against the 
absurdity of religious ideas in any particular form ? 
No ; when he stands face to face with this fact, he 
asks, Whence are they ? Why do they everywhere 
come to be ? Why has man in history been what he 
has been ? Why has he thought as he has thought ? 
These are necessary questions ; these are scientific 
questions. It is not enough to say certain orders 
of ideas are incredible. There stands behind us man 
in his history, and the whole course of that history 
illustrates man's invariable, uniform, absolutely uni- 
versal tendency to produce, or generate if you like, 
or evolve religious ideas, and to be, in the whole of 
his institutions and in all his social constitutions, 
governed and determined by them. Why ? that is the 
point why ? He only who is able to enter into the 
meaning of that why, and get a reason, has come 
within glimpse of understanding the question 
What is religion ; for what it is depends in great part 
upon why it is. 

Now I am not going to pause very long on this 
matter the why though I would it were possible. 
I stand at a point where the passion and studies of 
my lifetime all converge ; such energy as belongs to 
me having through years, and anxious and laborious 
days, been directed to the study and compre- 
hension of some of the great problems that here 
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arise. And when I see the shallow way in which 
many a man who thinks himself wise wise from 
reading current magazines or newspapers talks about 
matters of this kind, I feel, if he could only be made 
to pass through twenty years of hard work along 
given lines, he would know the matter he talked about, 
and would be a modester man. But that is matter 
only by the way. There are two great questions that 
arise out of that "why" one philosophical, one- 
historical. The philosophical question asks the 
reason as to the existence, the coming into being, and 
the growth in history of religious ideas and religious, 
customs ; and mark this : asking that, it sees, what all 
history brings before it, that the production and 
growth of these ideas are inseparable from the 
reasonable nature of man. For what is history? 
It is a great attempt to realize his inmost 
mind. It is but the externalization of what lay con- 
tained in him and his spirit. You cannot find aught 
come into being without a reason. You create insti- 
tutions ; this town is full of them : infirmaries, societies, 
unions all manner of institutions ; what are they ? 
The realization of ideas, created by ideas, by the 
thoughts of man ; and it is the analysis of the philo- 
sophic historian, the man of science in the field of 
religion, that gets at the whole history of the genesis of 
the ideas that create religious institutions. He is not. 
concerned simply about how they are, he asks why 
they are, and traces them back into man, where mind 
' acts and dwells. But what is so native and necessary 
to man is there of purpose, it was built into his nature 
by his Maker. And what the Creator thus purposed 
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appears everywhere in and with the creature. Then 
the historical question is as vital. It is a comparative 
one. It puts the actual, . extant, existing religions 
together, and compares them ; and, comparing them, 
proceeds on the same scientific principle that com- 
parative anatomy recognizes when it sees the 
structural plan or purpose begin in the leaf, but finds 
it culminate in the glorious anatomy of man. 'And 
so you find running through the religions a structural 
principle. Where that principle stands highest, in its 
greatest" perfection, there and there only have you a 
perfect religion. 

III. 

Now you see that this second discussion has carried 
us a little further. Man being unable to escape from 
religion, that which stands highest and best has most 
claim on his acceptance. Mark this the people that 
has conceived the best idea of a commonwealth is the 
people farthest on the way to its realization, and the 
people that has the most perfect or ideal religion has 
the greatest, the humanest, the wealthiest of all 
possessions. There is another point involved in this 
second discussion. Religion is no affair of the 
churches. They did. not create it. It created them. 
It is a great fact of nature; rooted in nature, out 01 
nature growing, indissolubly connected with the whole 
system of nature or order to which man belongs. It 
is impossible for man to be, and yet to be without 
religion man, I say, not men. Now, so much 
being determined by -our two discussions, we are but 
the more perfectly and absolutely thrown back on 
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our old question What is this universal, this natural, 
this inalienable possession of man ? We must get a 
large idea ; and we must get a clear idea. Now per- 
haps the best way for me to proceed in attempting to 
answer this question will be by looking at the opinions 
of some great men, and in order to be perfectly fair 
and impartial it will be best to drop theologians out 
of account." Theologians may be dangerous: they 
may be, as it were, counsel retained for the defence. 
Well, we will ask, Are there any philosophers who 
can help us ? Yes, many ; for it is a mark of our 
best modern philosophers that they feel that they 
must face this question, and answer it why is 
religion ? You know the old deist who lived last 
century was a very, remarkable man. He thought he 
could make what he called a religion of nature ; but 
-then you see he made that religion to be of his own 
nature ; and his nature was not Nature's nature, but 
one that had been largely educated, civilized, 
Christianized, refined. Now it is not an ideal 
construction of that kind we want from the philosopher. 
We want to know, why religion is universal, what 
this great universal possession of man is, and what 
function it has to fulfil in the life of the individual 
and of the race. Well, a philosopher occupies this 
position: He' seeks to explain what is or comes 
to be through the nature of man, through the reason 
or the subjective personal capabilities of men. 
A philosopher is a lover of wisdom, and he goes 
in search of his wisdom not into the world without, 
but into the world within. But now it may 
astonish you but it is true if I say that all know- 
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ledge of the world without is built on or involves a 
philosophy of the world within ; and every natural 
science implies a given philosophy of knowledge and 
is determined to be what it is, not by its own processes, 
not by its imagined results, but entirely and absolutely 
by the relation in which it stands to thought, 
to knowledge, therefore to the science concerned 
with what knows. Well, then, we will ask these 
philosophers to help us, and we shall find 
them so explaining religion that they fall into three 
classes those, who have tried to explain it through 
the intellect ; those who have tried to explain it 
through the feelings ; and those who have tried to 
explain it through the conscience. 

First, then, those who have tried to explain it 
through the intellect ; and three writers come here. 
One man says it is a matter of belief altogether of 
belief. Jacobi, a distinguished German, said, " I 
believe ; by my faith I am a Christian ; by my 
reason I am a heathen." Now that man's theory 
is worth nothing, and I will tell you why. Any 
theory that leaves a division in a man's own soul 
is false. If religion be a mere matter of faith, unable 
to bear the light of reason, it is untrue to the nature 
the Creator gave the man. The second theory said, it is 
a matter of intuition ; men, without proof direct, by 
action of intuitive reason, see the truths that consti- 
tute religion. Now Schelling erred there, and for 
this reason: a man's intuition, made authoritative 
for other men, is only dogmatism ; it is his own 
affirmation of what he knows made to have 
universal validity. The third writer is Hegel. He 
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said, "It is a matter of thought, of spirit." Now 
Hegel stood in this position : People say that we 
have knowledge of phenomena. They forget that 
knowledge is not phenomenal. Phenomena are what 
appear. Take away the subject to whom they appear, 
and where are your phenomena ? Seek to find a 
world where there is no thought, and you will never 
find it. You will never reach a point where thought ; 
isaiot. Thought ever is, in all things scientific or 
other that men can find ; and see this : as behind all 
experience thought lies, so at the root of the universe 
thought is. What is necessary to explain me, is 
necessary to explain nature. I am thought, and 
phenomena can only be as thought is, the I that is 
the condition of their existence, cannot be itself one 
of them. Nature, then, can be only as thought makes 
nature, underlies it. And that is apparent, for you 
can interpret nature only where you can take thought 
out of it, that is, only where you find the thought that 
Is intelligible to your intelligence. There is not a lan- 
guage on earth that is not capable of allowing trans- 
lation into every other language. You can take thought 
out of Greek and put it into English ; you can take 
thought out of English and put it into Sanskrit ; you 
can take thought out of Sanskrit and translate it into 
all languages man has ever spoken. But what is the 
necessary condition? That thought be in the lan- 
guage no thought, no translation. There must be 
reason, ere reason can get what it wants ; and what 
is true of language is true of nature. Man could not 
get natural science, could not get knowledge of 
nature, unless nature were the great speech, the great 
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language, an articulate and definite expression of 
thought ; and so religion is a matter and relation of 
the Spirit, is the thought wherein man, the individual, 
places himself in relation to the universal the 
intelligence in me to the intelligence that underlies 
all things. 

But now we come to the second class of explanations. 
" Feeling," said the only theologian of the whole band, 
" is the source of religion, a feeling of dependence." 
Now, you will note, a feeling of dependence is a 
thought of dependence. I cannot feel I depend unless " 
I think of myself as dependent. _. Thought is contained 
in feeling. A second comes forward to reconcile 
science and religion on the .basis that worship, that 
religion, is feeling, the feeling of admiration. To- 
admire is to worship ; to worship is to be religious ' 
But, now, you cannot have admiration unless "you 
have found something admirable ; and if you have 
found something admirable, you have conceived it, you 
have thought it ; you cannot have admiration without 
thought Lastly, in this department, there comes that 
intellectually wise man, Mr. Herbert Spencer, who 
says, " Religion is a feeling, a feeling of wonder, a feel- 
ing of wonder in the presence of the Unknown." 
Now I don't wonder at his thinking wonder religion. 
I would have wondered exceedingly had he thought 
otherwise. It would be altogether inexplicable were a 
man to think that the great unknown could excite any 
other emotion whatever. It is no extraordinary thing 
that a man who translates unknown by force, persis- 
tent force, should think that wonder was the fit, the 
proper feeling in its presence. But you see he does 
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not get his feeling till he has got his thought ; you 
must know the Unknown is before you can wonder 
at it. Yet the most wonderful thing of all is the 
genesis of the feeling. He derives it whence ? 
out of visions, seen in sleep, ghosts that have 
appeared to a benighted and over-fed savage. 
Now if aught shows how men build theory without 
facing fact, it is a theory of that sort. There is not 
a historical religion in the whole world, save one, that 
lends countenance to it, and that one, rightly under- 
stood, does not. All the rest, in China, India, 
through all Asia, in Europe, in Africa, with the one 
exception, in America, all absolutely rise up and re- 
fuse to own it. The surprising thing, indeed, is that 
a man claiming to be a sociologist should seek to 
explain religion by phenomena that no historical 
religion, with the proverbial exception which proves 
the rule, recognises as of primary importance. 

Well, we will dismiss feeling. All feeling means 
thought ; you cannot feel unless you think ; and you 
feel as you think. Then there is the next class of 
theories ; and of these I will only mention two. One 
of them makes conscience the great mother of religion ; 
or, religion is our duty apprehended as Divine com- 
mand. That is Kant's view ; and the second is like 
unto it, only expressing by the outer sign the inward 
source its author being the distinguished English- 
man, Matthew Arnold. He describes religion as 
morality touched by emotion. But mark this : You 
cannot have morality without thought. Thought un- 
derlies all, and is generic, while the others are only 
specific. Now religion is thought ; it is feeling ; it 

C 
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is action. It is not one of these. Yet it is all these, 
and something more. Man thinks ; as he thinks, he 
feels, as he thinks and feels, he acts. Thought is the 
parent, determinative of feeling ; feeling is the source 
of the motive that is, the occasion of action, not its 
cause. 

Well, when we analyze this subjective definition, 
what do we find ? That religion is, on the side of the 
person, his thought of the cause, or order, or highest 
law under which he stands, and the way in which he 
feels and acts towards him or it. That is a very wide 
definition. We shall fill it up by and by. But I will 
indicate to you why it is so wide. It is wide for this 
reason : that it must comprehend all forms of relig- 
ious expression or life that we may discover to exist. 
These have wonderful affinities. There is an 
African bending down before a fetish. He offers 
it a bribe ; or he, perhaps, may castigate it 
why ? He thinks it can have influence for good or 
for evil on his life. There is John Stuart Mill. He 
says, speaking of the woman who became his wife : 
"Her memory became to me a religion, and her 
approbation the standard by which, summing up as it 
did all worthiness, I endeavour to regulate my life." 
So, the thought, memory, and imagined approbation 
of his wife, became a religion. It was the religion by 
which he ordered his life. In each case there is a 
given notion or conception of -the position occupied 
and influence exercised in the one case by a thing, in 
the other by a dead woman, which results on the one 
hand in emotion, and on the other in action, the sort 
of action the spirit or woman is supposed to approve. 
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The Chinaman has great ideas of his ancestors, the 
ancestral spirits. He has a large calendar of saints, 
and a great hall where the sages of the past stand. He 
believes that all his people constitute a mighty organic 
whole, and he propitiates the spirits of the dead that 
he may live a happy and a dutiful life. It is a long 
cry from China to France ; yet Comte's notion of the 
worship of humanity, with its sages and calendar of 
saints, with much of its outward pomp and worship, is 
but the ancient Chinese thought amplified by baptism 
into the rights and associations of the Catholic Church. 
Our wide notion of religion enables us to comprehend 
under it systems as distant and dissimilar as these. 

IV. 

Now, when we have got a notion of religion on the 
subjective side, we want another of it on the 
objective ; and here I must pray your simple atten- 
tion. Looking, then, at religion on the objective 
side, I have this to say that the character of its 
highest conception determines its nature and quality. 
The highest conception which a religion possesses 
determines its moral character. A bad god can never 
have a good religion. As the deity is, the faith that 
is built on him must be. Find out the character of 
the deity, and you find out the character of the religion. 
In other words, find out the quality of a man's highest 
thought, and you find out the character and quality of 
the principles that regulate his whole life. That is abso- 
lutely true. You may take it of religion; you may take 
it of a system. Say, now, a man declares force is the 
ultimate; it is the known ultimate of ultimates. 
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Now, I would ask you to consider where the 
man got his idea of force. If you take mind 
away, what is force ? A man tells me, " I know only 
phenomena." Let me ask him, then, are you a 
phenomenon ? Are you ? For if you are, then see 
this : phenomena can never determine each other ; 
they must be determined in other ways. To speak 
in English, not in Greek things can appear only pro- 
vided there are those to whom they appear. Take 
away the persons that see the appearance, and where, 
pray, is the appearance? But without going into 
metaphysics, let us see this : if a man postulates force 
as his highest thought, whence all "is drawn, what 
follows ? Force, according to this idea, must exact in 
every change an equivalent for what is expended. 
Wherever force rules, the laws of mechanics rule, 
wherever the laws of mechanics rule, necessity rules ; 
wherever necessity rules, freedom is absent ; wherever 
freedom is absent, morality is impossible ; wherever 
morality is impossible, duty is impossible, and all the 
varieties of service into which and through which a 
noble and ordered society can be constructed. The 
highest conception determines the whole order of 
thought. Now that idea of force, or the idea of crea- 
tion that it is thought to translate, is a very old idea. 
The ancient Hindus knew it ; and it is only an uncon- 
scious translation of Hindu thought into an ill-fitting 
English garb. Thousands of years ago it stood in 
Sanskrit, clear and unmistakable, in more scientific 
form than it has in English, with results later lectures 
shall make abundantly manifest. 

Now if you apply that principle as is the highest 
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thought, so is the system to religion, you get this : 
if you have a God absolutely righteous, absolutely 
holy, absolutely loving, all the system He builds must 
be intended to conform to Him. Now it cannot be 
made in absolute conformity by any mechanical 
method. If it were made by a mechanical method, 
it would be made inevitably by necessity, and necessity 
destroys morality ; and so that will lead us to the 
second point While God is the great determinative 
idea, religion must always be realized through man. 
It must, I say, be realized through man man 
free, rational, intelligent. Man stands open to 
God, God speaks through man. The pure in soul 
see and hear Him. Did you ever hear an oratorio? Who 
made it ? Nature never made it. Yet nature is full 
of sounds, soft, loud, low, sweet, murmuring, gentle, 
varied, is full of musical, rhythmical sounds ; and the 
master spirit gathers into his vast imagination all 
these sounds, weaves them into splendid harmonies, 
pours them out in the great organ swell, or the vast 
choir made of human beings, who yet make music as if 
they were one. And so the spirit open to God, God's 
true prophet, is the great master spirit telling the 
truth of God for the joy and the life of men. 

That brings us now to a third point. Since religion, 
while it comes from God, yet is realized through men, 
it is realized for the purposes of God. It exists for His 
ends, and for these alone. Now, in looking at it as 
a great agent for carrying out God's purposes, what do 
we see ? Two things. First, religion has a power that 
nothing else has of making bad men good. There is 
no power like it for changing bad into good, the pro- 
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faneintotheholy, theman unrealinto theman most true. 
Science has not that power ; nor has art. Science 
and art witness to the elevation of man ; they do not 
cause it. Religion causes the elevation of man, and 
creates his science and his art. Next, the progress, 
the forward movement of the race of man, has been 
worked by good persons, persons made good by their 
religious ideas. That is an absolute law. Sometimes 
there is a sneaking kindness in the heart of a people 
in a certain stage of growth or decay for a statesman 
who is a brilliant scoundrel, and also a great, an astute 
genius ; but, when the reins of a state are in the 
hands of a brilliant scoundrel, the state is being 
driven right into the heart of a great evil, and of a 
great misfortune. Wherever you have persons, 
whether inside or outside Christianity, that lift men 
up, and send men forward, you find them persons in- 
spired by religious ideas. 

And now we come to the last point. Since the 
great forward movement of the world is worked by 
religious persons, then the higher their thought the 
greater their power ; the purer the idea that works in 
them and through them, the greater and grander will 
be the religion. I will not by comparison run through 
Brahmanism, through Buddhism, Islamism, through 
Egypt, through Greece ; I will not try by comparison 
to show where this grandest idea is. But I will ask you 
to think of God as the Saviour has taught us to think 
of Him. He is not only almighty, but He is good, 
holy, wise, loving, tender, compassionate, just. Take 
for example : God is a being infinitely good ; then 
He cannot but hate sin, He cannot but hate all 
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conscious and voluntary guilt ; but if God hates sin, 
the religious man, governed by his idea of God, hates 
it too, and lives that he may conquer its reign on 
earth. God is righteous. Then if He is righteous, 
He cannot but hate wrong ; all forms of wrong, 
personal, social, industrial, political, are hateful to 
Him ; and the man who is a religious man, governed 
by his thought of God, must live to conquer wrong. 
God is tender, compassionate ; then all sorrow, all 
pain, and all anguish is to Him painful, the cause of 
deepest pity and regret ; and the religious man lives 
to conquer all pain, to subdue it, to minister to it; to take 
the outcast, and the lonely, and the feeble, and the 
desolate into the protection of his great love. God is 
love ; then He loves to see man saved, to see him 
happy, to see happiness multiplied below ; and so 
the religious man is the man that saves men, that 
creates happiness, that makes all earth a scene of 
wider joy and of grander moral worth. Theology is 
the interpretation of the universe through the idea of 
God. Religion is the regulation of life through the 
same great idea ; it is the application to all things, and 
all events, of the great, spiritual, moral, ethical, 
rational elements contained in that idea. Now that 
description of religion has yet to be filled up. His- 
torically we must deal with it later. It has to be 
filled up in the lectures that follow. This lecture 
alone cannot be either complete or fully, perhaps, 
intelligible, and only is a vestibule, a hall, introducing 
you to what is to follow. As it stands, mark this : 
religion has become no simple way of only saving 
men ; it saves them but for God's ends, not merely 
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their own. It is no method simply for giving peace 
in death, or a happy immortality ; it accomplishes that 
by making time happy, and a happy society. Religion 
is that eternal justice, eternal holiness, eternai 
purity, eternal harmony, eternal love may everywhere, 
through man, be made to reign among men. Religion 
is that the purpose of God through all the ages may 
by men be more perfectly fulfilled. Where it comes 
in its perfection, it comes for ends like these. If 
religion be so, where is the man who would not be 
religious? and religious that he may serve God 
and work the good of man. 



II. 



THE PLACE AND SIGNIFICANCE OF THE 
OLD TESTAMENT IN RELIGION. 

LAST Sunday evening we were mainly concerned 
with principles, with an attempt to fix the ideal or 
standard for judgment. Without it we cannot be 
just ; can neither rightly understand, nor fairly 
estimate, the action of religion in history. Justice is 
always discriminative, and the man who has neither 
the patience nor the mind carefully to sift a matter 
to the bottom, and distinguish what does, from what 
does not, belong to it, is not fit for a judge. But the 
judge needs more than a discerning judgment. He 
needs an impartial mind and a standard or law, both 
moral and legal, by which to test or measure the guilt 
or innocence of the person he tries. That impartial 
mind no man can give to another ; he must by earnest 
repression of passion and prejudice, by diligent 
criticism of his own temper and motives, by cultiva- 
tion of simple and honest love of truth, gain it, and 
keep it for himself. Goethe said, " I can promise to 
be sincere, but I cannot promise to be impartial." 
Controversy may be sincere, but justice must be both 
sincere and impartial, and without justice no judg- 
ment can be just. 

Well, then, it is your part to cultivate and to 
exercise the impartial mind ; it was mine to attempt 
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to formulate the standard or ideal that should 
regulate judgment ; in other words, the law 
according to which you were to be asked to 
judge. That standard or law was the idea of religion. 
That its significance may be seen, it may be necessary 
to recall it, or rather, the steps in the discussion that 
led up to and culminated in it. Note, then, religion 
is not Church. The churches are our means, or associa- 
tions, or agencies, for its realization,. good so far as 
efficient, bad in the degree that they are inefficient. 
If in their teaching they misinterpret its truths, if in 
their action they pervert or misrepresent its spirit, 
then, however loud their speech, however high their 
claims, they are irreligious, mischievous in proportion 
to their strength. While religion is no creation of 
the churches, it is the highest concern of man, universal 
as man, necessary to his nature, inseparable from it, 
needing no miracle to create, in need rather of a 
miracle to uncreate, it. Since universal as man, every 
true science and philosophy of man must seek to 
understand his religions, must find their reason or 
cause in him, and in the system to which he belongs ; 
must find, too, that since necessary, the most perfect 
is the best religion for man, needed to perfect or 
complete his nature. But, then, if religion be univer- 
sal, by what terms may it best be expressed or 
defined ? Neither in those of thought or feeling, or 
action, but by some notion large enough to combine the 
three. So it was described as man's thought as to 
the cause or order or highest law under which he 
stands, and the way in which he feels and acts towards 
him or it. Now, that definition was wide enough to 
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comprehend the most distant and dissimilar religions. 
But, then, it remains empty till it be subjected to an 
objective analysis. Now, that analysis revealed three 
points : first, that the supreme idea was the determin- 
ative idea, viz., the thought, or conception of God, or 
what was made a substitute for Him. A bad god never 
had a good religion ; as man thinks of his deity, so 
his religion is. But, secondly, while God was the 
determinative idea, religion was realized through men, 
and conditioned by the men through whom it was 
realized. And, thirdly, while realized by men, it was, 
as proceeding from God, a means to His ends. Hence 
the better the god, the better the means and the nobler 
the end. In short, the religion is the conception or 
idea of God applied to the ordering of life, and to the 
organization of society. If God be the absolutely 

*' .- ' J _ 

good, supreme in all goodness, then to say that reli- 
gion is, is just to say that life will be ordered and 
society organized according to the highest possible 
ideal. 

Now, this restatement and summary of the previous 
lecture is needed for two reasons in particular first, 
to show what was not intended. There was no attempt,, 
as has been supposed, at argument for the existence 
of deity, no endeavour after a constructive theism. 
Had I intended to prove the being of God, I should 
have gone to work in another method, along other 
Imes, although they might have touched at one point 
the argument of last evening. It was the idea of 
religion, not the idea of God, that was in discussion ; 
and so, secondly, the purpose was to prepare or formu- 
late principles that should regulate judgment. We are 
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about to study certain religions in history ; but we 
cannot understand their action, unless we have a true 
and clear idea of what religion is. That idea bejng 
formulated, the principles are expressed that are to be 
our standard, our ideal, applied or implied, in all our 
after discussions. 

I. 

i. Our study, then, is the study of certain religions in 
history, first that of the Old Testament, and next, that 
of the New. Now it ought to be possible to make that 
a scientific study, scientific in method, purpose, spirit, 
and it will be this, if we are able, in the brief time at 
our disposal, to discuss the precise action of these great 
religions in the history and social progress of man. 
And this is a Scientific Study, for a pre-eminently 
practical purpose. It is the duty of all men to seek 
for, and as far as possible find, the truth, but it is no 
less the interest of every man to discover what ideas 
and influences have been, in the long and varied life 
of our race, morally and socially healthful, and what 
morally and socially injurious. It must be to the 
advantage of every person to know the good ; it can be 
to the profit of no one to maintain the pernicious or bad. 
For here we are all of us, in our own order and place, 
workers ; we work by hand or brain, we work at the 
desk or in the mill, in the library or in the laboratory. 
And what we, as men who work, want to know, is this, 
what are the best principles for organizing society, 
for helping the creation of personal well-being, 
and no less the making of common weal, and so 
the forming of a true common-wealth. Now, 
there is only one way in which we can do this ; 
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we must study man in history, that we may 
discover the great forces that have been the great 
factors of these results. It is only through the study of 
history, scientifically pursued, that we can find out 
what ideas and agencies have worked most for good, 
have, by their action alike on the individual and on 
collective society, best served the progress, the peace, 
the well-being of the race. 

Now, I confess, frankly and at once, that the truths of 
the religions of the Old and New Testaments are to 
me the ideas that have worked most creatively, 
beneficently and progressively in history, have above 
all others brightened and enriched the lot of the men 
who toil. But let me also add, you are not to be 
asked to believe this on my word, but only so far as 
it is by history and argument scientifically proved. 
I must ask you to come to the inquiry with free and 
unprejudiced minds. You know dogmaticism is not 
peculiar to men who believe ; it is often a greater 
peculiarity of men who disbelieve. You may almost 
any day find the most arrogant, because the most 
ignorant, dogmaticism disguised as scepticism 
indeed, I will venture to say you will find more in a 
week's issue of the so-called free thought press than 
in all the decrees of the council of Trent. All that I 
wish is the open mind, not the spirit that looks into 
the past only that it may find a weapon with which 
to beat the present, but the spirit only anxious to 
discover the beliefs that have most worked for human 
good. To such a spirit, and only to such, is a scientific 
study of religion in history possible. 

But what makes a study scientific? It is the method, 
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the way in which it is done. Scientific study in the 
field of history, is a skilled man working in a skilled 
way for the discovery of the truth. Nothing is here 
possible without skill, and skill gained by long and 
hard and patient work. No man can gain it by read- 
ing a few books and making them his authorities. He 
must go to the fountain-head himself. That man, and 
that man alone, can use the scientific method, who has 
steeped his spirit to the very brim in the thought and 
mind of the people, the times, the literature, the religion, 
he seeks to understand and make understood. A man 
who knows both to-day and the past, finds it difficult to 
be just to the past, but to the man who knows only 
to-day, it is not at all possible. If you read the past 
as you read the columns of a newspaper, and judge it 
as you judge our current literature, if you carry back 
into it the opinions, associations, standards and 
conflicts of to-day, then you study it as a prejudiced 
polemic or a pitiful controversialist, not as a scientific 
student. And what will be the result ? Why, you 
will never get at the truth, you will arrive instead only 
at falsehood and error ; will, besides, do the most 
frightful injustice to the past and inflict the utmost 
injury on your own mind by persuading it that it is 
seeking for the truth, when the object of its search is 
really material for controversy. 

But how, then, does the scientific student pro- 
ceed ? While enriched with the experience and 
critical insight centuries have been required to 
win, he so uses them as to look at the period 
he studies as it was amid its own lights and 
under its own conditions, judging it as a root, not as 
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a branch of to-day. He follows history, watches its 
way, does not force it to take his. He does not think 
that to know a river you have only to look at it from 
the city that stands at its mouth, but he believes that 
to be scientific the explorer must as.cend to its source, 
noting and measuring every rivulet that swells its 
waters. But to do this in history, what do you need ? 
You need imagination, large scholarship, keen' and 
earnest thought ; so that you may, as it were, live in 
the past, and make it live its veritable life in the light 
of your eyes. You go back, say, into the Mosaic 
age, study Moses, study Egypt, study Mesopotamia, 
study Phoenicia, their peoples, their religions, their 
politics, their social state, their morals, wealth and 
poverty and commerce ; you study, too, India, ancient 
through modern Arabia, the nascent Isles of Greece, 
through their languages and mythologies, and then, 
when you are full of all this knowledge, with your 
imagination quickened and kindled by it, you construct 
the world as it then was, and apply to its peoples and 
their conduct, not your's, but their own moral 
standards and ideas. But you do this, not simply to 
know the given period, but to understand its contri- 
bution to the common good and progress of man. 
So you compare the peoples, their laws, customs, 
religions and religious ideas ; seeking at the same 
time to find out where, and when, and why they 
arose ; and then, possessed of this comparative know- 
ledge, you try to measure these things in their influ- 
ence on the then present, in their influence on the future, 
in their power to affect for good their own age, and 
the ages that are still to come. The man who can 
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go back and make an old religion live in its real 
historic being and relations, is the only man capable 
of applying the scientific method, either to religion 
or history. 

2. Now, I am going to ask you to-night to look at 
only one religion, though we shall try to do so in a 
comparative way, the religion that stands in the Old 
Testament. I would it were here possible to apply 
to it in fullest measure the historical and compara- 
tive method. But to do so and bring it and all the 
religions of its time into comparison would take 
too many evenings of mine, and would too 
much tax your thought and patience. A dis- 
tinguished scholar, whose name is well known 
throughout Europe as almost the symbol for scientific 
inquiries on this field, said but two months ago to me, 
" If you want to prove the truth, the wisdom, the 
sober and honest history of the Bible, and the purity 
of its religion, place it among the Sacred Books of 
the East. In these books there are many grains of 
gold, but they are hid in mountains of the most 
extraordinary rubbish ; and the extraordinary thing 
is that it is the rubbish that calls forth the enthusi- 
asm and admiration of the peoples that own them. The 
sobriety of the Bible, the purity of its spirit, the 
elevation and devotion of its tone, make it occupy 
an entirely unique place. Placed among the Sacred 
Books of the East the contrast would make its truth 
only the more stand out." While, however, it is here 
impossible to follow the comparative method, 
yet let me ask for- the Book itself, your earnest, 
impartial, careful consideration, To that, indeed. 
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it has an indefeasible right. Simply as a piece 
of literature it is the most marvellous thing 
in the world. You call it a Book, but it stands there 
a literature, the creation of from twelve to fifteen 
hundred years, in fragments, some small, others 
larger, each fragment reflecting its own age, the 
earliest being most dissimilar and strange to the 
latest ; yet with all its distance, and all its variety, 
this Book stands so near to us that it is to our spirits 
of all books the nearest in the world. It contains from 
the literary point of view, the most remarkable code of 
ancient times. It contains the quaintest, most 
beautiful, and graphic history. It contains the 
supreme devotional ^literature of the world, the 
literature that men in their highest moments of 
religious transport or of pious meditation have used 
to express thoughts too deep for tears. It contains 
poetry that, simply as poetry, stands foremost in its 
own order, full of a great sense of mystery, full of 
an awful sense of suffering, pierced and transformed 
by a glorious sense of God. It possesses more than 
all a conception of God and an idea of man, without 
a parallel in the literature and religions of the ancient 
world. That Book is the noblest heirloom of human- 
ity. To every man it belongs as an inalienable 
birthright. To its best truths, to its inmost heart, 
to its meaning, for this and all times, you have all an 
indefeasible right. The worst of frauds were the 
act of the man who should cheat you out of it. 
The man who can use it only as the bone of a father 
wherewith to .smite -a son, but shows himself of the 
order of men who rush in where angels fear to tread. 

D 
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Of course I know what is said. There are sayings in 
it that sound to dainty and delicate modern ears not too 
refined. There are persons in it guilty of acts, 
measured by modern standards, that cannot be called 
good, that must be pronounced evil. There are 
statements in it that seem to conflict with our latest 
wisdom, or are out of harmony with our last new 
science. It is easy to bring up hundreds of difficul- 
ties, raised by men who study it from and on the 
polemical platform of to-day. Such men will tell you, in 
gravest tones, of insoluble difficulties, but when you 
come to examine them, they turn out to be the mere 
creatures of ignorance, formed out of a theory of the 
Bible and its religion, more akin to childish simplicity 
than to masculine intelligence. Before a true theory 
these difficulties could no more live than a man could 
breathe in a vacuum. Yet I feel tender to the man > 
so touching is his intellectual innocence, who would 
reject the Bible because of the doings of Jacob, the 
sins of David, or the perplexities in the history of 
Cain. His difficulties come to me like a reminiscence 
out of my own boyhood ; his perplexities recall those 
that daily troubled the good and devout people 
amongst whom my earliest life was cast, only they had 
the wisdom to see that what perplexed them belonged 
to the incidents of the history, not to the essence of 
the religion. But, now, let me ask you a question, 
Do you think those difficulties explain the Bible, 
the power it has had, and still has? Do they help 
you to understand it better, or do they make it in any 
degree intelligible to you? Do they not when 
regarded as making it incredible, and unworthy of 
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respect, rather make it and its influence utterly 
unintelligible? For, think, in making the Bible 
ridiculous, what is it you make ridiculous ? It is 
<not simply a Book that were a small matter, 
but it is a race, nay, two races, the two that have 
done most for civilization, that have created it, that 
form the noblest flower and fruit of humanity. What 
makes the Bible ridiculous/makes man so; what makes 
man ridiculous, makes his history but the march of 
unreason. You say, perhaps, " These things offend my 
conscience, and what offends my conscience, I must 
condemn." Good ; they offend my conscience, and my 
conscience condemns them, but to condemn the 
doings of Jacob or the sins of David is not to con- 
demn the Bible, nay, is rather to vindicate it, for it 
did not record these things for our approval, but for 
our disapproval on the one hand, and our personal 
instruction on the other. What conscience disap- 
proves, ought not to be spoken of with approval, 
whoever or whatever may command us to do so. But 
before a man uses the judgment of his conscience on 
the acts of certain men or a certain nation as a reason 
why he should despise the Bijjle and reject its religion, 
ought he not to raise this prior question : Whether 
he has got at its meaning, and whether he understands 
the methods of its use ? Think what the Bible has 
been to the devoutest and most pious of our race, the 
most moral, the most humane, the most gentle to men, 
the most" obedient to God. Has it not been their 
inspiration for good, the power that has entered their 
lives and lifted them from the lowest of sensuous levels 
to the highest and noblest of spiritual ideals ? And 
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ought not this simple fact alone make our innocent 
objectors pause and ask, whether it is the Bible or 
their theory of the Bible that is at fault ? whether it 
has been the fortune of their ignorance to find what 
knowledge missed, or whether there has befallen it the 
fate of the unskilled sailor, who has mistaken the ripple 
on a sandbank for the long roll of the Atlantic waves. 

II. 

I. But these are mere introductory and formal ques- 
tions ; and we must hasten to others more radical 
and material.. What concerns us is the place 
and the significance of the book in religion, and of 
its religion among religions. Now, note this self- 
evident and apparent distinction ; the book is the 
history of a religion, it is not a history which is a 
religion, and it is with the religion and its history, and 
not with the ^ book, that we are concerned. I do not 
deny that reason, conscience, judgment, all faculties of 
criticism must be exercised upon and about the book, 
but the religion is what we want to understand. And, 
note next, as the book is a history, so it concerns the 
beginning or origin, the growth, the progress, and the 
culmination of the religion. You have to study it in 
what it was, what it did, and what it became as a 
religion. In its course there is much mixed up with 
it that is historical setting, that belongs to place 
or time. But it is the kernal, the everlasting essence, 
the pre-eminent and abiding substance that here 
concerns us, not what by the way falls off and 
perishes. Now, mark, the religion is said to come 
from God. That is not an incredible or irrational 
proposition : Nay, it is one that has the highest reason, 
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though to attempt to demonstrate its reasonableness 
would lead us too far away from our proper subject 
That revelation is possible is here, if not conceded, 
yet assumed. I- do not speak to atheists. I do 
not speak as an atheist, but as a theist to theists. And 
now to say that revelation is possible, is simply to say 
that God is ; to say that God is not, is simply to say that 
revelation is impossible. If He is, He must be free to 
act ; if He acts, He must be free to stand in relation 
to man ; if He is free to stand in relation to man, He 
can speak to him, and through him. There is 
a theism that denies God in fact, though it affirms 
Him in terms. The man who so limits God's activity 
as to prevent His action every moment and in relation 
to every man is no theist. Deism set God at a great 
distance. The world went according to its own laws, 
without any help from Him ; indeed all such help was 
described as interference, but to me such a 
deism is only atheism in providence. As I conceive 
matters, the laws of nature are modes of God's action, 
simply express His ceaseless activity. Man's relation 
to God is based on God's prior relation to man, and 
so, the being of God being granted, revelation, and 
as a consequence, religion follows. The one but 
expresses and regulates the other. Since religion is from 
God but through man, man is the condition through 
whichit comes. But, coming through man,it partakes of 
the imperfect, the earthly quality of the vessel that bears 
it. To an absolutely perfect religion, you need an 
absolutely perfect vehicle. Until you get the perfect 
vehicle, you have not, and cannot have, perfect religion. 
Again, religion comes through men to make man per- 
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feet. Since it does not come to man already perfect, 
it falls necessarily under the law of human progress. 
You cannot create a perfect moral character. A per 
feet physical creature may be created, but a perfect 
moral creature is incapable of creation. He must act, 
he must be disciplined, he must be taught. He is like 

Iron dug from central gloom, 

And heated hot with burning fears, 

And dipt in baths of hissing tears, 
And batter'd with the shocks of doom 

To shape and use. 

But this carries with it necessarily the position since 
man is the vehicle or form through whom religion comes, 
then it comes to man in his least perfect moment to 
prepare him for a more perfect state. To think that 
the ideal of religion is at the earliest moment for 
its appearance already manifested in ideal men, is to 
have no historical sense, and so no faculty for 
scientific study. It comes to the man, to the people, 
or the race, to make the man, the people, or the race, 
into the perfection they need. Primarily and 
necessarily the man is below the religion. The 
religion comes to lift the man. And so its history 
exhibits a process on the one hand, and progress on 
the other, the process is the greater fitness of the 
vehicle, the progress the greater perfection of the 
religion. 

2. Now these statements and distinctions will help us- 
to deal with the history of the religion which we believe 
to. have come from God, but know to have beea 
realized through man. It has, therefore, necessarily 
the imperfection of the form through which it comes> 
conditioning- what belongs to the perfection of the 
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source whence it proceeds. From these more or less 
external questions, let us now advance to questions 
essential, central ; and note this the distinctive, the 
great determinative principle in the Old Testament 
was the. conception of God. And you must distin- 
guish here between the conception and its history, 
what belongs to it by virtue of its own nature, and 
what belongs to its reflection in the minds and in 
the history of the men, or people to whom it came. 
And you will note that this conception was a new 
thing in the world. It came expressing faith in one 
'God, a monotheism, first and greatest, and it ex- 
pressed this in two emphatic ways, by name and by 
character. 

(i.) By name. This age is greatly exercised to 
discover a name for the Primary Cause. Of 
'all the names ever discovered, the grandest was 
possessed by the old Hebrew men. Note that 
name Jehovah, or Lord, or as the French 
give it, Eternal. Now, if you resolve it into its 
original speech, what does it mean ? Its meaning, 
about which there have been many discussions, is 
clear. It must mean either He who is, or He who 
causes to be. Now, mark that ; it is a verb, but it is a 
verb used as a proper name, He who causes to be, or 
He who is. All names of God before that came from 
one of two sources, either first, they were borrowed 
from nature, its phenomena, or events. Such were the 
Indo-European names, those of the stock to which we 
belong. Their names were all physical terms, the earth, 
the sun, the blue heaven, the starry heaven, the great 
sea, the hills, the moon, the dawn, the sunset. These all 
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provided names for God,butmark the result! The gods 
so denoted were unstable as nature, stormy, tempes- 
tuous, variable, gifted with passions like men, so 
that when men stood in relation to them, it was as 
fully on a par or equality with them. And this followed 
no people of our stock ever thought of God as a 
Creator, not one. Wise people in these days say, 
the idea of a cause created the idea of God. But 
see this plain historical fact, not a single primitive 
god of the race to which we belong, from India to 
Western America, had the idea of creation associated 
with it. Every god was a created being, stood in the 
circle of nature, passionate, stormy, variable, man-like. 
The second great set of names came from political 
offices, metaphysical attributes or functions. God was 
called the strong, or the mighty ; He was called the 
King, or the Lord, and men were his servants. Now, 
the stock of which the Jews came, had the latter order, 
and what did it mean ? That, as the King wa=, so was 
the god conceived to be, as the Lord, so the Almighty. 
In the East the despot reigned, and so God was 
thought to be cruel, bloodthirsty, propitiated by 
human sacrifice. In the. East, kings cared not for 
men, but only and always loved power, even though 
bought by blood and death. And the gods were 
as- the kings. These were the old conceptions, but 
now came this new great conception. God is not a 
multitude, He is one, and we call Him by no name 
that suggests man, by ho name that suggests nature 
we call Him He who is, He who causes to be. He 
is one, beside whom is no fellow. He is a person ; His 
" Thou " stands over against my " I," He is boundless 
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mighty, potent, powerful, personal, Jehovah. That 
name of God, the great and mighty name, could help 
men to think under other forms, by .other and nobler 
fashions, of the great and supreme One. 

(ii.) Now, note the next point the character. The 
fundamental idea as to character stands expressed 
in the formula, " Be ye holy, for I am holy." God is 
holy, and only a holy man, only a holy people, can " 
please Him. Therefore, the religious man must be 
a good man. "Of course," you say, "of course. We 
all expect a religious man to be a good man. He 
ought to be the most pious and the most . honourable 
of men." But, pray, why do you expect him to be 
so ? No heathen of antiquity ever expected any such 
thing. A religious man in the ancient world did not 
need to be a good man. Why, the gods themselves 
were not good, often most utterly iniquitous and 
bad. In India in the old hymns you could get a 
drinking song that any man in these days in an hour 
of hilarity might fitly, sing. In beautiful, skilful, 
radiant Greece, what was Zeus, their great god? 
an adulterer ; what was Aphrodite ? personified lust. 
If you had said to a Greek, you ought to be god-like, 
he would have said, " Nay, I will be man-like ; that 
is more noble and honourable than to live after 
the manner of the gods." And if you had gone 
east into Phoenicia where the neighbours of the 
Jews lived, what would you have found? You would 
have found gods, impurest of the impure, served 
not only by human sacrifice, but by blackest, 'vilest, 
human lust. Religion was no moral thing then, in 
any degree whatever, and where it had power 
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without morality its power worked in the most 
immoral way. Imagine then, the transcendent 
moment for man, the moment of supremest 
promise, of grandest hope, when the Idea of a- moral 
deity entered his heart, and passed into his history 
when all the energies of religion came to be moral . 
energies for the making of moral men. That was a 
moment, I call it, of -revelation you may call it of 
supreme guesswork or grandest discovery ; or you" 
may, by magnifying incidental difficulties, attempt to 
conceal from yourselves its meaning. Yet it is to 
speak with prosaic soberness to say, gravitation, navi- 
gation, the secret of the sea, of the sun, or the stars 
or the earth, never, all combined, had such promise 
for man. Take from the heart of him this religion 
steeped in morality, made living by the moral charac- 
ter of its God, and you will leave him without the 
grandest energy working for good, and peace and 
progress that ever came into his history or into his 
heart. 

3. Now let us see where we stand : we have got the 
distinctive character and quality of the new idea : 
God is one, supreme, self-existent, a Being who can be 
named after no object in nature, and no attribute or 
office of man, but only as He who is or He who causes 
to be. And He is moral high and severe in righteous- 
ness, loves good, hates evil. As He is His people 
ought to be ; no service but moral service can be 
acceptable to Him. Such was the idea ; but it was 
one thing to get it, another to translate it into reality 
and life. A generation may suffice for the one, 
ibut centuries are needed for the other. The ideal 
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was of God, but the realization was through man> 
and we must distinguish what belonged to the perfect 
Source from what was proper and peculiar to the 
imperfect medium. The religion did not stoop 
to the level of the people, the people had to 
struggle up to the altitude of the religion, and their 
struggle was attended by many an. error, many a 
fall, and many a wilful apostacy. Indeed, it re- 
mained ever far above them, and so proved its. 
divinity, as their failure proved their humanity. Con- 
sider what they were, and where they stood, when 
they received the religion of God and His law. 
Slaves, just escaped from Egypt, with the vices of their 
kind, ignorant, unstable, stubborn, impatient of free- 
dom, accustomed to a cruel and crushing tyranny, 
rebellious under an authority too moral to coerce. 
Then, imagine them settled in their own land, un- 
disciplined men, unfamiliar with an ordered life, with 
all the arts of peace to learn, surrounded by such 
religions as I have described, envious of the license 
they allowed, anxious to be let sin as their neigh- 
bours sinned, and to conceive, appease, and please 
Jehovah as the other peoples conceived and appeased 
and pleased their gods. Now, I put it to yon, how 
ought you to judge a people so placed? By the 
standards of our day, or of their own ? And, again,, 
how ought you to judge their religion, through the 
people, or the people through it ? In the first place, 
could you conceive a people so situated and so con- 
stituted, producing such a religion ? It stood in 
conflict with their habits, their passions, with all their 
circumstances, with what they most liked and most 
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desired. Now, can that which stands in radical contra- 
diction to a naturebe aproduct of the nature it radically 
contradicts ? In the next place, can you wonder 
that the religion and the people were often in 
collision ? The collision was altogether to its 
honour its standard being so high, but altogether 
in keeping with, their nature, its tendencies and 
instincts being what they were. Yet why do you -judge 
the Hebrews more harshly than you judge any other 
people of antiquity ? I am not saying you are wrong in 
so judging, I am only asking the reason. They were 
not worse, they were better than their neighbours. 
Their kinsmen, the Arabs, were incomparably more 
cruel, treacherous, and bloodthirsty. The Phoenicians, 
kinsmen too, far richer and more cultivated, were 
proverbial for lust, lying, and greed, for a horrible 
lasciviousness that made them pollute every 
shore and people they touched. The Assyrians, 
also kinsmen, were tyrannous, ruthless, and ex- 
terminating to a degree that made them hated 
and feared throughout all the ancient world. 
Now, why are you so severe to the comparatively 
moral and inoffensive Hebrews, while you are 
silent as to the awful immoralities that made kindred 
and contemporary peoples a positive plague, and 
cause of utmost disaster to their own and later times? 
Is it not because you expect more of the Hebrews, 
judging them by a higher law ? But why do you so 
judge them? Is it not because you think them 
possessed of such a law, and hold them to be men 
bound to live according to it? But do you not see 
that in so judging, you are paying the highest possible 
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tribute to their religion ? To the degree that you 
condemn the men, you praise their law ; in holding 
that they ought to have been the best in living, you 
acknowledge that their religion was the best. The 
standard you apply to Israel, Israel supplied to you, 
but in falling below it, what did Israel confess, but 
that his standard was not of himself, but of his God ? 

III. 

I. We have seen the idea and the people in them- 
selves and in their mutual relations. We must now 
proceed a step further. Remember that the deter- 
minative thing in religion is the character of God. 
Well, we have got a God with a moral character, but have 
made no attempt at an analysis of its moral elements. 
These are as yet few and simple, but the character 
becomes in process .of time sublimer, purer, richer. 
Here, the first thing necessary is to see how, even in . 
its simplest form, the new idea affected the organiza- 
tion of society and the regulation of life. In order 
that we may perceive this let me ask Suppose 
you conceive God as force, or soul, or energy,, 
without morality or moral character, then how would 
you conceive human life and human society ? These 
two, the thought of the divine and the thought of the 
human, are related as ideal and reality, as design and 
structure ; and so we can test by history the action of 
the divine idea in human society and life. A man may 
say, "I believe in force, and I believe in necessity, yet 
I am a moral man, and hold a moral theory of life." 
But see, there is no logic like the logic of fact. There 
is no law of reason so inevitable as the law that fulfils 
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itself in historical movement. We are able to see when 
we turn to history the regulative and organizing power 
of a highest conception which is void of moral quali- 
ties and acts by necessity, working on the most stu- 
pendous scale. Let us look at India. What has been 
the great organizing power of society there ? The 
notion of Brahma. That name represents a concep- 
tion as nearly as possible parallel to Mr. Herbert 
Spencer's " persistent force." Brahma is an ever act- 
ing indestructible energy. From him proceed by 
necessity all the forms, varieties, forces of life. What 
men call the soul, comes to be by necessary law, re- 
volves through innumerable cycles, remaining in each 
and in all the same as to essence, changing only its 
form. The human person is a transitory shape .or 
vehicle, which incarnates and carries the soul which 
is an entity, or atom, or invisible force that circles from 
form of being to form of being, until its cycle of multi- 
tudinous changes being complete it is absorbed into 
Brahma. The life that now is is determined by lives 
that have been, determines in its turn lives to be ; each 
life is but one new link in the chain forged by Brahma, 
who sits a necessitated creator at the source of Being, 
an unconscious goal at its end. While individual life 
is so conceived, what of the social, the collective ? 
Man's place here is determined by that awful, 
inevitable force which binds his various forms 
of existence together. Now, as it depended on whence 
the soul or person had first proceeded, whether from 
the head or feet of Brahma, whether the man was to 
be high caste or low caste, so the whole social system 
was a system that expressed in an organized form the 
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operation of an unmoral cause. There was no moral 
basis of society, only one of prerogative and privilege ; 
and so, as a necessary result, to break caste was to 
break the highest law. There was no sin like the sin 
of infidelity to caste, the worst apostasy was for a high 
caste to become an outcast, the last presumption for a 
low caste to attempt to enter a higher. And so India re- 
presents a society organized on the principle of a 
creative force, without moral idea or quality, showing 
on the most stupendous scale that from such a con- 
ception, tyranny is the only possible result. If the 
cause of man and society be not moral, neither the 
man nor the society can recognize moral law as their 
regulative principle, aad where moral law is not 
so recognised, force, : either physical, civil, or sacer- 
dotal, is the only alternative. 

Let us turn now to the*. regulative and organizing 
action of the Old Testament idea of God. This we 
have to observe in its most rudimentary form in the 
Mosaic Society. And here let me ask you to note what 
I may call its extraordinary Secularism. By that term I 
mean to indicate the place given to time, and to realizing 
in time the order that should express the mind and will 
of God. It is simply a matter of exegetical and 
historical fact, that of all religions in antiquity, the 
Mosaic laid least stress upon the future state, or life 
to come. This, of course, relates to its earliest stage. 
But it is here that the value of the idea as a new 
basis for society can best be seen. There was a very 
great and learned book written last century by a 
most belligerent divine, a mighty man of controversial 
valour Bishop Warburton, Its name was "The 
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Divine Legation of Moses," and its purpose was to 
prove what has been well held to be a paradox, this, 
namely, that the Hebrew or Mosaic religion was, 
by its not appealing to the sanctions 'of the future, 
proved to be of divine institution, and miraculous 
character. All other religions maintained their author- 
ity, it was argued, by invoking the sanctions of another 
world. To this, the Hebrew was an exception, and since 
it ruled without help from the future, it could only have 
continued authoritative by the guidance and superin- 
tendence of God. Now, I do not mean to endorse 
that opinion, or even so much of it as relates 
to the absence of the sanction drawn from the future 
life, but this I mean to do, to say that, emphasis was 
in the Mosaic state laid on the present, on time, on 
the construction of a state in the world that now is, 
which should be altogether in harmony with the will 
of God, The men who were called to constitute that 
state, were not invited to do so in view of rewards 
and punishments that were to follow in another life. 
They were not able to glory in the inequalities of this 
life, as certain to be redressed by the rewards of the 
life to come. They were not persuaded to neglect 
the transient present because of an imperishable 
future, but they were told to build up where they 
stood as living men, a city that was in its laws, in 
its character, its work, its ideal, to be a city of God, a 
-state constituted and constructed according to the 
divine plan. And this was to be done because God, 
who created the world, so commanded. The laws 
that were at the root of the whole were moral laws, 
enforced reverence to God, dependence upon Him. 
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worship that was moral obedience, truthfulness, hon- 
esty, chastity, neighbourliness, filial devotion, and 
love. 

Two poi'nts here call for notice : first, the indepen- 
dence of the Mosaic ideal of the. future proves the 
absolute independence of the Mosaic religion of Egypt. 
The Egyptian religion was a religion of the future, 
absolutely and altogether concerned man's happi- 
ness there. The Mosaic was the religion of the 
present, making men work in it for God and His pur- 
poses, for man and his good. The other point is ; that 
the religion was an absolutely new thing, as giving a 
moral law alike to the individual and to society. Not 
only did it directly concern the present, but the .idea 
as applied to the governance and organization of life, 
made God the supreme law-giver, and the supreme 
law moral. He founded the state, He gave the law. 
He called the state into being for His purposes, and 
to do so was to give it a sublimity that no other an- 
cient state had, a universality not of fact, but of idea, 
that made it without a parallel or a peer amid all the 
ancient states and empires. Where the fundamental 
laws of a people are moral, and are the laws of a 
moral Deity, the tyrannies of despotism and conquest 
or force are at an end. 

2. But now we shall the better study the action of this 
great creative idea when we place it in relation to the 
notion of man. This must correspond to the notion of 
God. The one is the counterpart and mirror of the 
other. Now the Mosaic religion, as it was the first 
that had the idea of a moral Deity, was also the first 

that had the notion of man as a moral, free, conscious 

E 
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individual, with rights no man could take from him, 
and with duties no man could fulfil for him. The full 
significance of this, especially as regards its social and 
political action, will become apparent if you note 
this that the great notion in all the ancient Empires 
was, the king or the priest owns the people. The 
idea of man as a conscious, rational, moral individual, of 
worth for his own sake, of equal dignity before his 
Maker, did not exist in antiquity till it came into being 
through Israel. Do you think I mis-state the matter? 
Let us see the fact. Did you ever look at the great 
pyramids of Egypt and ask, why or how they came 
to be? Millions of nameless men died to create for 
two or three almost unknown kings a tomb. Look 
at the largest : every day one hundred thousand men 
worked at its building by forced labour, and it took 
twenty years to build. A hundred thousand men 
driven by force through twenty years to unpaid labour, 
and all to build a tomb for a king ! Imagine every 
able-bodied man in a city as large as Manchester or 
Liverpool, forced for twenty years to work for the vanity 
of one man,andyou havea single illustration of thevalue 
of man and his work as remoter antiquity understood it. 
Do not let this surprise you. Take some of the hymns 
of ancient Egypt, which of late years have been 
recovered, and you will find the king praised as god, 
extolled as divine, all divine qualities being attributed 
to him. Pass from the valley of the Nile to the valley 
of the Euphrates, and ask what do you find there ? 
The king is the master of men, he can muster his 
thousands by will, by will he can throw his thousands 
away, and it is his concern if the men are lost ; the loss 
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is his, not theirs. No man has worth, save to the king 
and for his ends. No man is valued as a person, as a 
man. There is no idea of manhood, real or possible, 
there. Go still further east to India, and what do you 
find ? As a man acts to the priest, the Brahman, so his 
place in this life and the life to come is determined. 
Whatever maintains the purity of caste is right, what- 
ever interferes with it is wrong, and life is everywhere 
under a shadow because without the dignifying 
presence of the moral ideal. But when the Mosaic 
state came into being, what did it bring with it? 
A new notion of man, a higher conception of man- 
hood. It had no king, God was King, every man of 
the people was precious in God's sight, each had an 
equal worth, all had equal duties and equal rights. 
The idea of the rights of man and the correlative idea of 
his duties, were created by the religion that gave the 
moral idea of God. In no ancient state was man 
more dignified, was life so valued. To touch it was 
to touch what God made and protected. The 
very sovereign was good only as he did God's will, 
and his last sin was to oppress the people he had 
received from God. 

. 3. But we have not only to consider the idea of man, 
we have to see man built into a state. Now the basis 
of the state is a moral one. And it is moral because 
it is the will, the expressed will of the moral Deity. 
God is to be honoured as the One God. He is to be 
revered. Man is to remain pure, to be no adulterer, 
to speak the truth, not to covet, not to kill, not to steal. 
All duty laid down by God is law to be fulfilled by man. 
Now, before, I said that the gods were unmoral or i 
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moral, that as a consequence religion was no friend to 
morality, was often most lustful and impure. But 
now, note, that in and under Moses comes the idea 
that to serve God you must do your duty by man, 
must be faithful in the simplest daily things. Now, 
I do not intend to defend the Mosaic as a per- 
fect law for all time, or to say that it contains all 
morality. It was impossible that the earliest could 
be perfect as the latest, but it was perfect as a first, as 
a germ that had all the capabilities of growth and ex- 
pansion needed for ultimate perfection. And this I fur- 
ther say, that from this moment moral life in the state, 
moral life in man is based and built on the great con- 
ception of God, and God's will as the basis of human 
society. Now, observe, that this made the state God's. 
This, too, was a new idea. In every other ancient 
state, in Greece, in India, in Assyria, in Egypt, the 
state owned the gods. God was the state's. The 
state possessed the religion, and the men who be- 
longed to it must be of its faith. If a man questioned 
the gods he questioned the law, and so the state put him 
to death. To question the law of the state in matters of 
religion, was the greatest of crimes in the eyes of the 
heathen. It was indeed the coming of heathen ideas 
into the Christian religion that made freedom of 
thought anywhere in any Christian land a crime. 
You will see then that the notion of the ancient world 
was by the Hebrews reversed ; the state did not own 
God, He owned it, founded it, and founded it in order 
that His will, a moral will, might within it be done. 
That is the fundamental social conception, and it is 
moral while social, and moral and social because re- 
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ligious the Moral Deity, the basis for society, for life, 
Individual and collective. 

IV. 

i. But the law had to be more than moral, it had 
to be social, economical, and religious as well. Yet 
the influence of the moral centre and basis extended 
to the circumference and summit. As to these wider 
aspects I cannot speak in detail, but will simply note 
three points. First, of the law in relation to 
Nature. There never was a saner law than the 
Mosaic. It loved Nature, could not bear to see the 
fields impoverished, and decreed that they should not be. 
It could not bear to see the human form mutilated, 
and declared only the unblemished beautiful in the 
sight of God. It did not love to harass or burden 
the dumb creation ; the ox that trod out the corn was 
not to be -muzzled. The young tender tree was 
protected, and was not to be unduly taxed to 
yield abundance. The law was full of a great sense 
of the good of nature, a great sense of the 
glory of humanity, and of the large and lovely 
harmony without. Secondly, in relation to man. 
There never was so careful a law about what we call 
sanitation. It cared for the cleanliness of the body. 
It feared infection, and separated those with infectious 
diseases from the great multitude, declaring them 
unclean. Its laws of ceremonial uncleanness had 
great health in them a real human sanity. Then, 
though it knew slavery, as all the ancient world did, 
the slavery it knew was the gentlest, most generous. 
Every man taken slave, could in the sabbatic year 
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regain his freedom, go forth a free man. It laws, too ? 
of property were noble laws. They made property 
sacred, did not allow its accumulation into a few 
hands, or into one, but secured its fair and equal 
distribution. Every Jubilee year, the land was redistri- 
buted ; the old families that had lost it, might again 
possess their inheritance. If by misfortune, or by crime^ 
a man had lost his estate, he had a chance given to him 
to redeem himself and his place in the community, to> 
go back into his old and better order. Capital, also,, 
was carefully guarded, that it should not become an. 
immense and oppressive power in the hands of the 
rich, to make them extortionate over the poon 
Jewish law is the justest law to the poor yet framed,, 
to the man that toiled, to the man prepared honestly 
by sweat and labour to earn his bread. Do it justice. 
I ask for it from you only justice, but justice I do 
ask ; and that is but a just demand. Where 
the idea of a moral God and a free, responsible 
man came in and held possession of the people, there, 
applied to the questions of industry and economics,, 
emerged a law that secured, as far as law can secure it, 
equal distribution of wealth, highest degree of indi- 
vidual well-being. 

As to the third point, the laws relating to God 
and His service, all that need be said is this, that 
from among the surrounding states of antiquity, the 
Mosaic state stood distinguished for one thing, the 
absence of human sacrifice, a matter most signifi- 
cant as to the character of God, as to His way 
of educating and teaching man. Human sacrifice was 
one of the commonest and most horrible rites of the 
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ancient religions. It was one of the hardest things to 
bring the Jewish people out of its coarser into kindlier 
service. Remember that question which the prophet 
represents the king as asking : " How shall I come 
before the Lord, and bow myself before the most high 
God ? Shall I give the fruit of my body for the sin of 
my soul?" That was a common question in the ancient 
religions. But in its answer Israel stood alone and 
pre-eminent. " He hath showed thee, O man, what 
is good. And what doth the Lord require of thee, 
but to do justly, to love mercy, and to walk humbly 
with thy God ? " But you say, " See how many 
laws are imperfect." Take, says one, the law 
against witchcraft. " Thou shalt not suffer a 
witch to live." Had not that law to do with the 
burnings for witchcraft in the i6th, i/th and i8th 
centuries ? And how do you defend religion against 
the charge of burning people for an impossible crime ? 
Now there are here two questions, one as to the law, 
and another as to its interpretation or application 
in later history. " Thou shalt not suffer a witch to 
live," must be looked at through the eyes of that 
time, in the spirit of an historical student, asking 
the meaning of a religion, and what witchcraft 
signified. It did not mean an old woman addicted to 
black arts, who burnt before the fire the image of a 
man who was thought to decay as the image melted. 
It meant the presence and power of the religions 
lying around. It stood in necessary alliance with them, 
and in necessary antithesis to the fundamental idea 
of a moral religion, realized in a moral life. 
And it was a simple necessity if the religion ot 



56 The Place and Significance of the 

Israel was to remain and not be superseded by 
the religion of Phoenicia, that a witch be not 
suffered to live in Israel. The other question, as 
to its interpretation and application two or three cen- 
turies ago, is another matter altogether, and for it the 
men of that time are alone responsible. They did 
two things they misunderstood the purport and 
function of the Mosaic law, and they forgot the relation 
in which it stood to the law of Christ. It was only 
preparatory, provisional, intended for a time long past, 
and passing with the time for which it was intended. 
Any man who scientifically looks at the matter, sees 
that the law of Moses, the ideal of the Mosaic state, 
was not universal and permanent, intended for all 
time. Men have thought that it was, as perhaps Calvin, 
when he founded his Theocracy at Geneva, and the 
Puritians over in New England. The mistakes of these 
men are to be judged, like all other mistakes of historical 
interpretation, as reflecting on the men, and not on 
the law they misunderstood. Then, for the further 
point, come to the moment when Christ declared the 
simple relation in which the transitory and permanent 
in Moses stood to himself. It hath been said, " An 
eye for an eye, and a tooth for a tooth, but I say 
unto you, that ye resist not evil." Here was a law 
written, formulated in Mosaic time, a law designed 
and fitted only for an imperfect state, repealed and 
cancelled in a higher and more perfect. And this 
single is an \ illustrative case. Do not judge a 
a provisional as if it were a permanent law, a law for 
a people like the Hebrews as if it had been the 
ultimate code of the Christian Church. The moral 
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elements in Moses abide, the ceremonial and occasional 
have passed and perished. - 

2. We have as yet discussed but a very small part of 
a very great subject ; and time will allow us to discuss 
no more. All that has been attempted has been to 
bring out the distinctive Hebrew conception of God, 
as the source and basis of the distinctive Hebrew 
state. We must end ; yet I feel .as if I had not 
brought you even within sight of the boundless riches 
of this marvellous book. Here, indeed, one feels the 
pathos of standing on the narrow shore, and looking 
over the boundless, unexplored, mysterious ocean. 
Beside us a prosaic disputant may stand and say, 
"What see you but a barren expanse of water, 
vexed by angry winds ? " But let our answer be : 
" Man, be silent ; we are looking over the mighty 
pathway of the peoples, and see it thronged with 
argosies hastening to distribute their unsearchable 
wealth among all kindreds of the earth." It is not 
possible to describe this wealth, but let me in a 
hurried sentence or two indicate its kind and extent. 
Well, then, no literature of antiquity is possessed 
with so deep a love of the poor, speaks so strong and 
generous words concerning them, surrounds them 
with so much dignity and so many rights as this Old 
Testament. I know what I say, and I say what no 
man who knows antiquity can contradict. Without 
the Bible labour would be without its noblest vindi- 
cator, without the one ancient witness that testified 
in behalf of its honour and its claims. There is no 
book that so denounces the king who dares to oppress, 
or the p iest who dares to deceive the poor, that so 
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praises the man who does justice and loves mercy. 
To help the poor is to please God, to wrong them is 
to provoke His wrath. The ideal king is one who 
" Shall govern thy people with righteousness, and thy 
poor with judgment." " He shall save the children 
of the needy, and shall break in pieces the oppressor." 
"He shall deliver the poor, and him that hath no 
helper." "He shall redeem their soul from deceit and 
violence, and precious shall their blood be in his 
sight." Connected herewith is its love of the weak 
and defenceless, the way it seeks to honour and guard 
the woman and child. Do you know how Roman, 
law dealt with the father ? It invested him within 
his family with absolute power, over against him the 
wife and child could not be said to possess any rights ; 
and the Roman law is the finest blossom of the 
Roman spirit. But in the Old Testament the great 
preachers who speak in the name of God will allow no 
such absolute power to man ; not right, but duty is 
in proportion to strength ; the greater 'the weakness, 
the greater the claim on the resourceful and the 
strong. " Children are an heritage of the Lord," to 
be dealt with as riches held in trust for Him. The 
man He most approves is the one who "judges the 
fatherless and pleads for the widow." Then there is 
no book so full of the love of honesty, the praise of 
justice between man and man. It hates " the false 
balance," the lying tongue, the over-reaching spirit 
It commends alike the generous master and the faith- 
ful servant. In a word, its ideal of life industrial,, 
domestic, civil, commercial is the highest, purest, 
sublimest, known to the ancient world, for it is an 
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ideal that struggles towards the creation of righteous- 
ness in all persons and in all relations. 

But why attempt to sketch in hasty words the 
meaning and wealth of this marvellous literature? 
Let me simply urge you to read it anew, with open 
eye and clear vision. Look at its proverbs, so laden 
with moral wisdom, so possessed with the belief that 
true goodness is best prudence, and obedience to God 
the condition of all good. Look at its Psalms ; 
what wonderful poetry is there ! It has no parallel 
or peer. For thousands of years these Psalms have, 
been sung, and men sing them still, feeling as if they 
were the most modern, the most living of all religious 
songs. They have been translated out of their primi- 
tive Hebrew speech into almost all our human 
tongues, and have become, as it were, the universal 
language in which man can tell his joy . or sorrow, 
his contrition or exultation, to God. Then, look at 
its attitude to the profoundest of all the problems, 
that can vex the human spirit, the problem of the 
good man suffering in an evil world ! That was the 
problem of Job and the second part of Isaiah ; in 
the one the perfect man is the man who suffers most,, 
in the other the servant of God, his anointed, in 
whom his soul delighted, is the Man of Sorrows, and 
acquainted with grief. The perfect man and servant 
suffers that he may redeem ; his holiness and our sin 
are the twin causes of his sorrow, but as the sorrow 
of the holy it can save the man who has sinned. His 
suffering is the redemption of his kind. Then, think,, 
with all its sense of evil and sorrow it never lost hope,, 
but found in the presence of wrong only a deeper 
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need for faith in a righteous God, new ground for 
confidence in a reign that would right all. And so we 
see those marvellous prophets, turning from a time of 
impotence and evil, when the little handful of their 
people, beset, harassed, hunted, broken, could not 
realize their own imperfect vision of the prophetic 
ideal, look forward and anticipate the true golden 
age when peace and joy among nations, wealth and 
perfect manhood among men, should everywhere pre- 
vail. The fulfilment of their vision tarries, but their 
God reigns, and it will surely come I 
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THE PLACE AND SIGNIFICANCE OF THE 
NEW TESTAMENT IN RELIGION. 

THE fundamental idea of the previous lecture was 
this The religion of Israel was an altogether new 
order of religion, and it was this by virtue of its con- 
ception or thought of God and His law. By means 
of these it laid the basis for a new notion of man, a 
new type of society, a new structure or order of. 
humanity. So long as men believe in a multitude of 
gods, they will never believe in the unity of man ; so 
long as they believe in a deity without moral charac- 
ter, they will never live under what they feel to be a 
common moral law. Might will be right. Their 
world will be the strong man's world, where the 
weakest goes to the wall, and the poor, unpitied, live 
or die to please the rich. 

Now, the change that has made our idea of man 
and society so unlike the ancient, is a change that 
begins with the law and the notion of God that came 
through Moses. That is a simple matter of historic 
fact and certainty. NP code of antiquity possessed, in 
anything like the same degree, so exalted a notion of 
man, of the rights of man, of the dignity of man's 
labour, of his duties, of his moral worth and relations, 
of his claim to have and to possess the harvest 
of profit, or of plenty, his own hands had sowed 
It was not the priest's, or the king's law, it was 
God's. In that lay the secret of its power, the source 



6 2 The Place and Significance of the 

of the great dignity it gave to man. Make the law 
the king's or the priest's, make king or priest own 
the people, and you have as an inevitable result des- 
potism, oppression, wrong,/ sacrifice of the weak to the 
strong. Make the law and the people God's, and 
you have as an inevitable result, the equality of all 
men before God, and, once that is clearly and fully 
understood, the equal freedom, and the equal rights 
of all men. The law which came through Moses 
was, to the people as a whole, the most generous, the 
most righteous of antiquity, reposing as it did on the 
humanest of all the ancient conceptions of God. 

Now, I wish to restate and re-emphasize this 
central and fundamental idea, or principle. What- 
ever men may say, it 4s incontestable, a simple fact 
which history has verified. You will never build a 
society or a state, ordered, free, righteous, unless you 
build it on a great moral, belief, and the greatest of 
all moral beliefs is the belief in a moral deity ; for 
that makes the source, the laws, the method, the 
course, the end of life, all alike moral. A society 
built up from the foundation consistently according 
to that notion, would be a perfect society, but to a 
perfect society you need not only a great theoretic 
principle, you need perfect persons, equal in their 
perfection to the theoretic belief they hold. But the 
function of great beliefs is not to find perfect men, but 
to make them, to take the poor material it gets, and 
out of it build up nobler characters and nobler men. 
To take the individual, the isolated men and acts of a 
given race, or a given people, and make the system 
bear the blame of their imperfections, is to act, may- 
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hap in the spirit of controversy, but not in the spirit 
of science, which seeks to discover the action of great 
beliefs, through persons or peoples, on man, and in 
this action to see their character and quality revealed. 
Now I am able to say, as another simple and incon- 
trovertible fact, of all ancient literatures, of all ancient 
writings possessed by man, the writings with the 
largest sense of humanity, the greatest sense of the 
rights of the individual, the noblest conception of 
labour and its reward, of society and its functions, 
are the writings of the Hebrews. Nowhere is the 
king so reproved, nowhere is the priest so re- 
proached, when either dares to forget his supreme 
obedience to God, his supreme duty to man. If either 
dares so to forget, the prophet stands forward, and 
says, "Bring no more vain oblations, incense is 
abomination unto God, your new moons and your 
appointed feasts His soiil hateth. Wash you, make 
you clean, cease to do evil, learn to do well, relieve 
the oppressed." 

Now let me ask you as open-minded men to con- 
sider this simple question ; since every ancient empire, 
as the pyramids of Egypt and the records of Baby- 
lonia show us, despised the common people, forced 
them to labour as if they had no claim or right to 
their own strength and skill, and threw away their 
lives as if they had no personal worth Why is it 
otherwise with us ? Modern Oriental empires, where 
the ancient basis of society still in a measure survives, 
have the old contempt of man and life. China will see 
a thousand men perish with less concern than we will 
see a score. Before we went to India life was squan- 
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dered as if it were a worthless thing; our care for life 
in India has within this century caused so extra- 
ordinary an increase of population as to bring upon 
us the gravest of all economical questions How deal 
with, a people whose increase far outruns the means or 
subsistence ? Why, then, do we so value life ? Why 
do we so value man that we seek to secure to every- 
one the reward of his own labour ? Why do we so 
hate the pestilence or the famine, the war or the 
accident, which comes to destroy noble and valued 
being ? History supplies the answer, the facts 
which cannot be disputed, and they say that the right 
to your own labour, to your own manhood, to your 
very personal freedom, in a word, the ideas that make 
men of you, run back into the belief in God and God's 
law that came through Moses. 

Let us abide by the facts ; do not let any man 
divert you from them- and what they teach. Do not 
let a sneer at a Hebrew patriarch or king by a man 
too ill-informed and prejudiced to understand him, 
lead you away from the real point at issue Why is 
man and his labour, why are the common people and 
their rights, so- differently esteemed and valued now 
from what they were in the ancient world ? And 
comparative science, working with the historical 
material, finds only one answer these ideas rose in 
connection with the religion of Israel, and have their 
primary source and basis in the great beliefs it 
created and supplied. Yet it was only provisional 
imperfect, a mere prophecy of a more perfect method,, 
a nobler order and a larger faith. Without the pre- 
paratory, the final and perfect could not have been, t 
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without the perfect, the preparatory had been but 
a promise, a blossom that had never rounded and 
ripened into fruit. 

I. 

We come now to the New Testament and its sig- 
nificance for our question. In dealing with it we must 
not change our standpoint We must apply the same 
principles ; we must look at all matters under the 
same lights as heretofore. Now the religion of the 
New Testament is a religion for creating and con- 
stituting a new humanity, and it seeks to create and 
constitute it by its idea of God, and what that idea 
contains and makes manifest. It is not, observe, a 
religion of anxious individualism, concerned about 
nothing save isolated souls ; careful only to make 
men contented in life, peaceful in death, and happy in 
eternity. It may accomplish these, but they are only 
means, not ends. In its essence it is a mighty plan, 
splendid in its efficiency and in its design, for the 
construction, from the base upwards, of a humanity or 
a society that shall, in all 'its parts, through all its 
members, in all its relations, express or articulate and 
accord with the righteous will of God. It is an ideal 
for the whole 'of humanity, and a great method for its 
realization. It is at this point that it stands related to 
the religion of Israel ; what Israel tried to do for a 
people, the New Testament came to do for mankind. 
What existed as particular and provisional in the old, 
exists as general and permanent in the new. Here, 
again, the great constructive factor, changing and 
regulating the individual, building up and organizing 
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the society, is the conception of 'God. And the place 
He occupies, as well as the way in which He is con 
ceived, makes a generic difference between the Chris- 
tian and other religions. Varro, an old and most 
learned Roman, said, " In order that gods may be 
established, states must first exist." That was the 
pagan idea, the state owned the god, and the god had 
no power or authority outside its own state. In perfect 
harmony with this notion the emperor or king was 
deified in a way that greatly astonishes the men of 
to-day. Suppose the people of England were to call 
their Queen goddess ; or suppose the people of Russia, 
dark and benighted as they may seem, were to call 
a man, whose moral character was like the late 
Emperor's, god, what would you think of them? 
Yet in the days of Christ and His apostles, the high 
bloom-time of the Roman empire, men like Nero, 
who could fiddle while Rome burned ; men like 
Caligula, who drank, feasted, and committed crime of 
the worst imaginable sorts, were called divine, and 
they received honour and worship as gods. Yet, 
strange as all this may seem, it was logical, it grew 
out of the idea that the state was greater than the 
religion, and established the gods ; they did not own 
but were owned by the state, it their factor, not they 
its. And as the state was thus more divine and 
comprehensive than the religion, the person who 
symbolized its authority, unity, being, could be fitly 
termed dvuus or even deus. Now why would the use 
of the term goddess to queen or god to emperor seem 
to us so profane ? Is it not because there has passed 
into our blood, into the very marrow, as it were, of 



New Testament in Religion. 67 

our spirit and mind, a conception of deity that makes 
these old conceptions unutterably degrading ? But 
does not this very elevation of our conception of the 
divine measure the influence of Christianity ? It has 
so exalted every man's idea of God as to make the 
ancient idea abhorrent where it is not unintelligible. 

i. Now if we are to understand the significance of the 
New Testament for our discussion, we must come to it 
with open spirit, and look at its idea of religion as 
embodied in its great Personality. In other words, 
we must seek to understand its idea through Christ 
Now His life was one of very remarkable simplicity, 
and one of still more remarkable significance. 
It was altogether, from the religious point. of view, 
unlike the ideal that had become traditional in 
Israel. For religions may grow, but they may also decay, 
and the distance between the vision and thought of an 
Isaiah, and the ideal and embodiment of a priest or a 
scribe, or a pharisee in the day of Christ is almost 
immeasureable. The traditional ideal in Christ's day, 
the period of decadence, was two-fold, there was the 
priest's, there was the scribe's. The priest's idea was 
the temple, the worship, the priesthood are the religion. 
God dwells in the temple ; He is approached through 
His priesthood, he is appeased by their sacrifices, and 
the most pious man is the man who most often visits 
the temple, uses the priesthood, offers the costliest 
and greatest oblations. The idea of the scribe was 
different, yet akin. It was an ideal of forms, full of fasts 
and holy days, and formulas, and prayers, and positions, 
and phylacteries, and reading of Scriptures, and general 
performance of things by rule. In short, it was men 
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living by rote, according to fashion of the fathers or 
the times. The priests said, "No man can please God, 
unless he worships in a consecrated place, employs 
authorized persons, uses the proper and catholic 
means." The scribe said, " No man can worship God, 
unless he stands by tradition and follows what it pres- 
cribes." Worthy men were they, perhaps honest after 
their lights, scrupulous, obedient to every jot and tittle of 
the law, forgetful only of one thing that the law of God 
was infinitely greater than their thought. Their ideals, 
I have said, were akin, and their kinship stands ex- 
pressed here : they made scrupulous men, who would 
have gone to prison or the stake for a rite, but they 
never yet made magnanimous men, who would have 
died for humanity. 

These, then, were the traditional ideals, religion 
as materialized and depraved by priest and scribe. 
Now Christ's ideal was essentially different. To 
them He was utterly unintelligible, a person not to be 
understood. He lived away in Galiiee, remote from 
the city of the religion; and so came but seldom into 
conflict with the priests. They could not understand a 
person pre-eminent in religion, who would not, and did 
not, frequent the temple according to rule and routine 
and season, and use the sacrifices. With the scribes, 
again, He was in ceaseless collision about their 
weightiest matters of the law, their solemn days, their 
fasts, feasts, their periods of prayer, their tithing mint, 
anise, and cummin, about the formal ways, all so little, 
yet so burdensome, in which they thought to do relig- 
ious work. When He went through the fields on the 
Sabbath, and His disciples plucked the ears of corn, 
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they thought and spoke as if He had broken the whole 
law of God, and when He opposed to their " Thus 
saith the fathers, or thus saith tradition," His own 
authority as Son of man and Lord of the Sabbath, they 
only thought Him guilty of the deeper profanity and 
blasphemy. He was too elevated to be understood 
of them, and so was misunderstood in the gravest 
degree, and to the most disastrous results. Not to 
fulfil their ideal was to be worthy of the cross. 

2. But while his ideal stood in opposition to theirs, 
see how noble it looks by the contrast. He was the 
Son of Man and the Son of God, and He seemed to lie 
as it were embosomed in the Father's arms, feeling as 
if round His path and about His soul, in darkest hour, in 
supremest moment, the divine hands watched to guide 
and to bless. He felt at all times at home with God ; 
He lived in God, God lived in Him ; men felt in 
His presence as in the presence of the Father, because 
in the presence of the only begotten Son. And 
note when He became religiously active, what He 
did, and where was He found ? Not in the temple, 
but in the highway, where disease was to be cured; in 
the home where wisdom was to be taught ; on the sea, 
and by the shore, where men were prepared to listen, 
at the receipt of custom, or in the haunts of the out- 
cast, where men were waiting to be saved ; there, 
bringing to lost men the great message of life, there 
He was found. And, high though He seemed, He gave 
to no man the sense that He condescended ; great 
though His acts were, He never had the sense of con- 
descension. What He did was through the great and 
sweet compulsion of a true and holy love. What God 
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is among His worlds, Christ was among men. He 
was the minister of God for good to man, come 
to give His life a ransom for many. He was the 
great Helper of the forlorn, the Saviour who seized 
and uplifted the lowly, and carried on His own 
weary shoulders the burden of guilt that crushed 
men to the earth. And what feeling did He give 
them ? A new strange feeling, making the men who 
were guilty feel a passion for good, changed the sense 
of sin in the outcast into the sense of being sons, the 
beloved of the Father and the Son. He loved love 
into being, and commanded by the love He begot. 
And so the new ideal of religion He realized 
knew no priest, no scribe, no temple, save the 
temple of a pure and true spirit, and the presence of 
a loving God, no order consecrated and set apart to 
religious purposes, and religious duty, only the 
presence of the child's spirit face to face with the 
Father's love. Where love is, the intrusion of a priest 
is an impertinence, a dark shade that sheds cold- 
ness into the spirit. And where would it have been 
so impertinent as on the heart and in the Spirit of 
Him who, as -Son of Man and Son of -God, sor- 
rowed in Gethsemane, and died on the cross? 

3. As his religion was in deed, so in word. 
What He lived He taught. What He taught 
He lived. Many remarkable ' elements about that 
teaching might here be summarized and described* 
birange, remarkable elements, too. Here is the 
Founder of a religion. Then what does He do ? He 
never does a priestly act, or gives Himself a priestly 
name, occupies in no respect to man the attitude of 
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the conventional priest. More, He founds His society* 
and He does not name any man He calls priest, 
appoints no man to do any priestly act, institutes no 
official priesthood, simply and purely makes them 
apostles, or disciples, or prophets, men who learned, 
and men who taught, or who learned that they might 
teach. When He wishes to impress great duties upon 
men, how does He do it ? By parable. And when 
He uses the parable to enforce the highest duty man 
owes to man, where does He get His example, His 
impersonation of love ? In the priest and the levite ? 
Nay, in the man outcast to them, the Samaritan. 
When He wishes to express duty to God, the 
true idea of prayer, where does He get His type ? 
Not from the man who has his formula and his book, 
but in the publican, who prays out of his stricken 
conscience, "God be merciful to me, a sinner." 
And here the Pharisee, the man of forms, stands in 
the background to make the picture more distinct. 
And when He wishes to find the qualities He most 
praises, where does He find them? Not in the old 
conventional ideal, but in the pure in heart, the peace- 
maker, the lover of righteousness, the sufferer, the 
man that mourns. They are the blessed, and if He 
wishes to describe the supreme law of God, He finds 
it in two things, love to God in heaven, love to man on 
earth. On these hang all the law and the prophets. 
Nay, more, He so combines these, as to make each 
involve the other, as if He meant to say where 
perfect love is to God, there will perfect love be to 
man, and where love to man there all the duties God 
requires will be fulfilled. 
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But observe ; the maxims, ethical and moral, 
do not stand alone. They are part of a vast and 
immense system. They build on a great foundation. 
They rise out of the conception of God, and His 
relation to man. Then, note, He does not mean the 
people He calls to remain individuals, shut off from 
each other, He associates them in a great kingdom. 
That kingdom is called of heaven ; which means, it is 
not like the kingdoms of earth, created by physical 
power, planted by passion or pride that were 
despotism ; but it came from above down into man, 
and must- be received freely to be received at all. 
Then He says it is a kingdom of God. That means, 
it does not come from the act of might or tyranny 
or deception, the ambition of some great man, planted 
on the throne of empire ; it was God's, meant to be 
realized in conscience, to show the authority of God 
over the man. The people drawn into that kingdom, 
are drawn into it by the truth, that is, its citizens are 
obedient to the truth by belief of the truth. The 
men that compose it are men that must not seek to 
extend it by sword or persecution, by civil law or 
military power. It is a kingdom of the truth, stand- 
ing, extending, reigning, only through the truth and 
the agencies it employs. Within that kingdom, 
which has no visible form and can know no limits 
of time and place, the faithful and holy men of all ages 
and races are gathered, and, all unconsciously to 
themselves, are engaged in a common labour, work- 
ing together with God through His Son in building 
up a new humanity, where, instead of the old des- 
potism of force, the new force of divine love shall 
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reign supreme. That kingdom is an eternal ideal 
ever in process of realization, never to be prefectly 
realized. Yet it is all the mightier because it is so 
ideal, because it means that our most perfect state is 
but the shadow of the most perfect possible. In the 
mind of God there lies a pattern according to which 
the new creation is made, and that pattern is the 
kingdom which Jesus instituted, and which His 
people constitute. Within it truth reigns, law rules, 
and obedience is realized. It has come, yet it is only 
coming ; when a man has entered it, he is a citizen 
of God's city. Once it is completely realized on 
earth, the will of God will be done here as in heaven. 

, II. 

But hitherto we have been concerned only with 
the personal religion and ideal of Jesus : yet these 
implied and reposed on certain great truths ; were, 
indeed, just their articulation or expression in the 
region of reality and life. Now we must descend to 
these truths ; it is only through them we can under- 
stand the person and work of Christ. I am not going 
to ask you to discuss the high theological doctrine of 
the godhead, but only to consider this a person and 
work like Christ's is a. superstructure, cannot stand 
on nothing, can be there and abide only provided it 
be built on a foundation of truth. Now it is not 
possible either to state or discuss what we may call 
these sub-structural truths ; but I wish you to look 
at those aspects of them that bear on the idea of 
religion, and those questions concerning its action in 
history that are meanwhile before us. The analysis 



74 The Place and Significance of the 

and presentation of Christ's personal ideal of religion 
has prepared us for this new discussion. 

i. We shall best begin by returning to our funda- 
mental principle ; the idea of the divine is the 
determinative idea. A religion always is as its deity is, 
or, in other words, a man is made by his thought of 
God or what stands in its place. There is no surer 
measure of a people's progress than its successive 
conceptions of the Being it worships. The deities of 
a rude age become little better than the devils of an age 
more refined. The evil power the savage propitiates, 
the sage despises or disbelieves. If, therefore, a 
religion stands associated with a depraved or narrow 
notion of God, it can never become or continue to be 
the religion of a civilized and progressive people. 
The gods the Homeric Greeks believed in were 
abhorrent to the pious men of the Socratic schools, to 
the exalted mind of Xenophanes, to the devout spirit 
of Plato, and the subtle intellect of Aristotle. Yet 
their ideas are to us hardly more real than the 
Homeric. The destiny of yEschylos, inevitable, merci- 
less, moving resistless to punish unconscious as well 
as conscious sin, is a dread power from which the 
heart of the world shrinks, a power it could never in 
its soul worship, but only so soon as it had courage 
repudiate or deny. The God of Islam, solitary, 
severe, stern, inducing man to obey by motives that 
debase, depraving woman, hating the infidel, handing 
him over to the exterminating sword, is a fit deity for 
wild Arabs, or fierce Turks, but no god for civilized and 
free man. Even the God certain ancient Jews con- 
ceived, jealous, angry, vengeful, taking pleasure in 
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seeing the little ones of the heathen dashed against 
the stones, is not a being that, so conceived, can remain 
divine sovereign of man. The ultimate and absolute 
God of man must bear on him the mark of no age, no 
place, no race, must stand over all like His own 
heaven, be like it luminous, serene, unsullied, receiving 
the foul breath of earth only to purify it, its fragrance 
only to send it back in holy and gentle influences. 
And what is the Christian idea ? That God is the 
Father, the Common Father of man, universal, ever- 
lasting in His love. He hates no child, misconduct 
does not create dislike. Love was the end for which 
He made the world, for which He made every human 
soul. His glory is to diffuse happiness, to fill up the 
silent places of the universe with voices that speak 
out of glad hearts. As a Father he cannot but be 
Sovereign, for the patriarch is the absolute king. As. 
Sovereign he cannot but enforce order, for only thus 
can the end which is love be obtained. But He is 
first Father, then Sovereign, anxious to assert His 
authority, not for the sake of the law, but to save His 
child. Because He made man for love He cannot 
bear man to be lost, rather than see the loss fall on 
man He will suffer sacrifice ; sacrifice to Him will be- 
come joy when it restores the ruined, but loss to man 
will be absolute, for losing himself he loses all. So the 
great Father loves man in spite of his sin, in the midst 
of his guilt, loves that he may save, and even should. 
He fail in saving, He does not cease to love. In the 
place we call hell eternal love is as well as in 
the place we call heaven, though in the one case 
it seems the brightness of everlasting sunshine or the: 



76 The Place and Significance of the 

glad music of waves that break into perennial 
laughter, but in the other seems shaded with everlast- 
ing regret, or the muffled weeping of a sorrow too 
deep to be heard. That grand thought of a God who 
is the eternal and universal Father, all the more 
regal a Sovereign that He is so absolutely Father, can 
never fail to touch the heart of the man who under- 
stands it, be he savage or sage. 

2. But this extraordinary elevation of the idea of 
God could not stand alone, it affected every region of 
thought and feeling. The first thing it touched and 
ennobled was the idea of man. The more divinely 
men thought of God, the more highly they thought 
of man. Into the new conception of God all the 
sublime and strong elements of the old had been 
received, but exalted and softened, made at once 
majestic and gracious. Men at a given stage of 
culture understand severity better than gentleness ; and 
so the severer aspect of God came first, because the men 
Moses led out of Egypt could understand it, and were 
more open to the influence of justice than of grace. 
When, by the discipline of history and the teaching of 
prophets, they were better able to understand higher 
conceptions, higher came, but only by Him who 
realized perfect manhood v/as the perfect Godhead 
made known. And the higher the notion of God 
rose, the higher grew the notion of man. Man must 
rightly conceive himself to respect himself, and his 
progress may best best be measured by his successive 
ideas of his own nature. He is to himself, the older 
he gets, only the more mysterious ; his being is a 
miniature universe, surrounded with all the mysteries 
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of the vaster. We cannot forget that we once were 
not, that we soon shall not be; great eternity lies 
. behind, an eternity no less great lies before ; bound- 
less immensity surrounds us ; and we, small, self- 
conscious, rise like marvellous islets of life out of the 
immeasurable reaches' of eternity, and feel washed by 
the wide spaces of immensity. Every man who has 
ever speculated much, has stood silent, fearful, before 
that thought of himself, feeling as if his little self- 
conscious being trembled like a solitary point of 
light in depths of unfathomable darkness. All the 
great thinkers of antiquity, indeed, of all time, have 
felt the mystery of personal being, and have thought 
of it as holding within it the secret of the universe. 
A great teacher, one who lately passed away from 
us, in one of the many wonderful paragraphs of his 
most characteristic work, has described this humanity 
of ours as " Emerging, like a God-created, fire- . 
breathing spirit-host, from the Inane ; as hastening 
stormfully across the astonished earth, and plunging 
again into the Inane. Earth's mountains are levelled 
and her seas filled up, in our passage ; can the earth 
which is but dead and a vision, resist spirits which 
have reality and are alive ? On the hardest adamant 
some footprint of us is stamped in ; the last rear of 
the host will read traces of the earliest van. But 
whence ? O, heaven, whither ? Sense knows not ; 
faith knows not ; only that it is through mystery to 
mystery, from God and to God." 

" We are such stuff 

As dreams are made of, and our little life 
Is rounded with a sleep ! " 
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Now, think of the soft transforming light the Chris- 
tian faith has by its conception of God shed upon the 
idea of man, and the stern mystery of human life, its 
source and destiny. Man is son of the Eternal 
Father, and everlasting son ; he is spirit, for God is 
spirit. The thought he incarnates is ever seeking the 
thought incarnated in all material being, and working in 
all historical movements. Man who is thought, finding 
thought all around him, feels in the midst of these 
great infinities at home. But the homeliness becomes 
sweeter and diviner when he knows himself a filial 
spirit, with God as the paternal. His eternity be- 
comes our eternity ; to sense this universe is a dark 
and insoluble mystery, but to spirit that knows God 
it is light, for He is Light. No moment in eternity, 
no point in space can be terrible to the soul that loves 
to be at home with the Eternal, and knows that His 
home is everywhere and every moment. Where the con- 
scious Son is, there is the besetting Father. We issued 
forth from no Inane, but from the bosom of Infinite 
Love ; we vanish into no Inane, but are received into 
those divine hands that love to hold and welcome the 
spirit that trusts. " Thou hast made us for Thyself," 
said Augustine, " and our hearts are restless till they 
.repose in Thee." The heart at peace with God can 
taste no trouble, for it finds all things in all places 
work together for its good. 

3, But now, how are God and man related ? The 
simplest duty of the son is. love; nothing is more 
beautiful or simple than filial piety. The joy of the 
father is affection, his delight is to secure the hap- 
piness of his child. . In the religions of man we see 
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man's tendency to God, his search after Him. The 
search, indeed, is often painful, the track is marked 
with blood. In one aspect the study of religions is 
most humiliating, because it shows what dark, what 
dismal ideas of Deity, and painful methods of reach- 
ing and pleasing Him have prevailed among men. 
I often sympathise with old Lucretius, when, look- 
ing at religion as it was in his day, he spoke of it 
as lowering upon mortals with a "hideous aspect, as 
pressing human life under its inexorable foot. For if 
you look at the way in which man has conceived God 
and tried to please Him, you will find it hard at times 
to admire his religion. Take one rite human sacri- 
fice. Think what horror and pain must have been 
associated with Deity in the minds of those who could 
give the fruit of their body for the sin of the soul! 
There is a wondrous Greek tragedy that tells how 
the great hero, Agamemnon, offered up his daughter 
Iphigenia, that he might win from the gods a favour- 
able breeze to waft the Greek ships to the Trojan 
shore. It was little wonder that the Greek poets saw 
in that sacrifice an act that, while it might please 
Deity, yet offended the moral order of the universe, 
and awoke the Eumenides, the dread unslumbering 
furies, who bring retribution to man. Where men 
seek to please God by outraging heart and conscience, 
religion has become perverted from a universal good 
to the basest evil ; and, as I said before, human sacri- 
fices were known to almost all the old religions, as 
indeed they are known to many heathen worships to- 
day. Remember the fundamental principle, as is the 
god so is the religion, and you will see that human 
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sacrifice but expresses or represents the idea of God 
in these heathen faiths. 

Yet it, no less, represents another idea, man's sense 
of sin, of ill-desert, of inability by character or con- 
duct to please God. There is no sterner fact in 
human experience than the guilty conscience ; the 
man who is not saved from it becomes its victim, it 
depraves him and darkens all his world. If his reli- 
gion does not deliver him from it, it debases the 
religion. Yet does not this only the more help us to 
see the miserable ideas of Deity that prevailed among 
the most cultured peoples ? They did not think so 
well of God that they could conceive of God saving 
them, pitying and helping them the more for their 
awful consciousness of misery and sin. Instead they 
had to win his favour, win it by pain, by suffering, 
by surrendering to what they most hated the object 
they most loved. If we think of these things need 
we wonder that heathen men should have despised 
their gods and hated religion ? 

But now see -how strangely and beautifully 
changed and dissimilar the Christian notion is. 
Here God does not demand the sacrifice, He 
makes it ;, He does not extort blood, does not delight 
in suffering and death ; He gives, and the giving is a 
passion to Him. He so loves the world that He 
gives for its life His only-begotten Son. The great 
sacrifice is one not demanded from man, it is given of 
God ; His is the act and His, too, the design to 
bring man home, to win the prodigal, who is still 
a son, from his misery, and shame, and sin, to the 
light and life and love of the Father's house. Under 
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Moses God gave the law, and the law came with 
its severity, the dread threatening that every sin 
had its appropriate penalty. But under Christ God 
gives His love, that He may the more completely win 
man's. The idea was a development when viewed in 
relation to the Old Testament religion ; but it is a 
contrast, nay a contradiction, to all the other religions 
man has ever professed. It is, indeed, a contradic- 
tion that but brings out at once the grandeur and the 
uniqueness of the Christian conception. It shows the 
moral energy of God exercised, not in the way of 
retribution, but in the way of redemption ; it shows 
the sovereign working in the way of the Father, stoop- 
ing unto utmost sacrifice that He might save and 
restore man. 

And the form in which He works this glorious 
redemption is remarkable. It is in His Son, in and 
through One who bears the nature of man, and is in that 
nature the image of the invisible God. Deity does 
not dwell remote, aloof, apart from man, He is around, 
He is about, He is within, He has lifted human 
nature into connection and kinship with the Divine. 
The Son who suffers for us dignifies the nature in 
which he suffers. In condemning sin He exalts 
humanity ; ever since man through Christ learned the 
great secret the kinship of his humanity with Deity, 
see how that humanity has risen out of the dust, 
become conscious of the Divine affinities within it, and 
striven towards the realization of its more glorious 
possibilities. 

Thus in the doctrine of the incarnation the great 
truth is implied, that man, is bound by kinship, by 

G 
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fellowship of nature to the God who is his Father. 
What shows us the descent of God to man, shows us 
also the ascent of man to God ; He who came down 
into our humanity, lowly as His outward form 
seemed, has more than all the sages of the world 
given us an idea of out- humanity that ennobles each 
individual man. 

III. 

We must now turn from these beliefs in themselves, 
and look at their action in and through the Christian 
religion as it appears in history. We have seen Christ's 
idea of religion in His own person, and in His teach- 
ing. We have also seen the great cardinal beliefs on 
which it reposed. We have now to see how these 
were or ought to be expressed, articulated, and em- 
bodied in the Christian religion. 

i. And we had better begin this new discussion by 
looking first at their action on theideal of humanity. Now 
note, Christ created the idea of humanity ; it was not 
till He made it ; it was His creation, He spoke, and it 
stood up a living thing. Two great classes of forces, 
which we may call centrifugal, had hitherto prevented, 
as in many places they still prevent, the ideal of 
humanity from being realized and understood. The 
first of these orders of forces was the national. Men are 
divided into nations, and nations are divided by race, by 
language and byreligion. The differences of nation and 
race, and language, can be overcome, but differences 
of religion are radical; where they stand, men can never 
meet as brothers. If men differ in colour, in blood, 
and in speech, they may still recognize common man- 
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hood, but as a matter of history, common manhood has 
never been recognized save through common religion 
and the only common religion which has made men 
recognize their common humanity has been that of 
Christ. 

The second great class of centrifugal forces are 
social, they are caste, rank, blood, class, money all the 
thousand things that make men of the same race, 
language, and religion feel as if they were yet divided 
Into a multitude of separate cliques or sects. These 
divisions find in certain religions their highest sanction, 
The Brahmanism of to-day has no unity of worship or 
of faith, its distinctive characteristic is its system of 
castes, the deep and impassable lines by which it dis- 
tinguishes men who speak the same language, and live 
under the same laws. 

Now the Christian is the only religion that in his- 
tory and in idea has opposed and victoriously con- 
tended againstthese social,separative,and disintegrative 
forces. For Islam is in this respect secondary and 
derivative; its universalism but illustrates and confirms 
the Christian. The idea of Roman citizenship when 
extended to the provincials seemed to create equality, 
but the fact of Roman slavery cancelled and repealed 
it. The idea of humanity could not be created by ex- 
ternal machinery, like the action of an imperial policy; 
It could only grow out of a conception of man's nature, 
and the relations in which he stood as a whole to the 
Creator. The peculiarity of Christ's action was that 
it modified man from within ; it made humanity one 
by its doctrine of God on the one hand, and of human 
sonship on the other. What was the very first thing 
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that the greatest of the Christian apostles said to the 
most cultivated of the heathens ? " God hath made 
of one blood all nations of men, for to dwell on all the 
face of the earth." When he addressed the Christian- 
communities, what did he say? "In Christ there is 
neither Greek nor Jew, circumcision nor uncircumcision, 
Barbarian, Scythian, bond nor free, but Christ is all 
and in all." And what did this mean ? The distinc- 
tions of race had perished before the universal 
religion ; at its bidding humanity stood forth as one, a 
brotherhood. So the unity of man meant fraternity ; 
men who were sons of God, who called God Father, were 
brothers. Brotherhood necessarily involved equality ; 
where fraternity reigned, slavery could have no place, 
the sons of the free home must themselves be free. 
With freedom there came the right of man to seek 
God, to speak to Him, to live according to the 
will He revealed in His word and to the con- 
science ; and so the right men call of private 
judgment, the right to think and speak the thoughts 
he holds most true. But where men were conceived 
to be one, a brotherhood, equal and free, there 
the duty emerged of common love and common 
service. The men God loved, man was bound to love, 
where He willed good, man was bound to do it ; with- 
out love of man no love of God was possible, without 
service of man no service God approved. 

Out of this ideal grew the great notion of a divine 
society, humanity organized into a city or state 
that should perfectly express and realize the will of 
God. The Christian ideal or thought of the city of 
God had no parallel in any religion or system 
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of antiquity. Had I time I would sketch tor you 
the greatest ideal of a perfect society known to 
ithe ancient world, perhaps, outside Christ, the greatest 
ideal known to the modern, the dream Plato incar- 
nated in his " Republic." Were it possible I could 
have wished to unsphere the spirit of Plato, and call 
him from those worlds that hold 

" The immortal mind that hath forsook 
Her mansion in this fleshly nook," 

that he might teach us how he, the greatest of the ' 
Greeks, conceived and would realize the ideal state. 
Think where he lived, in the fairest land of antiquity, 
under the brightest sun, amid the most cultivated 
people, pupil of the greatest teacher and philosopher 
of his race, associated with the wisest statesmen, heir 
to an heroic past, moved by a poetry that is still the 
joy of the scholar, turning in his maturest manhood to 
think out the model of a perfect republic. And what 
was it? It was a state where there was to be little free- 
dom, for philosophers were tobe kings and a strange 
king the philosopher always makes, being a man reso- 
lute to fit men into his theory, and his best theory 
being a bad frame for the simplest man. And the 
state these philosophers were to rule was to be one 
where the home was destroyed, where women were to 
be held in common, where there was to be a community 
of goods, where life was to be regulated by rules and 
hard fixed methods that would have allowed no 
elasticity, no play for glad and spontaneous energy. 
That Republic could not have been realized without the 
ruin of humanity, and was possible at its best only for 
the Greek, was conceived in derision of the barbarian, 
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and afforded even to Greek nature only the poorest 
exercise. 

Turn now to the ideal Christ created. It lifted all men,, 
through its doctrine of God and the Redeemer, into a 
unity that was a brotherhood, and involved an equality 
of rights on the one hand and a sovereignty of duty on the 
other. It left the mother and the wife and the daughter 
to make glad and enlarge the spirit of the son and 
the husband and the father. It left the man to be while 
the citizen, the husband, while the husband, the 
brother of his kind, the servant in his age of the 
everlasting God. It left the state where it stood, but 
it changed all the citizens, ennobled them, made them 
simpler, truer men ; and through this change of the 
men altogether changed the state. It aimed at the 
good of all, through seeking the good of each, by 
blessing the one it laboured to bless the many. 
Whatever meant misery to man the Christian was to 
relieve, whatever meant wrong he was to redress. 
They say that Christ has nothing to do with questions 
of state ; what concerns the conduct of nations or of 
peoples did not concern Him. No saying less tr ae 
could any man utter ; all questions of state, all social 
and civil politics are to me questions of religion. And 
such they must be to the man who wishes to realize on 
earth the kingdom of God. Never, while an abuse 
tarries, while a hate reigns, while a barbarism remains 
unconquered, never, while ignorance broods with its- 
dark and jealous wing over the mind of man, while 
injustice or unequal law or disorder or wrong live on 
. earth can the Christian man be still or inactive in the 
arena of public life. All without as within us must be 
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brought into harmony with the great law of Christ 
and only as the harmony of the renewed spirit is re- 
flected in the renewed humanity will the glorious 
dream of the city of God be realized. 

2. This brings us, secondly, to Christ's method of 
realizing the ideal of humanity. His method, indeed, 
is very simple, but it is remarkable in its strength. 
That method does not proceed by ignoring the hardest 
and mo.st painful facts of our human experience. 
Christ was open-eyed as regards the actual state of 
our nature and world. He knew it was miserable, 
altogether evil, but He did not mean to skin the sore. 
He said, as He laid His finger on the evil, " This sore 
must be healed, sin is, and sin must be vanquished." 
No religion has so great a sense of sin and, at the same 
time of salvation. The sense of sin indeed is almost 
shared in its intensity by another than the religion of 
Christ, that of Buddha. Buddha was a beautiful 
spirit, a character of rare pity and gentleness, touched 
to his inmost soul by sorrow for sin, and at the sight of 
human misery. And his whole system was inspired 
with the desire to deliver man from the sorrow he 
hated but how deliver him ? By freeing him from 
being, by bringing him to a death that was annihila- 
tion. He saved men by destroying man, and he 
magnified sin that he might only the more pour con- 
tempt on life. But what of Christ ? His sense of sin 
had for background His exalted ideal of man ; it was 
because man was so noble that his sin was so terrible. 
And what did He aim at ? Vanquishing the sin, but 
saving .the man. If you throw away a life that you 
may deliver from disease, what does it mean but that 
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you do not care for the person whose life it is. But 

if you die to conquer the disease and save the person, 
does it not mean that your hatred of disease is only 
the reverse side of your love of life ? Christ's aversion 
to sin but expresses His love of man, and the glorious 
peculiarity of His method was this while He van- 
quished the sin He saved the man. 

It is well to look at Christ's peculiarity in this 
matter. Men in face of sin may be divided into 
various classes. There is the Cynic ; he is a common 
person in these days ; our clubs make him ; they are 
great factors of cynicism. Where amid much comfort 
you can talk scandal, indulge wit, and derive comfort 
from the scorn in which you hold weaker men it is 
easy and natural to be a cynic. The cynic has 
ever risen in days like these, he was in Christ's time 
and before it, as he is now, and said then as he says now, 
" What a poor thing is man ! A compound of meanness 
and vanity, and whether his meanness or his vanity be 
most to be despised, it is hard to tell, yet were it not for 
this compound, what should we have to laugh at, what 
to make life pleasant ? " The cynic little dreams that in 
so despising man, he but shows himself despicable. 
Yet it is ever so ; the faultiest men quickly see and 
severely condemn their own faults when reflected in 
another's face. 

Then there is the Epicurean, the man who loves 
pleasure, who hates alike the thought and the 
experience of pain. To be burdened with a sense of 
man's misery, is but to have his own pleasure marred, 
and so he says : " Why trouble ourselves about a state 
we cannot mend ; man will be foolish ; let him be a 
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fool, while we here can at least make our own lives 
pleasant, lessen the pain of humanity by adding to 
our own happiness." Then there is the Stoic, who says : 
*' Virtue is beautiful, the man who is not virtuous is a 
creature to be pitied ; he belongs to the lowest type of 
men. But our virtue is our own, let us cultivate virtue, 
and so, by showing its beauty, make it attractive, only 
let our calm never be broken by the restless passion that 
would suffer for the evil. The weaker must always be, 
but to the stronger they ought only to be conditions for 
the exercise of calmer strength." 

These are the criticisms of selfishness, the doctrines 
of impotence. Virtue that will not suffer to save 
man, is but decent vice. There is no parsimony so 
miserable as the one whose chief concern is -personal 
happiness. But even men of these types have often, 
especially under the influence of Christian ideals, be- 
come zealous doers of good,helpers of humanity, and let 
us give all honour to men ruled when they know it not 
by the Spirit of Christ, who follow Him in any degree 
even while they do not honour His name. 

But observe Christ's peculiarity ; He stood alone, and 
His religion stands alone here He was a Redeemer, 
His religion is a religion of redemption. It sees sin, 
and it hates sin, but to it every sinner is a man that 
may be saved. To save him Christ lived and died, to 
save him the Spirit of God works and wills, to 
save him every good man ought to labour and to 
watch. The passion of Christ is the symbol of His 
.religion, it suffers everywhere for the sin of humanity, 
but in order to the deliverance of the humanity that 
has sinned. The state of estrangement from God, 
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God wills to change into a state of reconciliation, and 
the religion of Christ is the means that works it, the 
only one of all the religions that knows a doctrine "of 
redemption in the true and proper sense. 

3. Now, the only thing that here concerns us about 
this doctrine of redemption, is the way in which it 
affects the personal and collective life of man- 
Well, then, mark how it restores the depraved; 
nature into the image of its Creator, and makes it as 
redeemed a vehicle of the Divine purposes, a factot 
of the order and ends of God. Now I would just 
note three simple historical facts in relation to Christ's 
redemptive action. He has proved Himself in His 
handling of men possessed of three great powers. 
First : an unparalleled power to change men, to make 
bad men good. Secondly : an unparalleled power to 
make the men He has reformed into factors of good 
agents of redemption. Thirdly : an unparalleled 
power to associate the men He has redeemed intc 
societies with larger ideas than the states of earth, 
societies with an ideal and mission of their own, or 
rather, one that is altogether His. In proof of His 
possession of these gifts I would appeal to history. 
I ask you this : Where will you find three men who- 
have more profoundly affected the history of the 
world than Peter, Paul and John ? What were they ? 
Peter, when Jesus found him, was an ignorant, im- 
pulsive, superstitious fisherman, plying his craft on 
the sea of Galilee, without theught or vision of the 
greater world around. -John was a brother fisherman, 
rather more cultivated ^nd refined perhaps, yet with, 
hardly more promise of capability and power. Paul 
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when Jesus found him, was a tentmaker, poor, mean 
in bodily appearance, possibly painful to look at,, 
certainly no person a passer by would have selected 
as a king of men. But just see what these three men, 
coming under the influence of Christ, became and did. 
Peter conducts himself before priests and rulers like a 
statesman, founds and administers churches with the 
wisdom of a far-seeing ruler of men. John writes the 
most marvellous history on record, serenest, clearest,, 
profoundest, fullest of insight into the secret springs 
of life and action in God, tenderest in the delicate 
portraiture of the Christ he knew, most awful and 
graphic in its description of the men that plotted his- 
death, and accomplished it. Paul, author of Epistles 
that command the mind, that have made and governed 
the thought of the cultivated peoples of these Christian 
centuries. And these three are but typical. In every 
age this marvellous power that Christ possesses 
has stood expressed and declared in great persons. 
The great personalities of the Christian centuries 
are of Christ's making, and as He made the persons, 
so He has ruled their conduct and their lives. 
The order of history since He lived has been an 
order He has guided, especially in all that has made 
for human grace and good. He who has been so able 
to change men and make them factors of good for 
man has indeed been proved by transcendent fact 
our great Redeemer. 

What I think of the action of Christian men and 
societies in history will in later lectures become 
apparent. But let the great personalities of the 
Christian centuries, the men with a passion for the 
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good of man, witness to the distinctive power of 
Christ. In Himself we see what He means man to 
be to man ; in the men He has formed, who have 
lived under the inspiration of His love, we see the 
sort of service He has rendered to humanity in 
history, one of the ways in which he has ameliorated 
-our common lot. Deeds are greater than words. 
Men may find parallels to sayings of the New 
Testament in Confucius or in Buddha, in Plato or 
Seneca, but one thing they cannot parallel, the 
achievements of Christ in the region of human 
personalities. Here He has been .the Supreme Creator, 
one who dwells altogether alone. Do not think that 
Buddha can stand by His side. The person so 
named was, as I have said, a gentle and beautiful human 
character, oppressed by the sense of human suffering, 
laden with sorrow at the thought of the miserable and 
illusive life to which man was doomed ; but he had 
not the love of life that turned all the. moral energies 
into forces that worked for its amelioration. Buddha 
so hated life as to extinguish the very desire to mend 
it; Christ so loved life as to create in all who loved 
Him the desire for its ennoblement. The men who 
have most imitated Buddha have preached a gospel 
of annihilation ; the men who have best known Christ 
have preached a gospel of salvation, of grace that 
reigns through righteousness unto eternal life. The 
aim of Buddha was to make men know their misery, 
that they might be willing to lay down the burden of 
existence, but the purpose of Christ was to make men 
conscious of sin that they might live unto holiness, 
forsake the darkness and seek the light. To Buddha 
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the highest life was the secluded, the renunciation of 
the familiar duties of society and the home ; but to 
Christ the holiest life was the life of active benefi- 
cence, the piety that helped our neighbour, that 
honoured God by serving man. The secret of His 
power was His love of man ; the men that love Him 
must love as He loved, and so translate into the 
realities of personal character and social conduct the 
health, the holiness, the wholeness of His glorious 
ideal. 

I know there are * men in England who use base 
words when they speak of our Christianity. It is to 
you, working men, that they make their appeal. 
Now, in matters of this kind, we can only concern 
ourselves with men who use honourable and veracious 
speech ; with those whose language is but buffoonery, 
and the brutal buffoonery of poltroons, we can have 
no concern whatever. The great heart .of the world 
is just, and, turning from the ignorant and rancorous 
men, who fight with the poisoned weapons of 
savages or slaves, I cry across the ages to the mighty 
spirits of the Christian centuries, "What think ye of 
Christ ? " The poets, led . by the great Florentine, 
the man of sad, lone spirit, of face so beautiful, yet 
so full of wondrous thought, who imagined the 
strange circles of the Inferno, and yet saw as in open 
vision the celestial " Mount of light," while Chaucer, 
in his quaint English guise, and Shakespeare, 
:< Fancy's sweetest child," and Milton, whose voice 
had a sound as of the sea, and Cowper, and Coleridge, 
and Wordsworth, and many another bright spirit 
follow in his train make answer, "He was the soul 
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of our poetry, our inspiration, and our joy." " What 
think ye of Christ?" we ask the men of thought, 
and out of the middle ages rise the schoolmen, 
whose mighty intellects made light in its darkness, 
the founders of Modern Philosophy, Descartes, 
and Bacon, and Locke, the foremost minds 
of the eighteenth century, the century of unbelief, 
Leibnitz, and Newton, and Berkeley, and Kant ; the 
thinkers, too, that in sheer intellectual force trans- 
cend all the other men of this century of conscious 
wisdom, Schilling and Hegel, and they altogether 
confess and acknowledge " the Christ stands alone, 
pre-eminent, only Son of God among men," " What 
think ye of Christ ? " we ask the great philanthro- 
pists, the men who have made our laws kindlier while 
more just to the criminal, our prisons more whole- 
some while more deterrent of crime, who have accom- 
plished the liberation of the slave, who have made us 
conscious of our duties to savage peoples abroad and 
to our lapsed at home ; the men who in these centuries 
have been foremost in doing good and in guiding to 
nobleness the mind of man, and Bernard and Francis 
of Assisi, John Howard and Mrs, Fry, Wilberforce and 
Livingstone, surrounded by the noble band of all our 
good Samaritans, answer with one accord, " Without 
Him we should have been without our inspiration 
and our strength, the love of man and the hatred of 
wrong that have constrained us to our work." " What 
think ye of Christ ? " we cry to the great masters of 
music and song, who have woven for us the divine 
speech of the Oratorio, and filled the ear with har- 
monies grander than any nature has known, and they 
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for answer but bid us read the names of their supreme 
works, "Messiah," "St. Paul," "Redemption," and 
know that but for Christ the one art in which the 
modern has far transcended the ancient world had 
never been. " What think ye of Christ ? " we ask the 
painters who have made the canvas live with their ideals 
of love and holiness, pity and suffering ; the sculptors 
who have chiselled the shapeless marble into forms 
30 noble as to need only speech to be the living man- 
made perfect ; and their great leaders, from famed 
Giotto through Fra Angelico to Angelo and Raphael, 
to Rembrandt and Rubens,- send forth the response, 
"He has been the soul of our art, our dream by night, 
-our joy by day, to paint Him worthily were the 
highest, though, alas, most hopeless feat of man." 
O, yes ; thou Christ the Redeemer, Son of God yet 
Son of Man, stand forth in Thy serene and glorious 
power, Leader of our progress, Author of all our good, 
ideal and inspiration of all our right and righteous- 
ness, and reign over the hearts and in the lives of 
men t 
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IV. 



THE CHRISTIAN RELIGION IN THE FIRST 
FIFTEEN CENTURIES OF ITS EXISTENCE. 

WHAT we have to attempt this evening is to study 
the action of the religion of Christ in the first 
fifteen centuries of its existence. That is an immense 
subject, quite sufficient in itself to awe and oppress 
any one's spirit. To make the attempt to discuss 
or describe it in an hour's discourse, is certainly 
to exhibit a courage more allied to adventure 
than to discretion. What, too, is intended, is the 
more difficult, as we must attempt to get below 
the surface at the underlying principles or causes,, 
that we may the better discover their nature, their 
action, and their end. 

It were easy to write or to tell the history of a Church,, 
but it is not so easy to describe the history of a 
Religion. Yet, to the partial, or partisan, or careless 
historian, or to the designing polemic, these are 
identical, to be treated as one and the same. Here 
they are to be held as throughout distinct ; as though 
often blended in action, yet as different as are form and 
matter. It is needful that we see that what runs 
back into Christ, or follows by necessary consequence 
from Him, and from the circle of truths He created, 
and whose centre He was, is of the Christian Religion ;; 
but what springs from the needs, the ambitions, the 
interests of any Christian Society, is its alone. 
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I do not stand here as the apologist of any church, 
least of all of those churches that to me, in many 
points, fundamentally misconceive and misinterpret 
the very idea, as in many respects they have per- 
verted and depraved the reality, of the religion of 
Christ. What I wish to do is simply this, to see how 
that religion has acted in history, how it has affected 
the happiness, the progress, the well-being of society 
and of man. In the nineteen centuries of its exis- 
tence, it has furnished, on the most stupendous scale, 
experimental proof of its intrinsic character, contents, 
qualities. In spite of manifold and most burdensome 
impedimenta, it has changed everything, man most of 
all ; and every change it, as a religion, has worked, 
has worked altogether for good. We know what the 
world was when Christianity entered it, we know 
what it is to-day, and at every moment between 
then and now, we can trace the history and action of 
the great Christian ideas or truths, now acting in 
secret, now openly, now receiving the merciless hate 
of a mighty empire, now collecting, dirscting, pene- 
trating, as with the passion of God, the concentrated 
enthusiasms of peoples. And if we are to understand 
matters aright, we must compare what was with what 
is, and find in what way Christianity has worked to 
change what was into what is ; and only when that 
has been done, can we be in a position to answer the 
question has it acted in the common life of man as 
a divine religion ought to act ? have its fruits been but 
the apples of Sodom, or have they been indeed living^ 
grapes from the living vine planted in the paradise of 
God ? 

H 
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I hope it is not necessary to restate the purpose of 
these lectures. They were intended, not to deal with 
doubt on the one hand, or doctrine on the other, but 
simply to exhibit the action of religion in history, with 
a view to discover its true relation to the great econo- 
mical, industrial, and political problems that interest the 
working men of to-day. This is a work which I think 
you have a right to ask from the men who study and 
teach the religion of Jesus Christ. Here are Christian 
men and churches faced with Nihilism, Socialism, 
Secularism, and many another form of negation, or 
passionate unbelief, often more remarkable for the 
.intensity of its bigotry and the density of its ignor- 
ance than any other quality besides. I have mean- 
while no wish to deal with these as a critic on the one 
hand, or an apologist on the other. It were an easy 
thing to grapple with their assumptions and their 
ignorance, and handle them after the manner of the 
apologetical protagonist. But my purpose is quite 
other. If they are, why are they ? There is a 
reason for their being. Have they not in this and 
other lands been born of disappointed hopes ? Men 
have a right to expect that religion, as Christian 
religion, shall cure poverty, shall make the charity 
that is the luxury of the rich, and the misery 
of the poor, cease ; shall bring a time when wealth, 
equally distributed, shall create the happiest of civil and 
social and secular states. And much of our Nihilism 
and our Socialism has been born of disappointed hopes, 
and hopes that were legitimate. And the Christian 
churches, if they are wise, will not simply play the 
part of apologist, and say to these people, " How 
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false and futile are your beliefs, how ill-considered, 
inconsequent, incoherent, formed without knowledge, 
maintained without science, a bundle of mere illiterate 
dogmaticisms ; " but, though, unhappily, all this may 
be true, they will say, "We are to blame for these crude 
negations ; they are the children of our neglect, the 
Nemesis that has followed on the heels of our unful- 
filled duties. They do not represent the rebellion of 
reason, but it is a rebellion with a reason, for it 
has not been caused by dislike to the truth of 
God, but by the inaction or impotence of His, 
churches." Then, turning to the great and fruitful idea 
of religion, the vital truths and realities of faith, they 
will ask, " What do they mean for life ? what message 
have they to the multitudes of men who toil and 
spin, and how are we to build up in the world, and 
in view of man and mankind, a state, a society that 
in all its parts, shall express and declare the great 
ideal of a city of God, a society in harmony with 
His spirit and mind ? " 

Now, my attempt hitherto has been to bring out the 
principles and qualities in religion as an idea, and in 
the religions of the Old and the New Testaments, 
creative of a happier order, contributory to a wealthier 
state, and a more progressive society ; and I wish . 
to-night, to try and discover how the Christian religion, 
even in its earliest birth, has affected these same 
great forces, and worked towards these great purposes 
and ends. 

Let me begin then, by simply stating that it is here 
necessary to look at the Christian religion from three 
points of view. i. As regards some of the distinctive 
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notes or qualities it possessed at its birth, or on its 
appearance in the world. 2. At the way in which 
the Christian societies were affected by certain old 
Pagan and Judaic ideas, and 3. At the way in which, 
in spite of these, the Christian truths or ideas so 
worked through the Christian Societies as to affect for 
good the common life of man, our industrial and 
economical systems, and our toiling men and multi- 
tudes. 

I. 

Now, . you will note, beginning with the first, that 
Christianity at its birth stood a centre of new ideas, 
a circle of great and splendid beliefs. Some of these, 
cardinal and central for our question, were exhibited in 
the previous lecture. Those meant specially concerned 
the new ideas of God, of man, and of the method of 
reconciling God and man. These were such as to make 
man the glorious vehicle or organ for fulfilling or carry- 
ing out to completion the divine purpose or plan 
in history. Growing directly out of these ideas, 
or truths, or beliefs, came these qualities : 

I. Christianity was a universal, not a national religion. 
As universal, it was something generically new, abso- 
lutely unlike all that had been before, or were 
around. A universal religion is a religion capable 
of living anywhere and everywhere, suited to men of all 
classes and in all stages of their development, capable 
of satisfying the largest, yet of stooping to the meanest 
nature ; yet able so to fill the nature as to make it dis- 
satisfied with its attainment, ever craving after some- 
thing nobler and higher. A universal is more than a 
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missionary religion. It must be missionary, but all 
missionary are not universal religions. Buddhism is 
missionary, yet see, it so hates life, it so hates society, it 
so dislikes whatever tends to create an order that shall 
prolong and lift the life of humanity, that it acts as a 
sort of paralysis of progress, produces a sort of general 
collapse in all the more progressive and ameliorative 
agencies of time. Islam is missionary, but then it 
spreads not simply by power, but so as to deprave 
the civilized, as to lower the higher and nobler 
races. A universal religion must be one that can help 
man ever forward, enlarge his nature, give him for 
ever the idea, far as he has come he has yet an infi- 
nite path to travel -to a higher and nobler perfection. 

Now the universalism of Christianity rose out of its 
cardinal ideas. One God -made man one. One God 
and one humanity could be expressed only by one 
religion. Now, mark, that was at first an unintel- 
ligible idea. To the early world all religions were 
local. Zeus could not be understood out of Greece, 
Jupiter could not be understood out of Rome. The 
Roman might carry his faith with him, but it was 
bound up with the being of his state, with the ideaof his 
city. No man can be a Brahman out of India. If he 
comes here he loses so much of his Brahmanism that 
he has to be purged and purified at his return. There 
was not then, as there is not now, any religion,but the re- 
ligion of Christ that possessed universalism, that could 
be anywhere by any man believed and obeyed, and that 
tended to embrace all men in a glorious unity. That 
made it a most insoluble problem, a strange anomaly, 
to men possessed of the older ideas, and many a great 
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historian and thinker stood puzzled and helpless before 
the notion that a faith could be universal, that there 
could be a religion expressing faith in one God, one 
Humanity, and one great Mediator between. 

2. The second distinctive note was spiritual. It was 
purely spiritual, alike as regards its matter and its in- 
dependence of all outer and local forms. Every old 
religion, as has been explained, had its temples, its 
priests, its hierarchy, its augurs, its processions, its 
sacrifices, the varied signs and symbols by which exter- 
nally it lived. But now here was the wonderful anom- 
aly. Christ was no priest, appointed no man a priest, 
erected no temple, established no ritual, laid down no 
law of sacrifice, enjoined no sacrifice but the sacrifice 
of clean hands and a pure heart, a holy and noble life 
unto God. Now its independence of all sacerdotal 
forms made His religion a greater anomaly than its 
Founder, more wonderful, less intelligible. That it 
should be without a priest, without a priesthood, 
without an altar, without a temple for a home, made 
it seem to the ancient Greeks, Romans, and Jews, a 
religion ? nay, an atheism, an utter denial of all reli- 
gious belief. And so, why were the Christians 
condemned to the lions ? Why were they forced to 
the amphitheatre? They were said to be Atheists, men 
profane, without God, while in truth, they were so 
spiritually religious that the unspiritual religions could 
not understand them. And bigoted, intolerant, as all 
heathen religions were, the Roman doomed the 
Christians, as men godless and atheistic, to the stake. 
But not only so ; the religion was independent 
of all political organization, all hierarchical and 
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graduated orders. By that I mean this the polities 
now thought so cardinal had no primitive being. Men 
say, Christianity is papacy. Nay, papacy was fatal to 
many things in the cardinal Christian idea. The 
father is an excellent authority when his family are 
children ; but once the family is grown they must not 
be treated as infants. Papacy making men spiritual 
infants stood in the way of the realization of the 
highest Christian idea, which is essentially the religion 
of manhood, and speaks to men as men. And as - 
with papacy, so with all hierarchical forms. They were 
later, they did not belong to the early Church. The 
earliest was a society where men taught, men learned 
and lived, each after his own kind. The man who 
believed became a member of Christ. Becoming a 
member of Christ, he became a worker for man ; and 
those little communities that rose in those ancient 
cities that stood round the tideless Mediterranean, what 
were they, every one of them, but missionary societies 
formed of men who lived in the most devoted way 
for man, to cure his sorrow, to heal his misery, to 
help his sin, to bring all into holier relations to God ? 
The abolition of the old sacerdotalism was the creation 
of a grand spiritual religion formed from heaven. 

3. That brings us to the third great quality. The 
religion was a religion creative and regulative of a new 
life, both individual and collective. Now, as has 
been stated over and over again, the ancient religions 
did not pretend to give a moral law, directive of personal 
and social and civil life. The moralist was never the 
priest, he was always the philosopher. No man did 
good because his religion bound him. No, it was 
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only the maxims of the schools that could direct and 
teach. If you want to find the highest ideal of 
morality in Pagan times, where do you go ? Cer- 
tainly not to the oracles, certainly not to the 
mysteries, certainly not to the priesthoods. Nay, but 
you go to the academy, to the porch, or to the grove, 
and say to Plato, or Zeno, or Aristotle, "Teach me 
how to regulate my life." And as there was no 
morality connected with the religion, so the gods 
about morality did not concern themselves. A Pagan 
moralist could say, " The gods give me life and 
fortune, but a cheerful, contented spirit I secure for 
myself." Or he could say, " The gods send war and 
pestilence, and we offer sacrifices to propitiate their 
wrath ; but the virtuous man is sufficient for himself, 
he needs no help of the gods." Now the result was 
inevitable ; where religion had no concern with 
morality, morality could draw from it no inspiration. 
But when Christ appeared, these were bound together in 
indissoluble marriage, the highest moral pr'nc'ple and 
the highest religious faith were united in eternal 
alliance. And the result was seen at once ; first in this: 
man was placed in the centre of new moral forces, new 
moral forces were placed within the man. Then 
happened a wonderful thing. Where the schools had 
been powerless, Christianity became powerful, and men 
who never felt the inspiration to a good and noble 
life felt it now. And, as a second result, the virtues 
were universalized. If you had wished to scan- 
dalize an ancient philosopher, you could not have 
done it more effectually than by associating 
him with the unlettered, with the people. Celsus, 
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the great assailant of the Christian faith, held up 
the Christians to scorn because they were un- 
lettered men, slaves, cobblers, weavers, men who were 
not equal to stand in an Academy, and speak in elo- 
quent Greek. But therein lay its power, it took the 
poor, the outcast, the despised, and it made them 
more moral than the schools had made the philosophers, 
mightier in their power. I will get you many a beau- 
tiful proverb in Seneca, I will get you many a fine 
ethical principle in Plato, I will find in Stoicism some 
of the most exalted precepts that human ethics have 
ever known. But mark you one thing, you will never 
discover that these elevated the common life of man, 
affected the course of lust, made the bad good, or the 
impure holy. Where they failed, Christ succeeded 
with splendid,glorious success ; He made outof the very 
outcasts men that became saints to God. And then 
followed a third thing. Virtues new and beautiful 
were created. Now I don't mean to compare the 
Greek " Eros," the Latin " Amor," and the Christian 
* Love." The man who knows classic life knows that 
the distance between these is an infinite distance. 
Love, what did it signify to the ancient world but a. 
form of lust, or what at best carried with it every con- 
notation of passion and its pain? But Love, what does it 
become to Christian man ? Read that grand chapter 
which stands in first Corinthians, the glorious descrip- 
tion of Christian love, the power that can inspire, can 
regulate, can ennoble man, making him live for his 
fellows the wide world o'er. Or take another thing, take 
the tenderness it brought into life, of man to woman, 
of strong to weak, yhere is no grander ancient 
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character than Socrates, beautiful character he is in 
many a way. He, citizen, thinker, teacher, plying 
that wondrous dialectic craft of his in the streets of 
Athens, is a form attractive to all eyes. And he is so 
attractive because he stands out from among the crowd 
the creator of a new moral ideal, at once stronger, 
higher, and more humane than the old epic and heroic 
ideal embodied in the Homeric Achilles. But now, 
look how over against him stands the image of 
Xanthippe, his wife. She has had hard measure dealt 
to her ; his contemporaries and historians have made 
her seem one who led the poor philosopher a hardish 
life, and have made her the type of a woman who 
makes life not pleasant to the man that has wedded 
her. And many a dry-as-dust commentator has 
grown somewhat humorous over the sweet relief 
that death brought to Socrates, when it saved him from 
Xanthippe. But if you examine the simple truth as 
it stands in history, that woman has no right to be so 
rated ; the man, on the other hand, reason to be rated 
most soundly. His love is all for the state and not 
for the home, marriage is for him only a convenient 
institution, carrying with it no duties of living affec- 
tion, of mutual helpfulness and cheerful intercourse, 
and his conduct was but too good an exponent 
of his opinions. He cultivated an admiring friend- 
ship for Aspasia, but he had only the coldest 
neglect for poor Xanthippe. His duties are all to 
Athens and Greece, and not at all to home. He 
puns, questions, teaches for the good of philosophy 
and the state, but she has to provide for their children. 
She goes to him in the hour of death, grieved, 
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distressed in a woman's way, and he sits as in the 
Phaedo, sublimely discoursing with his friends. When 
she comes he never feels a bit the loss to her, they do not 
feel the pain to the woman and to the children ; nay, 
it is going to trouble the serenity of the philosopher to 
see the woman who was his wife, and the children she 
had borne him. And they send her away with no word 
of comfort, with scorn, rather than with cheer. There 
now stands out clear and distinct one of the great 
differences the religion of Christ brought in, it brought 
in the spirit of love, made the weak dependent on 
the strong, made the strong thoughtful of the weak, 
made the man in his might, in his manhood, with all 
the rights of manhood upon him, be to the weak 
generous, and to the dependent noble. This is but 
one phase of its action in universalizing and creating 
a higher virtue, and so purifying and perfecting the 
whole notion of society. The state of life built up in 
harmony with these principles, according to these 
great ideals could not but be a kindlier, nobler, 
humaner state. 

4. Imagine, then, Christianity launched on the stream. 
It has these and many another feature, and how has it 
to live and do its work ? By means of the 
preacher, the teacher, the man that persuades the 
reason. That, too, made it something new. A man 
like Gibbon has represented the old religions as 
tolerant. I stand here to say that no old religion 
was tolerant, or could be tolerant. It was in the heart 
of it a narrow nationalism, and it could allow to live 
within the nation only the men that supported it. 
Why was Socrates done to death ? Religion, as the 
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ancients understood it, persecuted him thereto. Or 
why was Protagoras banished from Athens, in spite 
of the friendship and protection of Pericles, the most 
illustrious statesman of Athens in her most illustrious 
age ? Because he had ventured, in a treatise on the 
gods, to say, " I do not know whether the gods do or 
do not exist." To express such a doubt was to 
become liable to the last penalty ; and Protagoras 
preferred exile to death. But, perhaps, you may 
think Rome better than Greece. Well, take Maecenas, 
the man Horace so greatly praises, and get at his 
advice to Augustus. What does he say? Tells 
Augustus, whatever he tolerates he is not to tolerate 
alien religions, he is not to allow his people to break 
from the ancient faith. But it may be thought, this 
man was no true Roman and lover of liberty, but the 
friend and admirer of the new emperor, advising him 
how best to found a despotism on the ruins of the 
ancient freedom. Let us appeal, then, to Cicero, and 
we find him in his treatise on Laws saying, that no 
man shall be allowed to worship any gods except 
those publicly recognized by law ; or let us ask the 
distinguished Roman jurist, Julius Paulus, what he 
understands to be the law on this matter? and he 
explicitly enough answers, " Whoever introduces new 
and unknown religions, by which the minds of men 
may be disturbed, are, if belonging to the higher 
ranks, to be banished, but if to the lower, they are to 
receive the penalty of death." These principles of 
Roman law made the persecution of the Christians 
not only legal, but necessary; and they stood 
associated with the fundamental idea and condition 
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of the Roman state. To doubt the state religion, was 
to doubt the right of the state to be, its right to make 
and administer its own laws. The state was above 
the religion and made it, above the gods and decreed 
their worship ; and so it was but legal and natural 
that the emperor, as the head and symbol of the 
Roman state, should be declared divine, and that all 
men should be held bound to worship and believe as 
he determined and decreed. 

Now, let us see how radically Christianity stood 
here opposed to all the old religions. It worked by 
persuasion, its great instrument was speech. It did 
not seek to live by the protection or help of the state, 
but wished to penetrate as truth and love the mind 
and heart of man. It did not ask the laws to favour, 
it, asked only to be allowed to live and work in 
its own way. And so what is it we see when 
it first appears on the great stage of history? 
We see that it comes and appeals to reason, it 
speaks to intellect, it tries to persuade spirit. The 
man that goes out and preaches stands, where ? On 
Mars Hill, and reasons with the philosophers. The 
man that goes to Corinth, does what ? Preaches, and 
preaches that he may convert and change. It is as a 
power living by speech, living by persuasion, that 
Christianity begins to be. When it has persuaded, 
what does it .require? That a man live a life holy 
unto God. Mark this, that where the old religions 
placed animal, the new religion placed spiritual sacri- 
fices. Men were to offer their spirits, their bodies, 
their living souls unto God. Where the old religions 
placed outer service, the new religion placed purity, 
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peace, faith, hope, love, service of kind. While the 
old religions stood in subordination to the state, 
the new stood in supremacy over man, was a 
moral law over him, and so over any society into 
which he might be gathered. All was changed, and 
every man it reached became a great factor of change, 
a means of making a new humanity, a whole world new. 

II. 

I. Well, now, passing from these distinctive notes or 
features of the new religion, I would notice two of the 
ways in which the old Pagan and Jewish ideas 
affected and changed it. The first of these was the 
way in which the old sacerdotal ideas came back 
Remember, it is one thing for a truth to be re- 
vealed, another thing for it to be understood. It 
takes centuries before the mind of man grasps the 
meaning of a great truth. It takes centuries more 
before he is able to express it in outward action. 
Consider the situation ; for ages the world had been 
accustomed to religions with priests, with sacrifices, 
with temples. The Jews had a priesthood, a temple, 
a ritual at once extensive and minute ; all the Pagans 
had the same. Now when they came to think of 
Christianity, even after they had become Christian, 
the old was in some things stronger than the new. 
They thought of the apostle, of the prophet, or the 
presbyter as a priest ; and they could not think of a 
priest without thinking of a sacrifice, and they could 
not think of a sacrifice without thinking of a temple ; 
and so old Pagan ideas came back and held, for many 
a drear century, sway within the Christian Church. 
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It is not possible here either to trace the history of 
the change or fully explain its nature and effects. 
But let us try to weigh a fact or two. In the 
earliest Christian literature, apostolic and post- 
apostolic, no man who bears office in the church is 
called a priest. In it there was no official priesthood, 
and none of the signs and rites associated with one. 
The men who held office were called either apostles, 
or prophets, or evangelists, or pastors, or teachers, or 
elders, or ministers, or overseers, but never priests. 
About the end of the second century, however, that 
fateful name begins to appear. A great Latin father, 
Tertullian, speaks of " the sacerdotal order," and calls 
the bishop priest, and even high priest, though he was 
far enough from allowing priesthood in any sense 
that denied the spiritual priesthood of universal 
Christian men. Half a century later another writer, 
Cyprian, makes quite a strong claim on behalf of an 
official priesthood, and shows us just beginning the 
change of the Lord's Supper from a simple feast of 
Jove and remembrance into a sacrificial ceremony. 
Now, once a change like this begins it proceeds 
rapidly, and the further it proceeds the more disas- 
trous it becomes. It forced into Christianity many of 
the limitations and much of the materialism of 
Judaism and paganism. In the apostolic days every 
Christian man was a priest, with the right to approach 
God when and were he pleased ; but this neo- 
heathenism tended to give, and ultimately gave, the 
official priest the right to stand between God and 
man, distributing the grace of the one, granting or 
denying access or pardon to the other. In the 
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religion of Christ, no place was sacred or necessary to 
the worship of the Father, the one thing needful was 
the pure and true spirit ; but the sacerdotalism created 
a whole new order of sacred persons, places, cere- 
monies, acts, which had to be respected if the worship 
was to be approved. The Christianity of the New 
Testament was a religion inward and spiritual, all its 
virtues were those of the believing, meek, true and 
loving spirit ; but the Christianity of the priesthood 
and their church became outward and material, con- 
sisted in things the priesthood could prescribe and 
regulate, rather than the obedience commanded and 
approved of God. You will see at once how this 
affected the religion and modified its action. It was 
then as always, the truth of God had to wrestle with 
the ignorance and sin and imperfection of man. 
These cannot be expelled by mechanical forces, only 
by moral means, and the conquests of moral agencies 
are slow, but in the process the nature of man is 
uplifted and renewed. His nature affected the 
religion, but it more mightily affected his nature. 
What was of God prevailed. 

2. Then there was a second class of influences which 
we may describe as political. Men, as accustomed to 
a great state and religion as bound up with it, 
thought that apart from the forms of the state it could 
not be, So the result was that both in East and West, the 
state and the church tended to draw nearer and nearer 
to each other. It was an ill moment when Constan- 
tine took over his idea of Pontifex Maximus into the 
church. The old emperor had been supreme priest, 
the new emperor in the new religion tried to become 
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the same. That either gave to the church a master, or, 
by turning the church into an organized state, with its 
hierarchies and graded orders, created the political 
interests arid ambitions which made the church try to 
be master over the state. In the East the state re- 
mained master, and we see the result in Athanasius 
banished from his see at the fiat of an emperor, or 
recalled when the emperor sc willed. Or we see it in 
the great Chrysostom, when he dared to rebuke the 
vice of an unclean or impure court, banished by 
Arcadius, a tool in the hands of the vengeful Eudoxia. 
In the West there was the opposite process, where the 
church, developing into a mighty state, became a 
mighty power, seeking to control In its own interest 
all the secular policies. It may have ofttimes stood on 
the side of order, nay, in its earliest days it almost 
always so stood. But so vast a departure from the old 
original idea made the religion less potent for good 
than in its pure and primitive days. Yet, in spite of 
the return of the old sacerdotal, of the old political 
or civil idea, Christian truth lived, Christian thought 
worked, and there distilled into society througli the 
Christian Church great ameliorative principles working 
for good. 

III. 

Now this brings us to the point where we must 
consider the action, even as so qualified, of Christian 
ideasj truths, or beliefs, on the prosperity and happi- 
ness of man. And I am anxious that this should be 
considered in relation, simply and purely, to the great 
industrial and economical questions. i 
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Well, then, I will ask you to consider as a first 
step the state of the world as regards its social and 
economical condition when Christianity appeared. 
And I will take it at its most favourable point, as it 
existed in Rome. Now Rome was a great city, it 
was the mistress of the world ; the tribute of all 
places flowed into it. The Roman was a sturdy and 
stern man, proud of his great history, vain of his 
eternal city, remembering his republican virtues, and 
glorying in his past What, then, was the state of 
Rome, the highest point of ancient civilization, in 
the first century of the Christian era ? Here I want 
working men to listen, for I wish to speak purely 
and simply from the standpoint of one who believes 
that economical, industrial, and social questions are 
questions of religion, and who wishes to regard them 
altogether as such. Well, the population of Rome, if 
we are to take Mommsen, the greatest of all its his- 
torians in recent times, as our authority, was 1,610,000, 
How was it composed ? There were 10,000 senators 
and knights, 60,000 foreigners, 20,000 garrison', 320,000 
free citizens, 300,000 women and children, 900,000 
slaves. Mark that: about three-fifths of the population 
of Rome were slaves. That is one fact. 

Now as to the slaves, and how they affected indus- 
trial and social economics. You will notice in the first 
place, that these slaves were the absolute property 01 
the master ; he could do with them as you do at this 
moment with your dog. Your dog has more rights 
than a Roman slave had.; For, take a case like that 01 
Flaminius, who, when a gay young friend said he had 
never seen a man in the agonies of death, had a slave 
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killed to show him what he wished. Or take the case 
of Pollio,who liked delicate lampreys,and fed them with 
his slaves. Or take cases such as that of Cato the elder 
dealing with his slaves as cattle, mere tools for the 
creation of wealth, to be broken or sold when 
useless. They were things, chattels, and no man 
who was a Roman citizen need care what happened 
to them. 

And now, observe, a most pertinent question, how 
did slavery affect labour? Well, you perceive all labour 
was done by slaves ; trade and labour were altogether 
in the hands of the wealthy, but in a peculiar way : 
the rich who owned the lar.id, owned the slaves, and 
through slaves conducted trade. There is conflict 
between labour and capital here. Yes, and labour 
can often hold its own ; but there was no conflict 
between labour and capital then, for labour was 
capital, all slaves were capital, men that worked for 
the masters, and the owners reaped the profit. Many 
a man tilled his farm by slaves working chained in 
gangs. Many a man conducted a vast business by 
slaves, who made the profit and handed it to him. 
Many a man produced the raw material, manufactured 
it, carried it, and sold it all by means of his slaves ; 
theirs being the labour, and his the reward. And the 
scale on which the richest Romans could do business 
of this kind may be judged from 'the fact that some 
had as many at 10,000 slaves, and even 20,000 was not 
an infrequent number. All work was done by these 
900,000 slaves, and so the wealth of Rome was gathered 
into the hands of the few thousand men Vho owned 
them ; and everywhere but for these few thousand 
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men there was deep poverty, and within the poverty* 
there was slavery of a deeper and darker kind still. 

But there is another question, which has an even 
more significant light to shed on the temper and state 
of the time. Whence came the supply of slaves ? 
Rome could not of herself have produced and main- 
tained so extraordinary a number ; they were in large 
part the fruits of conquest. I said the tribute of the, 
world flowed into Rome, and slaves .were tribute of 
the vanquished. If a Roman army conquered a 
province, or defeated another army, the captives, if they 
were not butchered in cold blood, were sent to Rome, 
to be sold as slaves. And here let me ask, and then 
leave you to answer, a simple question, yet one of pro- 
foundest moral import : " Is it possible to calculate 
the degree in which this way of handling the conquered 
must have depraved the conquerors ? " 

Another effect was this ; what of the 320,000 free 
citizens ? Where work, labour, trade, was the mark 
and sign of bondage, with these no freeman could soil 
his hands. He could not labour, labour was a thing 
for slaves, and -slaves alone. And so these 3 20,000 were 
idle, or they were worse than idle, the pimps, the 
buffoons, the men that lived to cater by crime 
the pleasures of the multitude. Then another re 
suit was this : they had to be maintained by the emperor 
at the public expense. The feeding of these citizens was 
a great problem. The grain ships from all the provinces 
came to Rome, and every citizen had his right to 
so much grain, and, as a rule, rich or poor took it. 
How many, of you that could earn your bread would 
take help raised by a poor-tax, parochial relief i 
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What man, earning a good salary, would be so mean as 
to go and get his parochial allowance ? Yet parochial 
allowance was taken by almost every man of these 
Roman citizens. Another thing : whenever an emperor 
came to power, or any fortunate event happened, he had 
to distribute great largesses ; he sat in his seat, he 
remained emperor only by keeping the multitude 
sweet and well-inclined to him, and they were well- 
inclined only when paid, and well paid ; and they often 
transferred their allegiance from the man that paid ill 
to the man that paid well. And so a Nero, and a 
Domitian, and a Caligula could reign, though shames 
to their kind, because they paid well the citizens too 
proud to work, but not too proud to live as beggarly 
dependents on an evil emperor. 

But these Avere not the only results. If you wish to 
keep a people sweet, you must not only feed them ; 
if they have no work to do you must amuse them, and 
the amusing is the harder and more arduous thing. 
And how did the great Roman emperors amuse their 
men ? Why, they built splendid amphitheatres in 
every Roman city, most of all in great Rome. There 
the ruins may still be viewed. Look at that mighty 
Colosseum, capable of seating 87,000 people. Think 
what it means. It means that an emperor had a 
people so idle, that he not only had to maintain them, 
but to amuse them. And what were the amuse- 
ments? Whole rows of gladiators, men, or even ungentle 
women, met there, with knife, shield, and sword, to fight, 
row upon row, and unto death. And ofttimes, when 
the weaker went down, he might look his look of pity 
and cry for mercy. But there, in the crowded place, the 
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empress and many another dainty dame would put 
down their thumbs, which meant, " No mercy ; do 
him to death ! " And if they did not fight man to 
nuan, then they fought man and beast, lion, tiger, bear, 
sometimes the man defenceless, sometimes the man 
with offensive weapons. In a show, given by wise Julius 
Caesar, 320 pairs of gladiators fought ; Titus, the good 
and gracious, held a series of shows which extended 
over 100 days, Trajan, the just, celebrated a triumph 
by an exhibition in which 5,000 contended ; Domitian 
excelled himself and discovered a new sensation by 
instituting a fight between dwarfs and women. There 
was a people glutted with blood, fed with slaughter, 
amused with death ! And it is told that it became a 
kind of study in certain cases to watch the lines on 
the face of the dying. That was a nice and refined 
aestheticism, yet the most fit for the spectators of 
the gladiatorial show ! That was Rome, and Rome 
in the early years of our Christian era, Rome in 
its refinement, Rome in its pride, Rome in its might. 
And if they were not careful for toil and labour, or care- 
ful for life, what cared they for the defenceless ? 
Infants are a joy to man ; childhood is sweet and 
beautiful to us ; yet in Rome what so common as 
exposure? what so little deemed a crime? what so 
little punished as an offence ? Nay, men followed as a 
trade taking up the exposed children that they might 
turn them to the basest of uses, that they might make 
them live the most miserable of lives. Do you think 
the ancient world happy, radiant, because undarkened 
by the shadow of the cross ? You can only so think 
in your ignorance. Its good was all for the few, 
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the rich and the strong ; but for the masses, the mighty 
multitudes of the poor and the conquered, the depen 
dent and the enslaved, it was a miserable world, and 
their lot a lot of misery. The very sense of their 
rights was not yet born ; the feeling of obligation 
towards them waited on the footsteps of Christ. 

IV. 

Now face to face with this world Christianity 
came; and how did the religion affect this world? 
First note this. It is easy for us to see how truth 
must act ; truth needs to work slowly, with many a 
great and - painful struggle, into mind, and through 
mind into life. We think that a man has just to 
believe in order to be a new man. But though he is a 
new man, it is long ere the new manhood becomes 
perfect in its blossom, longer still ere the new man 
makes a new humanity ; and so we must watch the slow, 
yet sure and most effective way in which Christianity, 
in its grand ideal period, went to work. 

Let me sketch in rapid outline one or two of the 
branches of its action. First, slavery. It could not and 
it did not abolish slavery ; yet it declared itself in its 
ideal period the foe of slavery. In Christ there is neither 
Jew nor Greek, bond nor free. In the church there 
was no slave and no master ; there all were servants 
of Christ, and members one of another. Slowly, as 
Christianity- prevailed, the idea of man's equality 
entered into the heart of society. When you come to 
Justinian and his laws, slavery, is still allowed, but to 
kill a slave is made a crime. Over him Christian law 
throws its shield. When you come later down still, 
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the slave gains new rights. He can become a free 
man, he can enter into a religious order, he can there, 
become the peer of the best, and in the new states 
that Christianity formed slavery, in the old sense, had 
no place. Nay, in spite of its many sins and imper- 
fections, look how the church welded in Spain Iberian 
and Visigoth together ; how in France it welded Kelt 
and Frank ; how in England it welded first Briton 
and Saxon, then Saxon and Norman, creating an 
entirely new ideal, the ideal of a society without slaves, 
where manhood is known and honoured, and has 
its rights confessed. 

Then, take the second great line and see how it 
affected the feelings and spirit of humanity. One of 
the earliest decrees of the Emperor Constantine was 
against the amphitheatre. The people passionately 
loved and still clung to their brutal play. But Chris- 
tian faith held on against it, till finally, in the reign 
of Honorius, when a great battle was being cele- 
brated, the monlc Telemachus leaped into the ring, 
and gave himself a prey to the wild beasts. While 
many an angry howl rose against the man who had 
spoiled their sport, it was found that his deed had given 
the death-blow to the great evil ; for the consciences of 
men were pricked and touched by that act of self- 
sacrifice. Then the great arena had its doom, the 
public conscience ratified the imperial decree, and the 
amphitheatre ceased. 

Next, with the greater love of freedom and the 
softer social spirit, there came a large belief in the 
dignity of labour. Christ had been a worker, Paul had . 
been a worker, John and Peter and all the apostles 
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had been workers. They gave dignity "to toil. The- 
Roman citizen could not soil his hands ; the Chris- 
tian preacher worked, toiling with his hands. And so 
labour became dignified, was made honourable ; men 
found that no manhood was so base as manhood idle, 
manhood that loved to be relieved from toil and work. 
And now mark that this went on even when you little 
think it The idle monks are ofttimes blamed ; yet 
the monasteries used to be scenes of toil. You 
often go to Bolton and to Fountains, and you say in 
the wise manner of .to-day, " Those old monks knew 
what they were doing ; placed their houses in favoured 
spots, chose beautiful situations." Yet they found 
them deserts, and they made them gardens ; they 
found them moors, and they planted them, and drained 
them, and made them fertile fields. Our agriculture, 
our culture, our learning, owes more to the monas- 
teries than many a modern 'man thinks. They 
made, or helped to make, work religious. " Labo- 
rare est orare," they said ; to work is to worship, to toil 
'Is to pray. 

Then see how the Christian religion consecrated 
the home. It threw over the woman, it threw over the 
child, the halo of a great love. The child was of the 
kingdom of heaven. He who gave our faith its 
being was born of a woman, and so made woman 
sacred. I confess that there are moments when, with 
all my strong dislike to priest-craft, sacerdotalism, and 
the poor and external form .of Christianity it implies, 
I can feel how it taught us reverence for woman ; 
how its adoration of a woman helped to create 
the purer, the nobler ideal of the home, the purer 



122 The Christian Religion in the 

arid grander faith in maternity. The man who is 
capable of despising his mother, of disowning or 
neglecting a wife, or being cruel to a child, is no man^, 
he wants the soul of chivalry. The faith that brought 
out that great latent passion in man for gentleness 
to woman and child, has achieved a right noble work, 
has done a grand thing. But," besides the conse- 
cration of the home, the early church organized the 
charities, the beneficences of time. Ye know not how 
destitute of true and generous action the ancient 
world was ! It was a new thing that Lucian laughed 
at, the sight of Christians visiting the prisons and 
ministering to the captives. He thought them 
simpletons, weak people who offered themselves as 
easy prey to the designing and crafty. He did not 
know that their act expressed a new passion, the 
enthusiasm of humanity, and had in it the promise of 
redemption for the" world. It was a new thing 
that many a man despised, to see poverty relieved, to- 
see disease nursed, to see pestilence faced. If time 
had permitted I could have told how, when the bar- 
barian hordes swept over Italy or across Africa or into 
Spain, rich Pagans fled far into their retreats, and left 
pestilence and famine and death to rage as they listed. 
But brave men like Cyprian and Augustine, faced the 
state of things. The matrons and the maids of the 
new faith went out to nurse in hospitals, in churches, by 
many a bedside, creating, where only misery had been, 
a sweet and gentle peace. The religion of Christ 
created charity ; at its very birth it stood forth to. 
organize the beneficence of man into the instrument 
of the providence of God. 
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But above all, and most of all, what Christianity in 
these centuries did was to substitute a new mental, a 
new moral, a new spiritual basis for life. Life was. 
made far sweeter, far nobler, far diviner by having a 
grander basis. No imperial decree, no fiat of state,, 
no word of mere might constituted the organizing 
force of society. Men believed in a living God who 
was Eternal Sovereign and Father, in a living Christ 
who was an Eternal Brother. Men believed that man to- 
man the world over was a brother. As brothers they 
owed duties that time could never fulfil, that place could 
riever separate. The faith in whatever imperfect forma 
that lived and worked for these grand and glorious ends, 
was a faith that indeed came from God, and made: 
preparation and provision for aflother and better time 
when the large and eternal principles of righteousness, 
could be applied to life and society. 
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EUROPE. 

THE point we have reached is one of the deepest 
interest. It brings us face to face with questions that 
relate to the immediate past, and concern the living 
present. Ancient history is the field of the special 
student. He works in it, knows it, loves it, lives in it, 
is perhaps more at hqme with its persons, principles, 
events than with the men,the problems.and the interests 
that appear and wrestle, that prevail and vanish on the 
stage of the passing hour. But modern Europe is our 
own very world. We belong to it, breathe its atmos- 
phere, live its life, and think its thoughts, and feel its elec- 
tric currents thrill along our nerves. Its every move- 
ment is answered by the responsive pulsations of our 
hearts. Now this modern world of ours, in which we 
live, is one full of good, yet full also of evil ; wealthier 
than any past age, freer, better educated, more in- 
formed, with vaster energies exercised on the field of 
politics, commerce, industry, science, literature, art, and 
religion. But it is also a world that in the lucid mo- 
ments that come between the periods of its possession 
by the pride of knowledge, feels, as no- other age ever 
felt, over-burdened by a sense of its poverty, misery, 
failure, vice, and crime. There are in our world more 
and mightier forces contending against evil, than in any 
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previous time. They fight all along the line a vic- 
torious battle. But while .so fighting, never was age 
so moved and so possessed with the consciousness of 
evil. Now the sense of suffering is one thing, the 
actual amount and degree of suffering another and 
altogether different. The conditions of happiness are 
to-day more and higher than ever in the history of the 
world before. But then the feeling of unhappiness is 
perhaps deeper, the sense of it keener and more real. 
Yet is not that an element of the highest promise of 
good ? Evils that men do not feel, they will not remedy ; 
evils that are deeply felt are evils not to be borne : and 
where they are not to be borne, they are certain to be 
abolished. To make an age conscious of evil is the 
first condition in making it consciously happy, in pre- 
paring it for larger happiness. There is at this 
moment a wide sense of suffering and of sin, but then 
within it there is also a great faith, a faith that we can 
win, and that we shall win, the saner, the more normal 
state of happy holy beirig. Modern Europe is far 
more conscious of suffering than ancient Europe, but 
in that consciousness there live and work the elements 
that have the most promise of deliverance, those that 
look toward the great and permanent ameliorative 
state that is sure to come. 

Now, in attempting to discuss so large a question as 
Christianity in modern Europe, it is easy to see that 
there is a great variety of sides from which it can 
be discussed, while only a few from which it is 
possible to discuss it here and now. We might look 
at the question as a question of Churches. That in- 
deed would be a matter of profoundest interest and 
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instruction. We could compare the Greek, the 
Roman, the Reformed, the Lutheran, the Anglican, 
the multitudinous Free Churches of the modern world ; 
describe their respective characters, the number of 
adherents they possess, the truths or doctrines they 
hold, the constitutions they boast, the work they have 
done or tried to do, the influence they have exercised 
or still exercise. That were indeed a noble as well as 
'an instructive work. The churches represent perhaps 
the. mightiest mass of devoted labour, of noble living, 
of ungrudging service of our kind, ever at any moment 
seen in the history -of man. I put it to every fair- 
minded person as a simple problem : imagine all the 
Churches with their agencies and institutions suddenly 
destroyed, can you conceive the result for our order, 
for our society and age? Think would not the 
myriad-branched stream of charity be almost com- 
pletely dried up at its source ? Would not the minis- 
tries of mercy, of healing, of gentleness, of readiness to 
rescue the fallen, and cure the diseased, be suddenly 
brought to an end ? Would not the inspiration that 
lifts many a life out of the dust be extinguished, 
and some of the fairest and most beautiful phases of 
human character be utterly blighted and blurred ? I 
know that in certain places what professes to be satire, 
but is only brutal coarseness, delights to magnify the 
individual error, crime, or sin of men held to be repre- 
sentative of Christian Churches and Christian religion. 
That shallow system which does not or will not see the 
nobility, the magnanimity, the heroism that in many 
a life serves its kind without money and without price, 
is no system conscious of its own truth, fighting a noble 
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battle with noble weapons. Men and women 1 a cause 
that needs an ignoble instrument is an ignoble cause. 
Fear not to say, the cause that can see only dishonour in 
religion, when it has created millions, and is creating 
millions, of honourable lives, is no cause that believes 
in its own truth, or can wield a power ior righteous- 
ness. 

It would be easy, too, by comparing the churches of 
to-day with the mediaeval churches .to show how much 
mightier the former are. The ages of faith are now, 
not were. The age of ignorance and superstition, or 
ceremony lies behind, in mediaeval bygone Christianity. 
The age of faith is in our midst True, you may think 
of a time when all over Europe one church reigned, 
when the monastery was as many acred acred up to 
the lip, ccnsolled up to the chin as the modern peer 
You may think of the time when out of its vast 'wealth 
the monastery built its stately building, or the church 
reared its grand cathedral, as a time of faith. I think 
otherwise, and turn from then to now. I think of a 
land like England, when men ofttimes out of their 
poverty maintain and propagate their faith. I have 
known many a one who has given up large prospects 
of commercial wealth, large prospects of professional 
success, and lived a life of purest poverty that he 
might live a life altogether unto Christ. Or I think of 
lands like that lying beyond the Atlantic, where all 
churches are free, and a living people make the living 
church. And I say, look how the fact stands. The 
man in the market, on the exchange, in the factory 
in the infirmary, by the sick bed, anywhere, everywhere 
whose life is possessed and ruled and inspired by the 
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great truths of religion, is the true measure of its 
power. And never at any moment in the whole his-, . 
tory of the Christian faith were there so many men 
filled, commanded, guided, by the holier and simpler 
truths of our faith. Look at the matter not simply as 
a question of Churches or Christian living, but also 
as a matter of belief. Here I will say, never was age 
more marked by its strong and victorious belief than 
ours. I know what I say. The truth of Christ is 
slowly subduing the mind of man into itself. Never 
was His authority so great as it is now. It is greatet 
now than in that mediaeval time, when religion was the 
great concern of the few, the mere pastime of the 
many. Then indeed the penances, the absolutions, 
the festivals, the fasts, the indulgences granted by a 
mighty priesthood helped the Church to do little else 
ofttimes than make a league with sin. It is now 
mightier than in the Reformation time, when princes 
and statesmen, ecclesiastics and divines made it their 
business, and armies fought to determine to what 
Church or to what creed the whole country or the 
whole people should belong. It is mightier, too, than 
in an age like the eighteenth century, the pre-eminent 
age of apologetics. Then it was that on the one side 
there stood men like Toland, Collins and Tindal, 
Bolingbroke and Chubb and Hume : and on the other 
men like Butler, and Berkeley, and Paley. Yet great 
as were the apologies of that time, the greatest apologist 
of them all had to confess, " I know not how it has 
happened, but so it is, that many take for granted that 
the Christian religion is not so much as a subject ot 
inquiry, but is at length discovered to be fictitious." 
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That may not now be said. This century has 
given to faith its brightest sons. The men who 
when it is past will stand up as the great time-marks 
of the period, are men who boast of strong and noble 
faith. The thinkers that have had the mightiest in- 
fluence are Christian thinkers. It may be that we 
have phases and forms of loud-speaking infidelity. It 
is true, none the less, that we have a great deep strong 
" sea of faith," a sea of faith that never was so near its 
full. And on it shall continue to rise. As man's 
knowledge extends, so will it enlarge. It is not 
knowledge that religion has to fear, it is ignorance : it is 
the absence of science applied to religion. Give us more 
scientific spirit, give us wider knowledge, give us calm 
impartial study of man and man's past and man's 
spirit : and religion will reign, its power will grow, its 
might increase. 

Now these are phases of our question and subject that 
might fitly enough be here and now discussed. But they 
are not the peculiar phases that I wish to present to 
you. I have invited working men : to working men 
as workers I wish to speak. I have tried to exhibit 
religion in relation to history, to society, to the great 
practical problems that emerge in connection with 
man in his social and collective life ; and to that 
phase I am pre-eminently wishful to adhere. I want 
to look at Christianity the Christian religion in 
modern Europe as it has affected the political, the 
social, the economical questions ; or rather the great 
principles that -lie as the common basis underneath 
them all. And we look at these aspects and phases 
only in order that we may discover what religion is, 

" K 
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and that we may say what it is to men who are 
workers and toilers, anxious to find freedom in the 
world, anxious to find wealth, character, happiness, 
and to know that to him that worketh there are 
proper wages and sure rewards. 

I. 

I. Such, then, being our peculiar problem, 
I would say, at the outset, that modern Europe, 
as distinguished from ancient Europe, may be traced 
back into two great movements ; a movement of 
the fifteenth century, and a movement of the 
sixteenth ; one the Renaissance, the other the Refor- 
mation. The Renaissance affected and affects art 
and letters. The Reformation affected and affects 
religion. The Renaissance, was the revival of letters, 
touched all questions that related to man as a think- 
ing, perceiving, living being, who needs to be educated. 
The particular form that it took was in great part due 
to the rise of the Turkish power in the East, and the 
consequent extinction of the Greek Empire. At its 
fall many Greeks travelled westward bringing their 
language, their ancient literature, the laws, the 
practically lost knowledge of Greece and Rome. 
Their main home and centre of work was Italy. 
There they taught many a joyous and earnest spirit 
to read Plato, to know Aristotle, to discourse with the 
ancient orators and feel the exaltation and inspiration 
of the great poets. There men who had been 
accustomed to a mediaeval heathenish Christianity, 
suddenly found themselves face to face with the old 
paganism, pure and simple. It became as it were the 
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basis of their lives. They went back to the old 
naturalism, the love of flesh and of nature that had 
so marked, especially in its decadence, the ancient 
world. Now how did this pagan revival, which re- 
placed in great part mediaeval Christianity, affect 
these cities of Italy. It found them free : Florence 
rich, artistic, strong, rejoicing in its political freedom 
and republican institutions : Pisa enterprising, its 
rival, almost its equal : Bologna, Padua, full of life, 
studying law, studying medicine, great in their uni- 
versities : Genoa, Venice, queens of the sea, sending 
their fleets afar, bringing in the riches of distant Asia, 
making their merchant princes prouder than any 
royal blood in Europe : all free, all energetic, full of 
victorious life. But in the presence of that revived 
heathenism, enervating public life at its source, what 
happened ? The rise of the Medici at Florence, the 
usurpations of tyranny, and the growth of a pernicious 
luxury in them all, made these Italian cities once the 
freest, the wealthiest and most enterprising of Europe 
the poorest and most reactionary. There Italy 
remains, the victim of two great forces, that Renais- 
sance in its purity and the Church it tried to super- 
cede. Most beautiful, most historic of European 
countries, she lives at this day only in the first energies 
of an attempt at life, seeking to catch up the other 
and more northern nations which have sped far 
forward in the great path of progress opened by 
freedom. 

2. The Renaissance as it passed into the Reformation 
was by it incorporated and made a servant, true and 
good, of religion, helping the discovery and the know- 
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ledge of the old religious books. But taking the 
Reformation simply by itself, we find it was an 
attempt to recover the lost or forgotten ideal of the 
Christian religion, an attempt to return to the real 
and genuine religion of Christ. As indicated in the 
previous lecture, two great heathen influences had 
entered the Church. The first was sacerdotal, the 
second political. The sacerdotal brought into a reli- 
gion which knew no priest, no temple, no sacrifice 
save what was spiritual, an immense hierarchy, a 
disciplined organized priesthood, that by command of 
the access to God and the rewards and penalties of the 
life to come, had become an organized tyranny, which 
tyrannized not through what it got from Christ, but 
only through what it acquired from Judaized heathen- 
ism. Of all the forms disastrous to religion, the sacer- 
dotal is the most so. The man who stands where 
only Christ should stand, between man and God, 
steals from him faith, hides God. Where God cannot 
be seen for a man, that man conceals God, and in so 
doing is the great enemy of man. Now while the 
sacerdotal was mischievous on the one side, the poli- 
tical was mischievous on the other. It made the 
Church aim at supremacy over the State. It .made it 
think that supremacy consisted in one organized 
polity commanding another. The great element of 
the Christian religion had been the reign of God in 
the human soul, commanding the man by command- 
ing the man's spirit and conscience. When the Church 
was taken and organized into the great civitas, or 
State, or polity which sought to win, by its command 
over the future, authority in the present, in all that 
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pertained to civil as well as religious life it perverted 
Christianity and turned it back into the older heathen- 
ism. Now the Reformation was a great attempt to 
escape from these two Pagan elements, to get back 
into a purer and nobler, because a more primitive reli- 
gion. It meant to say, not the religion of the Church 
but the religion of Christ is what man needs. 

So Luther said, " Get quit of the Pope, get rid of 
the priests, rid of all that stands between the indi- 
vidual soul and God. Let God and the soul stand 
face to face. Let God and the soul know and be 
known to each other. Here I stand ; I can do no 
other. God help me, for God commands me." His 
watchword was " Justification by faith," faith, face to 
face knowledge of God, and justification, peace in the 
conscience where God lived, where God's voice was 
heard, believed, obeyed. The cry wakened Germany. 
They say, Luther made the literature of Germany. 
Do you know what that means ? To make a literature 
means to make the mind of the people. To create the 
literature of a people is to create a people's spirit, its 
thought, its science, its whole inmost life ; and, his 
tnemies being witness, Luther did that ; he created 
the literature of Germany by that word of his, by his 
revival of the old faith. It entered into the spirit of 
Teutonic man and made his thought anew. 

3. That was only one section of the Reformation ; 
there was another. Calvin went further than Luther. 
He not only insisted on God and man standing face 
to face, but he insisted on applying his notion of reli- 
gion by building it into a state. Now I do not meau 
either to defend or expound Calvin's notion of God, 
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any more than I intend to defend and expound his 
attempted realization of a State. I think both had 
august and noble elements. I think both had very- 
terrible, very stern, very awful elements indeed. One 
thing I mean you to see and so must emphasize in your 
hearing : wherein he found faith he found life, he made 
belief into a law for living : he made the duty of the 
conscience to God the foremost duty of man. This 
conception of human duty he so bound up with his 
notion of God, his idea of religion, as to compel 
unity to enter into the life of the real believer. So 
doing, Calvin powerfully affected five countries- 
Switzerland, France, Holland, England, Scotland. 

i. Switzerland we may leave aside. But look at 
France. There came to her reformed people the hard- 
est problem that could be set to anyone. The faith 
they held, their king would not allow. The duty their 
conscience demanded the State declared a duty not to- 
be permitted. It is hard to be obedient citizens when 
the first law of the State contradicts the first necessity 
of conscience. Yet this people, though they stood for 
God against their king, became, whenever opportunity 
allowed, industrious, peaceable citizens, making their 
cities beautiful, their districts wealthy. When inspired 
by influences born not of religion simply, but of other 
and baser motives, Louis XIV. revoked the edict 
that allowed them to live in peace, they bade farewell, 
in vastest numbers, to their Fatherland, that they might 
go elsewhere and serve their God. And so there came 
this principle through them : Religion is so supreme a 
matter of conscience, that the State which means to. 
remain one, united, compact, harmonious, must grant 
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freedom in religion. Martyrs to the doctrine they 
were ; but in the State as in the Church, the blood of 
the martyr is the seed of freedom, power, and success. 
ii. Note, next, the influence in Holland. Holland you 
know, and a noble history it has. The king it had for 
ruler.Philip of Spain,forsoothno good man in the moral 
sense, "though most pious in the ecclesiastical, held, that 
his subjects must be of his faith. But these Dutchman 
said, " This light of the reformed religion has come to 
us from God. We believe it to be His truth, and we shall 
obey God, not King Philip." Patient had they been, 
calm, industrious, fighting that great fight of theirs in 
the swamps by the sea. They had built out the waves ; 
beneath their level they had cultivated their fields. A 
peaceful people, to whom religion, as now understood 
came, a very revelation of the presence and power of 
God. They mustered in their cities and mustered in 
their fields ; and against them came the great legions 
of Spain, led by Parma, led by Alva, led by Don John 
of Austria, led by the most famous captains of the 
age. But these men of Holland stood by their cities and 
fought in their swamps like heroes. They let the sea 
sweep over their fields and waste their cities, rather 
than yield the freedom that came to them from God. 
And when they had beaten back the mighty power 
of Spain, and gained their freedom, they nobly 
showed how a people that had fought to the death for 
freedom could make a paople free. Their land 
became the very home and house of refuge for all the 
oppressed. There freedom of thought and speech 
did reign, and reign in peace, 
iii. Next in England. The Anglican Church is very 
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proud of not being a Puritan Church, reformed of 
Puritan theology. Yet the great English people He 
under profoundest obligations to Calvin, to Geneva, 
to Reformed men and doctrine. The men Calvin 
influenced were called Puritan, which meant they 
thought religious men were men who ought to be 
pure, holy, of good report. These Puritan men 
became lovers of freedom, and they won freedom for 
you. When men said of a man weak, self-willed, 
proud, very much in want of all that makes manhood 
generous, " He is king by Divine right, sits to be obeyed 
as the very vicar and representative of God," these 
Puritans stood forward and answered, " Nay, this 
people of England is a free people. We stand under 
obligation to God first. We are bound to obey Him. 
Being bound to obey Him, when the king commands 
what conflicts with the command of God, we obey 
God and not the king." Believing that, they fought 
their fight, and they won it, even though it seemed 
in defeat. Charles I., when he lost his head, gave 
the great principle to the knowledge of all kings, that 
they are for peoples, and not peoples for them. That 
is the principle England owed to her Puritans, and 
to the fundamental article of their faith ; the article 
that, religion being of God, the religious man can 
be responsible for his faith, and for the conduct his 
faith demands, to God alone. 

Nor was their contribution to freedom limited to 
England. The revolution they accomplished not 
without blood, made the bloodless revolution of a 
later generation possible ; and supplied at once 
principles and inspirations- that were in the succeeding 
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centuries to help oppressed and impoverished peoples 
to cast off the regaloat and sacerd tyrannies under 
which they groaned. And they did more than teach ; 
they sent out a branch that was destined to bear the 
noblest fruits of freedom. Of these Puritans many, 
finding it hopeless to live at home, crossed the 
ocean and made another English nation beyond 
the sea. And they took with them the principles 
that lie at the foundation of the great American Re- 
public, principles which have secured absolute freedom 
of religious thought, and made our kin beyond the sea 
the freest of all the peoples earth has known. 

iv. Lastly, in Scotland. What did the reformed faith 
find there, and what did it accomplish ? It found a 
people barbarous, downtrodden, enslaved, made 
coarse and brutal by a long war of independence 
against their mighty neighbour ; and as it were by 
the breath of a creative word, it made that people 
stand up happy, free, educated, strong. Whatever 
success the sons of that land have achieved, they 
have achieved by the faith, and the political energy 
created of the faith/ they received from the reformed 
religion. 

II. 

Now this rapid historical sketch has showed us that 
the Reformation, by virtue of its being a return, or 
an attempted return, to the religion of Christ, the 
purer and more genuine Christian religion, accom- 
plished far more than it attempted. It revealed ideas, 
energies, elements in religion that worked powerfully 
for human freedom, that created in the State a freer 
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and a higher life, and created in man and in society 
nobler purpose, greater independence, that love of 
equal freedom and equal justice which but expresses 
the love of men. The principles that thence emerge 
may be illustrated on one or two points of detail, 
That their action may be apprehended, we must 
come down to matters of living interest, matters of 
clear historical certainty that ought to be familiar 
to you. 

(i.) Now, let me ask you as men who work, what 
are the three great terms that you think, as it were, 
the true Palladia of the order most to be desired ? 
They are the terms which were the watchwords of the 
French Revolution Liberty, Equality, Fraternity. 
I cannot enter into a discussion as to the French 
Revolution. It has two phases, and can only be 
understood when these are both regarded. One phase 
is its negative, the other its positive. Its negative 
phase it owes to Voltaire, to Rousseau, to the Ency- 
clopaedists, and owes it to them mainly because of 
the great abuses against which they had to contend 
The French Revolution was a 'supreme act of retribu- 
tion, the supreme act of national retribution on the 
stage of modern history. Under and after Louis 
XIV., the king and the Church had bound themselves 
in an unholy alliance. That alliance meant bondage 
to man, meant poverty to the multitude, meant abdi- 
cation of the highest political and social duties both of 
king and Church. The Revolution, in its negative 
phase, hastened, though not caused, by the literature 
which exposed the unholy alliance, was an act of 
retribution and retribution was never more deserved 
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and never more inevitable. On the positive side it was 
an affirmation of principles which did not come from 
these negative quarters. It was the affirmation of 
the principles of Liberty, Equality, and Fraternity ; 
although in its practical working-out it was the 
greatest affront to, and repudiation of, these principles 
modern times have known. I am concerned purely 
with the great positive principles, not with the event, 
not with the method in which it was conducted, not 
with its retributive relation to the past, but only with 
ts relation to these three great ideas of Liberty,. 
Equality, Fraternity whence came they ? 

i. Liberty. Liberty is of two kinds, political and 
religious. Political liberty is revealed in the highest and 
most perfect degree where the people have the right 
absolute to make and to amend their own laws. Re- 
ligious liberty is realized where every citizen possesses, 
the right to judge in religious matters, and to determine 
the faith or the religion by or after which he shall 
order his life. Whence came the two great ideas a& 
now understood, liberty political and religious ? 

(i.) Political. It did not come from antiquity. No- 
Oriental monarchy possessed or possesses it. They,, 
everyone, were or are despotic. It did not come from 
any ancient European state. You had a slight glimpse 
of what Rome was ; there three-fifths of the population 
were slaves, and only two-fifths free. But there is 
Greece, and you will say, " Think of those great 
republics of Greece ; at Athens, where Plato lived, 
and Aeschulos sang ; at Lacedaemon, where dwelt the 
great heroes of Grecian story ? Think of those happy 
times before the Peloponnesian war the days of the 
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heroes of Marathon and Thermopylae, when Attica 
and Sparta were free !" But what do you mean by 
free ? How many made the State ? Hear this : 
There were for every twenty-seven freemen in Attica 
a hundred slaves, almost four slaves to one freeman : 
that was the ancient ideal of liberty ! 

When you come to modern times and ask, " Whence 
came our liberty ? Has it come from free thought ? 
Let us appeal to history ; its testimony no man can 
gainsay. Who is the father of modern materialism ? 
Thomas Hobbes. And what says he ? The primitive 
state was a state of war, the strongest and this is 
modern Evolution prevailed,and becameking: might 
is right ; and the king, being king by divine might, he 
alone is the free man, other men are bound to be his 
servants, and do his will. But, you say, remember 
the later freethinkers ! Well, try Bolingbroke ; he be- 
lieves in a patriot king, and sketched the ideal of one. 
And what sort of king was he ? One who by skilful 
manipulation of the people was able to win, retain, 
and exercise absolute power, using all their political 
institutions as instruments of his will, deluding them 
by a representation that was only a means to his 
own ends. But a still more typical man is 
David Hume, the choicest sceptic Europe has ever 
known Two great enemies had Hume. He loved 
nothing better than to swoop down first on one 
and then on the other. And these two great enemies of 
his were religion and liberty. Try Edward Gibbon. No 
man clothed a sneer in language so stately, in periods so 
majestic. Well, then, in the correspondence that un- 
bosoms his inmost convictions, he warns his friend 
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against the Anti-Slavery Agitation, for wild ideas of 
the rights and natural equality of men lurk in it. 
Democracy he hates ; to him it is the last apostacy. He 
has only scorn for it : and he speaks of the French 
Revolution as an accursed thing. But these are old, 
perhaps antiquated men ; try, then, so late an ex- 
ponent of freethought as Comte. Where does he find 
his ideal king ? Not in the sovereign of England ; not 
in the monarch of any Constitutional State : but in 
the Czar, the Emperor of all the Russias, the greatest 
of the autocrats, Nicholas. No, if you want political 
freedom, it is to States that have known what it was 
to believe in the Christian religion that you must go. 
You go to Holland, as she issues purified from her 
baptism of blood, strengthened in her faith, and en- 
nobled in her spirit by the unequal, yet victorious strug- 
gle against Spain. You go to England as the Puritans 
made her. You go to Scotland as she was made by 
Knox. You go to America, so largely formed, organ- 
ized, and governed by the sturdy men of New Eng- 
land and Pennsylvania. And underneath all you find 
that the grand dominant factors are the religious idea, 
the faith that came through Christ. 

(2). But, perhaps, some of you will tell me that 
with religious liberty it is different. On the contrary 
I tell you that with religious liberty the same 
truth holds in a still more eminent degree. Gibbon, 
in many a memorable phrase, stated his faith 
t^at the Old World was tolerant. Yes, it was 
tolerant to gentlemen of culture, to persons of refined 
taste, who could, while taking part in religious services, 
despise religion ; but never tolerant to an earnest man? 
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who dared to differ from the religion of the State. I 
love Plato ; I look upon his 'books every day and I 
never look upon them but with love. The thoughts that 
lived in him are living thoughts in many a mind still. 
But now look at his idea of religious freedom. Hypoc- 
risy he would punish as a crime. Disloyalty to the 
gods accepted by the State, he would visit with im- 
prisonment, solitary and stern, for five years, and if the 
man at the end still rebelled, he would have him given 
over to death. That was the idea of perhaps the 
most enlightened man in all antiquity. And, as we 
have already seen, it was the same in Rome. There 
the laws of the State and public opinion were just as 
severe in dealing with men who had broken with the 
ancient faith, or had dared to accept a new one. To 
this the early Christian persecutions alone were a 
sufficient witness. Where, then, do you find the first 
assertion of religious liberty ? In the Fathers of the 
Christian Church. Tertullian, for example, says, " It 
is ill homage to God to compel a man to serve Him 
as if He could be pleased with the service of hypocrisy.'' 
Athanasiiis says, " No forced obedience pleases God : 
nothing He dislikes like men made religious by 
hatchet and by sword." Hilary, of Poitiers, told an 
Emperor, "You govern that all may enjoy "sweet 
liberty ; and peace can be established only by allowing 
each to live wholly according to his own convictions.' 
God is the Lord of the universe, and requires not an 
obedience that is forced." And Lactantius, one of the 
most eloquent of the Fathers, argued that only reason, 
never compulsion, availed in religion, which could be 
defended not by slaying, but by dying; not by, 
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wasting, but by suffering ; not by injustice, but by 
fidelity. 

When we come to modern times, what find we ? 
Now that the principal is gained, you get many a man 
who has denied religion crying, give us freedom ol 
thought. But look at the men who have made the 
modern belief in liberty of mind, and do you find that 
they were anti-religious, atheist, infidel? Here is 
Hobbes's principle : " The prince has a right to say 
what his subjects are to believe." So great is that 
right that if any subject dares to deny what the king 
enjoins, he commits a crime against the law of the 
State. If a man wereto come from the Indies and teach 
his religion where another is established, he ought to 
be.prosecuted for crime. Nay, if the king be infidel, yet 
the people are to believe after his manner, for he was 
appointed to his office of God! Where God has 
appointed, men are bound to obey. So held and 
reasoned the founder of modern Materialism. Again, no 
man did more to bring round the French Revolution 
on the negative side than Rousseau. And how did 
he teach in his " Social Contract ? " He lays down the 
natural articles of belief. They are to be articles of 
citizenship. If a man denies them, he is to be exiled, 
exiled not as denying religious dogma, but because he 
is " unsocial." If a man who has confessed himself 
as " social," and thus expressed his " sociability," is 
unfaithful to the profession of belief that admitted to 
society, then he ought to die as guilty of crime against 
the law, the social law he had accepted and received. 
In the " Spirit of Laws," another precursor of the 
French Revolution, teaches, that where an established 
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religion is, there no new religion ought to be allowed 
to be. An established religion is a law of the land^ 
and no land, argued Montesquieu, with fine contempt 
for the rights of conscience, can allow its laws to Jie 
neglected. And grant the principles from which the 
men reasoned, and these were legitimate inferences ; 
clear, plain, logical deductions from a system that 
posits, as the grand parent of social order, force, 
whether dubbed as matter, or social contract, or regal 
power, or indeed any form of unmoral might. 

If, then, I want to find where religious freedom came 
from in modern times, where do I go ? Lecky says, 
"Toleration is created by scepticism, belongs to a scep- 
tical age." All modern history disproves that assertion. 
Where religion is made a matter of conscience and not 
of the magistrate, toleration is necessary. Where religion 
is made no matter of the conscience, but of the magis- 
trate, intolerance and persecution are inevitable. So 
we find those Reformers, of whom we have spoken be- 
fore, men like Jacobs, like Hanserd Knollys, like John 
Robinson, maintaining religion is a matter of con- 
science ; therefore the magistrate ought to leave to con- 
science the question of religion, and in no way interfere 
with it. Roger Williams, having pleaded in England 
and in New England for toleration, realized religious 
freedom in his settlement in Rhode Island. Harry 
Vane, the younger, a stern and true, yet most devout 
and tender spirit, a typical Puritan and Republican, was 
also, a great advocate of the same principle, with faith 
enough to put it in practice when he was in power. 
In .these days, when I wish to brace my spirit, to feel 
the strength of a great conviction, which fears no dis- 
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cussion, and lies open on all sides to the light, which 
it craves as God's own gift, where do I so gladly go 
as to the Areopagitica of John Milton? There, in 
that speech for unlicensed printing, stands forward the 
grandest plea for freedom of thought which the 
English language or any other language contains. 
Later, too, did not the " Letters on Toleration " by 
John Locke, reason out, on narrower and less noble 
grounds it is true, but still, on religious grounds, the 
same great principle ? The only convincing and vic- 
torious plea for freedom of thought, for liberty to be- 
lieve according to reason and speak according to con- 
science, is the one that finds its ultimate principle and 
basis in the great faith, that religion belongs to the 
man and to the man's God, that it is the sacred inmost 
possession of conscience, and must be free from the 
magistrate, a matter in which the responsibility is to 
God only. 

When you go from the actual advocacy to the 
attempted realization of the principle, our position 
holds even more completely. Where, as a matter 
of historical fact, was religious freedom first realized 
by a state? In Holland. She has won freedom, 
has shaken off Spain, and has learned from her own 
bitter experience what freedom and religion mean. 
And so almost as soon as she has achieved liberty, 
she becomes the home of the persecuted in Europe. 
There, within the one country which had been 
quickened, revived, created by a great religious 
enthusiasm, religious freedom reigned. There you 
might find the French Descartes writing, pleading, 
free to speak as became the father of modern philoso- 

L 
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phy. There you might find Italian, Spanish, and 
Portuguese Jews, tolerated while intolerant. Spinoza, 
cast out by the synagogue, but tolerated by the 
reformed state, stands forward there to advocate his 
Pantheism and his political theory. There, too, you 
might discover English Puritans like Perkins and 
Ames, like Robinson and Jacobs, erecting their 
churches, addressing their flocks, free to speak the 
thing they willed. When the same principles were 
recognized in Rhode Island, by Williams' settlement, 
in the settlement of Penn, and finally through all 
the states of the American Republic, it was done for 
religious reasons, in vindication of those rights con- 
science most strongly affirms when it most strenu- 
ously believes that God is its "only Sovereign, and 
where He reigns no man or magistrate can be 
allowed to interfere. 

But when Revolution in France passed into the 
hands of Deists and Atheists, what happened ? Ay, 
what happened ? I do not simply refer to the way in 
which the Church was, so to speak, levelled to the 
dust, and the clergy expelled or sent to the guillotine. 
I refer to such events as the guillotining of Clootz 
and Chaumette. The deistic, the Worship-of-the- 
Supreme- Being, party said, " These men are atheists : 
they deny the immortality of the soul, a doctrine 
which comforted Socrates in his death : the idea of 
the Supreme Being and the immortality of the soul 
is a continual appeal to justice ; it is, therefore, social 
and republican, and so the men who deny it ought to 
die." And on this very ground, maintained and 
vindicated by Robespierre, Clootz, Hubert, and others. 
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nineteen of them, were doomed to death, sacrifices to 
their own principle " There is now one god only, the 
people." And the other, the atheistic party, repre- 
sented by Hebert and Chaumette, were no bettei. 
To utter the word Providence was denounced as a 
crime, and to publish a book that expressed belief in 
God was declared a crime the law ought to punish 
and prevent. And to-day, if you want to find a party 
that has in its heart the will to be intolerant, you 
have but to look across the channel, where the party 
most active in its negation is prepared to proceed to 
extremest measures of repression, both as regards the 
profession and practice of religion. Political liberty, 
liberty of thought in matters religious, was made by 
the religion of Christ, the reformed religion. It 
alone has the right to stand and say, I have made 
liberty. And this historical fact no man can gainsay, 
ii. Then there is the matter of Equality. Equality 
means that in the eye. of the law and of justice there 
is no difference between man and man. Law and 
justice know no rich and know no poor : know no 
sovereign, know no beggar: they only know the 
man. But equality means more than this. It means 
not of course that inherent capacity, mental endow- 
ment, personal dignity and character are the same in 
all men ; but it means that in the latent, yet actual 
ideal of humanity, or in actual intrinsic human worth, 
all men are equal. Within every man there is an 
ideal latent, perhaps buried and dead, but still an 
ideal : and it is -this ideal of humanity in every man 
which makes the true equality. And whence came 
this ideal equality? It came into the world when that 
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principle was stated : "There is no respect of persons- 
with God : God is no respecter of persons." That 
was the first great yet simple formulization of the prin- 
ciple. That principle lies at the root of all our later 
social development, making this evident that it is only 
where you have men equally related to God, God equally 
related to every man, that you have men made equal, 
iii. As with Equality, so with Fraternity. It reposes 
upon the great faith in the Fatherhood of God and the 
consequent brotherhood of men. You cannot find 
any other basis so deep, so broad, so strong as this. 
And this is the basis Christianity laid, and without it 
the belief in fraternity had never been, and could not 
even now continue to be. It is only where men feel 
as sons of a common Father, that they feel towards 
each other, however distant in time or space, however 
dissimilar in race or speech or nationality, as towards 
brothers. And have you considered the forms in 
which the Christian religion has helped men to realize 
their brotherhood ? " Who is my neighbour ? " asked 
the lawyer, and Jesus made answer by the parable of 
the good Samaritan ; and ever since, the men who 
have most loved Christ, have been men who have 
done into practice the moral of His parable. What 
did the charities of the early church signify ? That 
a religion had arisen among men that was a religion 
of brotherhood and mutual helpfulness. What do 
modern missions signify That the most culti- 
vated and high-blooded peoples on earth recognize 
their kinship, and the obligations of their kinship to 
the most savage and debased ? Science loves to be 
generous and beneficent, but it cannot be said to 



The Christian Religion in Modern E^^rope. 149 

pity the savage ; knows not what better to do with 
him than to speculate as to his place in the history of 
civilization. Commerce likes to discover new peoples 
and lands, but only that she may find a new market, 
a field where by more advantageous barter she can 
increase the riches of the civilized, even though it be 
by working poverty and ruin to the savage. Certain 
imperial peoples love to. find new scenes for the 
exercise and display of their imperial genius ; but 
imperial policies only the more deeply divide the 
sovereign from the subject race. These are not the 
methods either for creating or expressing fraternity ; 
where the stronger man sees" in the weaker only a 
means for his own instruction, or a source of wealth, 
or an instrument for his ends, he may use him as a 
tool, but he will never think of him, feel to him, or 
act towards him, as a brother. But Christian missions 
witness to the fact that the Christian religion has 
accomplished this marvellous feat. It has made 
civilized man feel that he and the savage are of one 
.blood, that the savage is as dear to God as he is, has 
as vast capabilities, as boundless promise of being as 
his own nature can boast. The religion that has 
created this sense of kinship and duty is the true 
mother of man's faith in human, fraternity. 

2. I deeply regret that I must now leave out a large 
part of what I had meant to do, to ask you to con- 
sider whence came the great forces ameliorative and 
helpful in modern society. Take for example the 
emancipation of the slave why accomplished, why 
prosecuted, by whom and for what reasons ultimately 
carried through. Were not the men and their motives 
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altogether Christian ? Then think of the reform of 
prisons. Can you forget John Howard and Mrs. 
Fry, what they were, and what they did ? Consider, 
too, the attempts at criminal reform ragged schools,, 
reformatories, the varied agencies which wed mercy 
with justice and reform with penalty. If you look 
even at the great broad field of war, so dread, so 
terrible in its destructiveness, what touches it with 
the gentle spirit of mercy ? Why is there the red cross, 
on the white ground ? What does it mean but that 
the minister of mercy is the minister of religion,, 
conscious or unconscious minister perhaps, yet 
minister still? Had time permitted, I should also 
have surveyed some of our modern philosophies, 
especially those that seek to create a religion of 
humanity, and should have attempted to .show that 
wherever they are creative, energetic, great in their 
ameliorative impulse, they have borrowed, without 
acknowledgment, and unconsciously perhaps, but 
still borrowed from the religion of Christ. This only 
must I ask you in conclusion to remember : These: 
elements, all of them, need to be gathered into an 
organized whole, into a living structure, placed in 
relation to a great throbbing centre. You cannot 
have sporadic, dismembered, isolated Christian forces,, 
walking up and down the land doing their work t 
you must bring all into unity, you must centre, con-, 
verge, weld them into the great central thought, into- 
the mighty living organism. Without Christ, with 
out the Eternal Father, without the living Saviour and 
the living God, they are impotent, destined to slow, in- 
evitable death. Men and brethren ! I speak to you as 



The Christian Religion in Modern Europe. 151 

unto men who love order, who love freedom, who love 
justice, who love right. What has come to you as a 
glorious heirloom from the past, a splendid force that 
has worked out your highest happiness, your best pro- 
sperity, your darling principles of hope, claims as its 
due your strenuous loyalty and noblest thanks. 
Faith, life, enthusiasm, entire devotion of the spirit, are 
the simple tribute it deserves. 
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VI. 



THE CHRIS TIAN RELIGION IN RELA TION 
TO OUR POLITICAL, SOCIAL, AND 

INDUSTRIAL QUESTIONS, 
THE lecture of to-night is to deal with religion in the 
face of to-day, .especially so far as it has light to shed 
upon the great and the vital problems that relate to 
the welfare and to the well-being of our toiling 
millions. If religion be what it has been here des- 
cribed as being, it ought to have some light to shed on 
these problems. It is not the theoretical unbelief of 
to-day that troubles me ; it is its practical ungodli- 
ness. The worst denial is not the denial of the name 
of God, but of the reign of God, and His reign is 
denied whenever men confess that He is, but live as 
if He had no kingdom, no law to govern the indi- 
vidual, to be incorporated or realized in the society or 
the state. Men have been too anxious to limit 
religion, to keep it as they think to its own province 
and work, forgetting that the province of religion is 
the whole man and the whole life of all men. To 
narrow the sphere or the authority of religion is only 
a bad way of impugning its truth, a stealthy way of 
evading its claims. To throw the emphasis from the 
inward and ethical to the outward and ceremonial 
is but a more pretentious form of evasion. I confess 
that I am sick even unto death of what Ruskin has 
well called the " dramatic Christianity of the organ 
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and the aisle, of dawn-service and twilight revival, 
gas-lighted and gas-inspired Christianity," and I long 
with my whole heart to see all our churches become 
branches of the only true mother-church, the church 
that is the mother of all our humanities, because the 
home of all our divinities, the bearer, the living 
vehicle, of the great purpose, or burden God sent 
through His Son and by His Spirit to man. If 
religion were truly interpreted and represented in the 
living of all Christian men, as it ought to be, I have 
no fear as to its being believed. It needs but 
Christian men and churches to be faithful to the mind 
of Christ to make that mind reign in and over modern 
men. 

Now the aim and purpose of these lectures has 
been to exhibit religion in its larger aspect, in its 
wider historical and social significance. There has 
been no attempt at philosophical or historical apolo- 
getics, only at the discovery and exposition of the 
forces which history has proved to have worked most 
for our common human good. The faith of Christ is 
to me the last and highest truth, the worthiest as con- 
cerns God, the most reasonable as it relates to man. 
But though that position be most capable of proof, 
it is not one that has been here specifically attempted 
to be proved. I may at some future time make the 
attempt ; for I do not deny the right of inquiry in 
matters of faith, on the contrary, I hold it a most 
sacred duty. Truth loves to be searched into, to be 
inquired after, to have the light of heaven let in upon 
it from all sides ; but truth discloses her presence to 
none but the pure in mind and heart, to those only 
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who seek her out of sincerity and great love. The 
man who speaks dishonourably of another's faith 
does no honour to his own ; the man who uses a dis- 
honourable weapon in the battle for the truth dis- 
honours truth, and to dishonour it is to be disowned 
of the truth, and so to lose it. For what can it do> 
but forsake the man whose soul is forsaken of 
reverence ? 



I. 

i. Our purpose, then, has not been apologetic, but 
simply historical and expository, an attempt by the 
help of scientific analysis and comparative criticism 
to discover those moral and religious forces that have 
most contributed alike to the individual and common 
good. And this question was chosen because it 
seemed at once the most radical and the most relevant 
to the problems now before the people. The work done 
for the past has now to be done for the present, and 
so to-night we shall attempt a further exposition of 
those principles we have been studying in history in 
their relation to living man, or simply to our poli- 
tical, social, industrial questions. Yet it is necessary 
.that we see the relation of our new discussion to our 
old. Mark, then, the principle which has underlain 
all our discussions : Every society is built up on cer- 
tain great beliefs or ideas. It articulates or expresses 
these in its institutions, laws, ideals, aims. The 
beliefs or ideas that underlie the society or state are 
the truths or beliefs that constitute its religion. As 
these are, its institutions must be. Find out the 
ultimate beliefs of a people and you will find out the 
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character of its institutions, or from the study of its 
institutions you .can work back to its fundamental 
beliefs. Where these beliefs are bad, society cannot 
be good. Where the fundamental faith is in a might, 
that is, in an oppressive, irresistible force, the institu- 
tions will express simply a realized tyranny, a struggle 
of conflicting forces, where the strongest has prevailed. 
Look for one moment at certain typical religions. 
China is remarkable for its ancestral worship. That 
is its most common and its most ancient worship ; but 
to worship ancestors is so to revere the past as to 
stand for ever by it. The people who worship their 
forefathers are the most conservative of -peoples-; 
where the fathers stood, the sons try to stand ; depar- 
ture from the old law is last impiety. So China has 
been through thousands of years stationary, has hardly 
known change, and living so, has been persistent, 
remaining while other mof* changeful empires pass 
and decay. Or look at India. As we have seen, the 
ultimate thought in the Indian mind 'is Brahma. 
Brahma means the universal soul, or life ; it is but the 
equivalent of necessity, the reign of a force that, un- 
resting, runs through all forms of being, one in 
essence, and necessary in its action, while ever chang- 
ing its- form. In harmony therewith they have con- 
ceived Brahma as the universal soul, and thinking of 
him anthropomorphically, have said ; from his head 
was made the Brahman, from his breast and arms the 
Kshatriya, the royal and warrior caste,, from his legs 
was made the Vaisya, the yeoman, the farmer, and 
the toiling class, from his feet were made the Sudras, 
the lowest caste in the ancient Hindu world. Now, 



156 The Christian ^Religion in Relation to 

that is a religious theory become a social tyranny. 
The caste-order is the order of God, and the " head 
has not only the right of commanding the arms and 
the trunk, and of using the limbs, but of treading 
ruthlessly on those formed from the feet and lying 
underneath them. Or take, as before, the ancient 
empires of the nearer east, Egypt or Assyria. They 
conceived emperor or king as divine. He owned the 
nation, all the people were his, and he could do 
with his own as he pleased, and with his own he did 
as he pleased. So look how Tiglath-Pileser, Shal- 
manezer, Sennacherib, Assur-Bani-Pal, led forth 
their mighty thousands, threw their armies away 
in the desert, or at a siege, and cared nothing for 
the armies they threw away, only for their own 
purposes or ends. Now contrast with this the past 
week.* Every home in England has thrilled with 
pain why ? In an African desert Englishmen met 
-an army of strong and brave Arabs, and there, in the 
unequal conflict, no of our brothers are said to have 
perished. The news brought pain. The thought of 
these brothers dying there, and no less the thought of 
the brave barbarians who fought and died for altar 
-and home, is to this people a thought of suffering, a 
sense of personal loss. -Now, why do we so value 
human life, while in the ancient world life was thrown 
thoughtlessly away. To ask anew that question is 
right and necessary, for in it lies the difference 
between two worlds. You will never build up a free and 
ordered state, you will never have wealth well dis- 

* Sunday, March 16. On the Thursday before had been -fought 
the battle of El Teb. 
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tributed, you will never have honour and order, good 
in their kind, realized, unless you esteem man noble,, 
and esteem all men alike. Here, then, is the problem, 
high order, waiting on a right idea of man, in process, 
of being realized now, unrealized in the old world, not 
realized in any eastern heathenism why this differ- 
ence ? The answer is the answer that comes back over 
all the ages ; it came through Christ. 

2. Let me recall, though but for a moment, the 
argument of the past lectures. They proceeded, when 
the question became historical, from this position : all 
old religions prior to the religion of Israel had no- 
moral character, because no moral deity. Being with- 
out moral deities and religions, the nations were not 
built upon moral principles or for moral ends, but only 
through despotism or for personal or sectional 
interests. The coming, through Moses, of the great 
faith of God and His law laid the foundation for a new 
order, made one possible. The order was: not a 
priest's, the order was not a king's, it was God's, and 
God's based on His moral nature, and moral law. It 
made every man responsible to God directly. It made 
God govern every man alike. Where God is the 
common Ruler, the distinction between king and 
subject disappears, they stand alike subjects of God,' 
equal in the eye of His law. The rich and the poor 
meet together, the Lord is the Maker of them all. 
And standing equal in the eye of His law, then there is 
a worth attached to the man, the single person, the 
individual soul, that makes his sufferings, the loss of 
his life or his happiness, a crime against God and 
against the order He instituted. Starting from that 
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rudimentary point, note how the ancient Jewish state 
was built up. It was built up in order that the will of 
God, that is, His moral law, might in the relations of 
man to man reign, and in the action of state and people 
be realized. Now, the ideas of the Old Testament 
were taken up and incorporated in the New, . but 
-extended into a universalism. God became the Father 
of all men, loved all men, all men became brethren, the 
human race one vast family, every unit stood to every 
other as brother to brother, and the duties enjoined 
were fraternal duties, the duties of universal neighbour- 
liness and brotherliness. On this great position an 
entirely new order of the world could be built, an 
entirely new course and organization of humanity 
could take place. Man at first did not understand what 
had come. The old was too strong for the new, out of 
the ancient religions, out of the ancient state, old forces 
came into the Christian society and reigned there, 
yet in spite of these, through the form 'in which they 
were incorporated, great Christian truths worked, 
and worked penetratingly, lovingly, assimilatively, 
through the whole of society and the life of man. 
And when later, in a moment of supreme religious 
fervour, the world tried to go back to the great primi- 
tive thought, then new forces, released and -relieved, 
treated higher liberty in state, purer thought in life, 
greater justice between man and man. And so the 
new has been at work, subordinating the old unto 
itself, and the humanity that is rising is a humanity 
distinctively in its basis of Christ, though for God. 

II. 
i. Now, mark, the conclusion of our past discussion 
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as the foundation of our new. The conclusion is 
this, the great fundamental Christian beliefs, the 
beliefs as to God, as to man, as to man in relation to 
God and His purposes, have supplied a new basis 
for human thought, and so a new foundation for 
human society ; and the society that is being built 
upon this basis is radically unlike the ancient society. 
Now, observe, I say being built up. The work is in 
process. It is not completed, and in the doing of it 
every man of us ought to bear, his part. But while 
the building proceeds,- worked by the hands of men, 
it is to be in harmony with the great beliefs directly 
created by Christ. These beliefs may be described 
-as, borrowing a word from one of our greatest 
modern thinkers, architectonic, that is, they are 
beliefs that while they construct, regulate the struc- 
ture, govern it in all its parts and in its ultimate 
design. Their action has been illustrated in history, 
for wherever Christ's personal influence has been 
mightiest and most immediate, there the building 
has most victoriously proceeded. It has been with 
Him, in Him, through Him, all has been done. Did 
time permit, I would take you a wide survey of the 
.ancient ideals of humanity, and compare them with 
our own. Take you, for example, to the ancestral 
worship of China, the adoration of heaven, following 
the advice of the ancient sages, making a people a 
people that may not move, that lives on in a kind of 
permanent immobility ; or to the ancient Hindoo 
ideal, as it stands, incarnated in the laws of Manu. 
These laws determine a man's future by his relation 
to the priestly caste. If a man despises a priest, 
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stands in his way, or uses profane speech of 
him, he is sentenced to painful punishment, 
here and hereafter. If a Brahman woman breaks 
her caste by marriage, there follows degradation 
for her, for her offspring, for their offspring, in ever 
descending degrees. There is a whole society fixed 
in an iron frameworkj built up, inflexible, immovable,, 
according to the mind of a tyrannical priesthood. 
Or take the greater ideas that lie in Plato, in the 
Republic and in the Laws, already in a way sketched,, 
making the modified Greek Republic possible, yet 
making a humanity utterly void and base. He, great 
as he was, thanked providence that he was born a 
Greek, and no barbarian, free and no slave. To be 
a barbarian ! It had been better not to have been born 
than to have had so to speak as to emit sounds that 
could hardly be held articulate or reasonable speech. 
But, now, what is our own modern dream, our 
ideal vision? All this great humanity forms a 
mighty family. Man, in all his units, stands 
creature of God, offspring eternally loved by Him, 
called by Him through love into being. Man in all his 
branches a unity through the one God, is, as a person, a 
being who owes duties to every other man, owes duties 
of good, of service, of truth, of honour, of right, of grace. 
There is here a notion of man, of humanity, that gives 
a dignity to the person and .a nobility to the race 
unimagined by the ancients, that makes of human 
nature a higher thing, and of human life a nobler 
thing. And I anew affirm, the life we live and know, is, 
while in its noble elements, the direct creation of Christ, 
yet only the promise of what He has still to achieve. 
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2. Now, I should have liked exceedingly, in the 
light of our discussions, to have compared the 
great Christian beliefs with certain modern ideas, 
proposed as substitutes for them, and judged these. 
For example, men say, if we could get rid 
of the human soul and its immortality, how much 
happier we should be. Now one great advantage 
of the comparative study of religion is this. When- 
ever a statement like that is made, you at once 
turn to places or religions where such things have 
been realized, look at them, analyse their ele- 
ments and action, and so discover their intrinsic 
quality and essential results. Now, there is a reli- 
gion that does deny souls, knows no conscious per- 
sonal immortality. What of that religion so far as 
concerns happiness in life ? It is the apotheosis of 
misery, the religion that declares that life is not worth 
living, and that the grandest good is entire escape from 
personal being. Observe, where suffering is glorified, 
is made a sort of deity that devours the very notion 
of life, the religion instead of saving from pain, is one 
that arrests progress, that entirely bars secular action, 
that prevents highest social forms of life from being 
realized ; and these, precisely, are the results that have 
followed the religion of Buddha. 

Or there is the notion that we might find in matter 
or in force a substitute for God. Now, note, I will 
not discuss the matter from its metaphysical point of 
view, otherwise I should ask pray, how do you 
know matter, and what may matter be? If you 
subtract mind and the qualities mind supplies to 
matter, what of matter may remain, and what of your 

M 
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knowledge of its qualities ? A late distinguished 
thinker, John Stuart Mill, defined matter as the 
permanent possibility of sensation, but, pray, does 
that mean permanent possibility of force, or does 
it mean permanent possibility of mind? Sensa- 
tion is a mental state, and to speak of matter as a 
permanent possibility of sensation makes it subjective, 
not objective, -that which is. known through mind, not 
capable of definition otherwise than in its terms. Or 
suppose you take a distinguished physicist, who in a 
large way in a presidential address led us an excur- 
sion into a past which he very imperfectly knew, 
indeed, could not be said to know at all. He tells 
us matter has the promise and the ' potency of 
every form and quality of life, but when we seek 
after this matter, he tells us, it is mysterious, an in- 
scrutable power, something utterly unknown. And it 
we call in the great master of agnosticism, and ask 
him for his proof that matter is ultimate, he will tell 
you that you know it because it resists you. Forces 
within meet forces without, and you know, therefore, 
matter to be. But, look, take away the forces within, 
and what of the forces without ? You must postulate 
thought, or how can you find matter or describe 
what property or quality it has. 

Still, brushing aside the metaphysics, and looking 
at it as merely a question as to a basis for society 
and state, for an order and law to help the men who 
work, what then ? Well, matter means the reign 
of the mechanical, the necessary, the reign of force, 
but, mark, when it comes as a reign of force to life, to 
the region of social and industrial structure, how does 



Our Political, Social, and Industrial Questions. 163 

it act ? The weakest goes to the wall, the strongest 
survive. All that are feeble perish or are crushed, all 
that are mighty reign and endure. When it comes to 
the region of political life, what is the action ? The 
same. Might is the regnant force or power, strength 
is victor ; the king is the person who is mightiest, the 
one who has subdued all. Translate that into speech 
for modern times, and it means this : wherever you 
Have most might, a greatest strength and the power 
to use it, there you have the source of order, the 
power that reigns, the very reason and essence of 
government. But what do you call that? Why 
you call it tyranny, despotism, hardest, most obdurate 
and inflexible. Thus from mechanical force, taken 
as the ultimate datum of consciousness and factor 
of change, and $o as the new basis of social order, we 
shall have the worst tyranny the world ever saw 
tyranny that would throw life away without grudge 
or care, tyranny that would expel morality, annihilate 
progress, and make the rich ever richer, the poor ever 
poorer, passing on like a mighty law of nature which 
should set its ruthless foot down on every feeble 
cause, crushing under it everything that could not by 
sheer and simple might assert its right to be. That 
reign would be the ruin of all our noblest order, the 
loss of our grandest gains. 

Now I would it were possible to look at s'ome of the 
ways of evading this conclusion that have become 
very fashionable in these recent years. One distin- 
guished thinker wrote lately on " The Religion of the 
Future," and another not less distinguished thinker 
described his doctrine as "The Ghost of Religion," 
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and went on to propound the grand Comtean thesis of 
a religion of humanity, where humanity was the 
object of worship, and humanity was loved, and 
served as the modern and natural deity. Now, 
I have no special care or concern to ask respect- 
ing the genesis of Comte's idea of humanity as a great 
being. But what his disciples think concerning that as 
a grand new generalization of positive science and 
philosophy only shows their pathetic innocence as to 
the actual facts of history and faith. There is a 
notion of collective humanity far grander than 
Comte's. There is a notion of humanity which 
makes it one immense family, a family of God ; 
makes it one immense society, a society of sons 
who are brothers one immense household, where 
every member is bound to serve the other, that by his 
service he may the better serve his own Eternal 
Father. Grander than Comte's idea was that, pene- 
trated throughout by a principle of tremendous energy, 
which could build up and organize the race into a vital 
unity. His is but a headless humanity, an aggrega- 
tion of atoms, no living organism. It rises, he knows 
not whence, moves across the earth, and vanishes, he 
knows not whither. But this is a humanity lifted 
into eternity, living in the life of God, a humanity 
loved of God, redeemed of Him, intended to be per- 
fected in all its parts and in all its members, that it 
may live in holiest fellowship with Him. Every man 
who does good unto the least of men, does it unto 
God : practical beneficence in time, the love that 
suffers unto the saving of man is the noblest service 
of the Eternal. That is a sublime ; dea. In its 
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presence the positive notion is indeed the veriest 
ghost of religion, spectral, impalpable, impotent, save 
to the visionary who sees it. 

3. Let us come back, then, to our position, though 
only that we may re-affirm it the more strongly ; the 
Christian religion is by virtue of its very nature 
-creative of a new mankind, constitutive of a new 
society. Its fundamental principles are architectonic, 
supply at once the basis and the regulative ideal for 
the renewed humanity. It is meant to create a 
perfect state through perfect men, certainly does not 
mean to leave its renewed men under the control of 
an unspiritual order. Do not think that I am speak- 
ing new things, they are things as old as Christianity. 
At its birth our religion was possessed of a 
divine ambition, for it was inspired by divine 
truth, and articulated a divine design. Christ's 
^coming was no accident; it had been purposed 
from eternity.. Nature and man had been alike 
founded on and by Him. So one apostle said : 
'" All things were made by Him, and without Him was 
not anything made that was made." He was " the 
true Light" and "the true Life," and there was no 
true life, no true light, in the world that did not come 
from Him. Another apostle said, "By Him were all 
things created that are in heaven and in earth ;." and 
'" in Him all things hold together," stand in order or 
system. As He is the source, He is also the means 
.and end, for through Him and to Him are all things. 
And so He is represented, not only as the Head of 
the Church, but as the One in whom all things, both 
which are in heaven and on earth, are to be gathered 
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together, summed up, or made into a unity. Now 
ideas of that kind signify a large faith, the faith that 
all things were created and constituted in Christ, that 
as He is, on the one side, the image of. the invisible 
God, so He is, on the other, the ideal or regulative 
principle of the visible creation. Applied to our 
present subject this means, that Christ was intended 
to be, in the fullest sense, a Saviour, not only of the 
individual, but also of society, making the man; 
new, but doing it that He might renew mankind.. 
Within Him were the energies needed to create a 
perfect order, a holy society, a humanity that should 
articulate the Creator's ideal. The work that He 
came to do was to reconcile man to God, to bring 
alike our nature as persons and the order in which 
we lived and worked into harmony with the will of 
God. And so He was the Son of Man who made 
man into the Son of God, the Redeemer, delivering 
from sin, the Saviour, bringing into life eternal. The 
grand thing about His mission was its positive aspect 
His saving man, and the completeness of His sal- 
vation. The Christian religion had indeed an awful: 
sense of sin, a deep sense of misery ; but that is only 
the reverse side of its majestic sense of God, its. 
sublime idea of man. It is because it conceives man. 
to be so great that it feels his sin to be so terrible ; it 
is because it conceived man to be so near of kin to 
God that it allowed him such susceptibility to suffer- 
ing, such faculty of gain, such capacity for loss. But 
as was the loss, so is the salvation. It is not finished 
when a man is forgiven, or has obtained peace with 
God ; it is completed only when Christ is alt 



Our Political, Social, and Industrial Questions. 167 

and in all that is, when humanity has been built 
up in all its parts and regulated in all its relations by 
the. ideal of love and sonship that had lived from 
eternity in the bosom of God* 

III. 

You see, then, there are, as I conceive it, architectonic 
principles in the religion of Christ ; and it is the 
simplest and most rudimentary of these that I wish 
to apply to our political, social, and industrial . ques- 
tions. This is only a small branch of an immense 
subject ; but I am anxious so to handle it as to 
illustrate for our time the significance of the 
Christian religion. These questions will suffi- 
ciently test its right to be the organizing principle of 
the noblest society, and the regulative law of the 
truest life. 

i. Our political,social,and industrial questions, while 
distinct, are so related as to form an organic whole. 
You cannot touch one without touching all the rest ; 
the body politic is as sensitive and as much an 
organic unity, as the body of the living man. Our 
political questions concern man as a citizen, with the 
rights and duties proper to one; they touch his relation to 
the state, and the state's to him. Our social questions 
concern man's place and functions, duties and rights, 
as a part of a mighty organism, whose members are 
human beings ; and view organism and members 
in their mutual relations and obligations, as 
affected by and affecting each other. Our in- 
dustrial questions concern the creation, accumulation 
and distribution of wealth, regard man as pro- 
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ducer, distributer, consumer, as a being capable 
of toil, yet needing rest, with capital, land or money 
or skill, that he wishes to lend or sell, that he may- 
obtain or create a wealthier condition of being. These 
provinces of thought and action, though dis- 
tinct, are inseparable. Every question raised in the one 
has its correlative in the other, and the point of unity is 
man. He is the living and sensitive atom that thrills 
with pleasure or writhes in pain with every current 
that passes through the body, political, social or 
industrial. 

i. Now, if we are to consider the Christian religion in 
relation to these questions, we must do so in the light 
of some simple principles, yet they must be those of 
the architectonic order. Now, our simplest, yet 
mightiest, principle is given us in the idea of God as 
manifested in Christ, the Father as. declared by the 
only begotten Son. What was the purpose of God 
relative to man, alike in creation and redemption ? 
His good his highest good. Man may have as 
his chief end to glorify God, but God finds His glory 
and in the light of Christ's words and work it is 
seen to be the only godlike glory possible in pro- 
moting the good of man. As He intends that, so He 
means that all the godlike energies in the universe shall 
contribute to it. But what is for man the chief good ? 
It consists in two elements, in the union, as the 
moralist would say, of virtue and pleasure, or, as the 
religious man, of holiness and happiness. In the 
state of perfect good, virtue is completely happy, 
holiness has attained beatitude. But what does this 
involve ? The perfect man but also the perfect 
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state, the state ordered and administered in perfect 
righteousness, where the virtue within has its mirror 
and reflection in the order without. We could not 
have the highest good with vice, for it is hateful, 
envious, miserable, seeks only to get pleasure, loves only 
to inflict pain ; so virtue is necessary, the holiness that 
loves to do the best and obey the holiest. Nor could 
the highest good be found in a vicious state ; the 
good, the perfect man may liye there, but the evil 
without would hate him> and he could not love it ; 
there might be the joy of conflict, but there could not 
be the highest joy, the joy of perfect harmony, of the 
constant motion that is constant rest. To the chief 
good, therefore, the righteous man must live in a 
-righteous state ; virtue within and virtue without must 
dwell together in beautiful and holy unity. But if 
God means that each person realize the chief good, 
what ideal does He set before us for society ? This : 
that the individuals composing it shall, every one of 
them, be perfectly virtuous or perfectly holy, and that 
the state into which they are organized shall in 
every respect be perfectly ordered and perfectly 
righteous, an altogether good and holy state. No 
less an ideal as respects man, on the one hand, and 
society, on the other, can satisfy the Christian idea of 
God. 

ii. Now this, you will confess, is no mean ideal, and 
rests on no contemptible or ignoble principle. We 
may be an infinite distance from its realization, but it 
is a matter of infinite importance that we feel ourselves 
held bound to work for it and to travel with our faces 
towards it ; making, while we do so, the present better, 
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and bringing the golden future more near. To have- 
conceived this ideal is to feel man ennobled, is to- 
have gained a brighter view of the prospects and 
possibilities of our kind. Yet on what does it rest?' 
On the notion of God as a Spiritual Father and 
Sovereign on the one hand, and, on the other, on the 
notion of man as His son and subject, bound to be 
obedient to Him and to realize His order. Now let 
me ask you a simple question Do you know any 
principle so able as this to do large and generous 
justice to the noblest possibilities of order and pro- 
gress in the state, and of happiness and manhood in 
the man ? The idea of humanity, you say ; but Christ 
created the idea of humanity, and divorced from Him 
it is but a bastard idea, at once emasculated and 
depraved. What value is there in an idea that is but 
an impotent abstraction, that gives no moral source, 
no moral sovereign, and no moral end to human life, 
either individual or collective ? If you renounce this 
Christian principle, where will you find a basis for 
your social structure ? for a basis you must find ; 
and remember this as is the basis, such must the 
structure be. Suppose we inquire at the men best 
able to advise us in this matter, really representative 
and creative thinkers, who have attempted to find 
another than the Christian basis for society. There 
is Hobbes, an honest and courageous Materialist, 
who did not fear to deduce from his first principles 
their rigorous logical results. To believe in matter 
as the ultimate ground and cause of all things, 
is to believe in the supremacy and sufficiency of 
force, and in a conflict of forces the strongest must 
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prevail. Carry out that doctrine in the arena of 
politics, and you have Hobbes' theory, the most 
forcible man is king. The original state was a 
state of war, that is, a conflict of opposing forces ; 
order came from the victory of the mightiest, which 
means that the strongest force prevailed ; the victor 
became the sovereign, his will became the law, made 
the right, instituted, constituted the order and relations 
in which the people lived. That is a clear and 
intelligible theory, massive in its simplicity, rigorous 
in its consistency, but what does it mean ? The most 
absolute tyranny, despotism unrelieved. Let us try 
another. Rousseau hated Materialism, but wished to 
find a social doctrine that should, apart from 
Christianity, secure to all men their natural rights. 
And what did he propose ? The theory of a * Social 
Contract." Men met together and agreed on the con- 
ditions on which they would associate ; signed, as it 
were, a pre-historical contract of co-operation, which 
concluded, they laid aside their isolation or individual- 
ism, and combined in a society or state. Those who 
kept to the contract were the lawful citizens, those 
who broke it by claiming too much or by doing too 
little, were the guilty. But, mark; a society held 
together by bond is an artificial society ; the bond, 
too, was an historical fiction, made all the falser by 
making the savage the ideal or standard for the 
civilized man. Humanity bound to fulfil an imaginary 
primitive bond, has lost at once the rights of the 
present and the inspiration of the future, and renounced 
the idea of order and the hope of progress. Again, David 
Hume, subtlest and most consistent of Sceptics 
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always, as we saw, Sceptic-like opposed to the highest 
human liberty, said, " Government has no other object 
or purpose than the distribution of justice, or, in other 
words, the support of the twelve judges." And why ? 
" Every man must be supposed a knave," with no 
other end but his private interest, which he must be 
prevented gratifying at the expense of the public. 
So government in its last analysis is a plan which a 
multitude of knaves have adopted, if not for making 
each other honest, yet for keeping by fear of punish- 
ment dishonesty within bounds. Could you conceive 
a more miserable basis for politics, or one that did 
more injustice alike to the idea and the history of 
man ? It rests on a notion of him so mean that it 
bemeans everything ; it appeals to the meanest 
motives ir^ man, and makes of him a creature that has 
interests, but no duties, that may need protection, but 
can exercise no rights. It is small wonder that a 
system so based should have had no room for liberty, 
no idea of moral order, or faith in the higher progress 
and well being of man. 

Now, what in opposition to these does the Christian 
religion offer as its grand fundamental principle in 
politics ? Its idea of God and its ideal of man, viewed 
in their mutual or reciprocal relations. It says : " God 
is the father of man, man is the child of God. He 
wills every man's good, and every man ought to 
attain the good He wills ; what is possible to the 
individual is possible to the society. He is capable 
of being virtuous, it is capable of being in all its order 
and relations righteous. The ideal that is in him, it 
is bound to accept, and to work for its realization ; the 
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ideal that is before it, he is bound order gat as his 
own, and do strenuously his utmost to secure its em- 
bodiment. The law of the state ought to be in 
harmony with God's will, and so such as shall intend 
and promote the good of all its citizens ; the conduct 
of the citizen ought to be governed by the same will, 
and seek at once the reign of righteousness in the 
state, and its realization in the individual. To the 
good man the law of God is absolute and universal, 
a law alike for persons and peoples, designed to govern 
all states, and be obeyed of all men. If, then, in civil 
life, there lie a wrong, Christian politics ought to re- 
dress the wrong; if in social life inequalities or agencies 
that hinder the distribution or creation of good, Chris- 
tian society ought to move against them. Religion 
cannot be satisfied till the ideal of the perfect man in 
the perfect state be realized;" 

2. You see, then, that the Christian religion supplies 
us for all civil and social questions with constructive 
and regulative principles of the noblest kind. In 
their light politics become the science of working out 
a perfect order in which every man shall achieve 
virtue and attain happiness, that is, realize the ideal 
of humanity latent within him. But I can only state 
the principles ; it is impossible to apply them in detail 
to the questions of legislation and government. Yet, 
though only by way of illustration, let us glance at a 
question or two. 

i, And first, as being most germane to our subject, 
as concerns our poor. Religion does not regard 
poverty as a normal state, rather as one that 
ought not to be. Where charity is needed, it is a 
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noble thing to be charitable, and charity was one of 
the most characteristic creations of Christ. But there 
is something better than charity, a state where it is 
not needed, where all men are able and willing to earn 
their own, and enjoy what they have earned. Now 
religion deals with poverty primarily as a matter of 
persons, and it is through persons alone that it can be 
overcome. Laws may mitigate its severity, but its 
removal depends on the kind and quality of persons 
composing the state. The better a man is made, the 
better a worker he is, the fitter an agent for the 
creation of wealth, and the expulsion of poverty. It 
is the worthless that waste ; worth is productive and 
distributive. It makes for itself, but loves also to 
share with others. Now the Christian religion in 
making good men, makes good workers, self-respect- 
ful, independent, fore-thoughtful , in honouring work 
as no other religion does, it dignifies the workman. 
Yet, if misfortune or disaster comes, there is no 
spirit so tender, so helpful as the Christian. It will 
not leave to perish, but helps that it may save. And 
its charity is not of the legal order, hurting where it 
helps ; but of the merciful order, which is twice 
blessed, blessing him that gives and him that takes. 
So our religion works at once to prevent poverty, 
and where it must be, so to ameliorate its action that it 
shall not deprave the man. A people wholly Christian 
could not be poor. 

ii. Another question, partly political and partly social, 
is the one now being so much discussed as to the 
housing of the poor. Has religion, as here construed, 
any light to shed on it ? It insists, in an equal degree, 
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on the person and his conditions being good. What 
makes a person bad or compels him to live under bad 
conditions, conditions unfavourable to moral and 
physical health, is a religious wrong. Thus, if a man 
owns a rookery, and makes it his business to let houses 
unfit for human homes, he must be held guilty of 
crime before God and against man. Religion binds 
a man to follow no profession, to exercise no craft, 
save one prbmotive of human well-being. If it be 
profitable while injurious, the profits only the more 
add to the sin, because emphasizing its reckless 
selfishness. Men must live, but our means of living 
must be honourable to be approved of religion And 
see here its value as the power for making right 
persons. It needs mean men for the doing of mean 
things ; noble men alone are equal to noble deeds. 
Let a man be possessed of the spirit of Christ, the 
charity that seeketh not her own, that seeks generous- 
ly the good of every neighbour, and to him the 
miserable greed that can make money out of the 
poverty or destitution of man is not only impossible, 
but unholy and abominable. 

iii. We have a third question, or rather set of ques- 
tions, connected with what is perhaps the saddest of all 
our modern problems, what men call the social evil. 
There is no deeper or viler sore in the heart of 
society, though I may not speak of it here, as it needs 
to be spoken of. Yet it is an evil on which religion 
has a pre-eminent right to be heard, while also 
lying under solemnest obligations to speak. To 
it man can never be a mass of organized lusts, 
whose indulgence is to be tempered by prudence, 
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for to it man at his noblest is most continent. 
Of all humankind, there is none poorer, no wretch 
more contemptible or base, than the lustful man> 
capable of working grief to a woman, heedless 
of her sorrow or shame, her sad, blighted, lost 
womanhood ; capable of hiring for the indulgence of 
his bestial passions a poor fallen creature, forgetful 
that even wrecked womanhood ought to be sacred 
to the man who is a son, and had, or has, a mother. 
Could I compass it, I should make every such lustful 
man a man to be punished, for there is no greater foe to 
social good, no force that so threatens the peace of 
every virtuous home. Yet, how is he to be reached, 
how dealt with ? Not by outer laws simply, not by 
external restraints, not by preaching the prudence that 
tempers passion only that it may be the longer 
indulged ; but by filling him with a spirit too great, 
too honourable, too noble, too full of chivalrous 
chastity to feel the passion of lust, or the fascination 
of base desires. And only one supreme love has 
been able to accomplish that. The love of Christ 
has been the love of purity, both in man and woman, 
the love of God has ever been love of chastity, 
binding man to too noble issues to allow him to stain 
his manhood with impurity, or to deprave woman- 
hood by his passions. Were that love to reign in 
society, we should soon see realized the highest social 
good. 

iv. But now we must come, though for the briefest 
glance, to our Industrial Questions. One thing 
Religion cannot do it cannot lose sight of man as a 
living, reasonable soul ; but what Religion cannot do,, 
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Political Economy did. Its founder, Adam Smith, 
was not responsible for that. The author of the 
"Wealth of Nations," was also the author of a system 
of Moral Philosophy. And do you know its pecu- 
liarity ? It was based on feeling, on sympathy ; it was 
your feeling for man, your sympathy with him, that 
made you approve what promoted his good,, disap- 
prove what hindered it. But the men who followed 
Adam Smith forgot his. "Theory of Moral Senti- 
ments," and dealt with wealth as if the factors of its 
creation and distribution had been mere tools, instru- 
ments, pieces of mechanism. You know Sis- 
mondi's question to Ricardo : " What then ! is 
wealth everything ? is man nothing ? " And wealth 
was everything to the political economist, man 
valued only in relation to it. And it was this in- 
difference to men that made political economy to 
Carlyle, Adam Smith's great countryman, the " dismal 
science." ' But who creates ? who distributes ? who 
accumulates wealth? Who but man? And man 
is greater than any product, or any process of pro- 
duction, or even all the creations of his hand or 
genius. And no product is good that does not help 
to make the producer happier and better ; and only 
as the producers are improved can the products go 
on improving. And so the science that does not 
take men into account is no true science of wealth. 
For what is wealth ? A state of weal. The common 
wealth is the state of common weaL And what is 
that? The state of good to all. Now wealth is not 
money, but what creates man's weal ; and that implies 
life, the well-being of the living. The only wealth 

N 
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of nations is the weal of their peoples, to be rich in 
persons, rich in the varied elements that make life 
good to all, is for a nation to have wealth, and to be 
wealthy. Here, as elsewhere, persons are supreme. 
Give us persons of the right order, producers, con- 
sumers, capitalists, labourers, and all other things will 
be added they will adjust themselves into an order 
promotive of the common good. Treat all questions 
in industry as questions in religion, and it is certain 
that those great problems which perplex the present 
will become problems solved. 

(i.) But, to select an example or two, take our 
problems as to land. There are no questions 
men speak more of to-day. Yet here the 
supreme thing is the good of the people. All 
legislation relative to land ought to have that 
good prominently in view. There is no law of God, 
there ought to be no law of man, that so favours 
the man who owns property in land as to enable 
him to dispossess the people. He owns it for their 
good. Even where his rights are recognized, and 
I recognize them most soundly, he is still, in his 
very rights, trustee of a great national possession, 
not for his own weal simply, but for the common. 
The rights of property concern a class, and are based 
on fulfilled duties, which concern the whole people. I 
am come of a long race of farmers, and love the soil. 
My grandfather owned a little farm of a hundred odd 
acres, and he farmed the land he owned. One who 
loved him as became a daughter, used to tell how 
once, in the corn-law times, when the proprietors 
cried, " Let us have more protection," the great lodr 
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-of the neighbourhood came to visit him, and to ask 
liim to sign a petition, praying that still higher duties 
might be imposed ; and the old man said, " No ! I will 
not sign." " What! not sign ? It will enhance the 
value of your land." " Sir," was the reply, " I will 
never enhance the value of my land at the expense 
of the people's food." " And he there stated the great 
principle of religion in the matter. He was a religous 
'man, and as such known and revered all round, and 
he only thus expressed in a practical article the faith 
by which he lived. The land was meant to serve the 
people's good whilst maintaining him. Without it 
the people cannot live, on it the people have a right 
to live, and so it can become no man's absolute pos- 
session, to be done with as he wills. The rights of 
property in land, pushed to their last legal limit, might 
easily become a more oppressive and disastrous ty- 
ranny than the divine right of kings to govern wrong ; 
but the principle alike of the Old and New Testament, 
the land is for the people, their possession before the 
Lord, limits and defines these rights. The people 
have not lost their rights in the land by ownership 
becoming personal ; nay, have only, in a sense, the more 
fully secured and affirmed them. Communal was 
exchanged for personal ownership, that through per- 
sonal responsibilities and action the riches of the soil 
might be the more increased and extensively distri- 
buted. It happened not that all the rights might be 
concentrated on the head of the possessor, but that al 
the capabilities of the possession might be developed 
and diffused. Unless this result follow, personal 
ownership may become a public wrong, and what has 
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become that may become an evil not to be borne,, 
Trusts faithfully discharged are rights firmly secured ; 
personal ownership held and exercised for the public 
good, is the only ownership above the need, and so 
above the fear, of change. 

(2.) But these are only general religious and Christian 
principles applied to an economical question, and all 
that is here possible is to state them. Now this state- 
ment ought to lead up to other and varied questions, 
especially those connected with capital and labour. 
Now, if this question were approached from the same 
point, as one of mutual duties, which imply and recog- 
nize mutual rights, how simple it would become! 
"Where a man works as a religious man to God, he 
will do it, not as for wage, but as best effort for 
noblest purpose. Then his ambition will not be to do 
as little and get as much as he can, but to do the best 
his skill and energies will allow. Where the employer 
is religious, he will recognize that he has duties he 
owes to his workmen, and his -ambition will be not 
to deal with them as " hands," machines that differ 
from his engines only in being more unstable and 
irregular in their action, but as souls, to be loved as 
such, and handled as rational and responsible and 
sensitive men. If your questions are determined as 
questions between men who have great moral obli- 
gations both in working and employing work, the 
mutual duties will solve and unite where mutual 
interests only embitter and divide. But the supreme 
necessity is here, as elsewhere, the order of persons re- 
ligion has created and can create. Men who seek each, 
other's good will harmoniously promote each other's 
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weal. Men who believe that they constitute a brother- 
hood before God will do generously by each other 
in all questions of economical and industrial relations. 

There are also other questions, such as those con- 
nected with amusements for the people which I could 
have liked to notice, but must leave alone. This 
question of amusements is one that requires wise me- 
thods of solution, for there is nothing we have more 
need to do than to make life a little more beautiful, 
fuller of promise and gladness for labouring men We 
all ought to feel that a people has a right to be happy, 
and happy all good men will seek to make them. But 
all I can say is, let the great moral principles of 
religion be expressed in our economical methods and 
laws, and we shall be sure to realize the highest and 
most beneficent state of being. 

My hope for the future is in the ideal of Christ. 
My hope for man is in a more perfect and complete 
embodiment of the Christian religion. When I look 
abroad and see the disintegrative agencies that are 
hard at work, the one thing I am anxious to do is to 
bring the great constructive, the great architectonic 
principles of our Christian faith into relation with life 
and action. Every Christian principle embodied in law 
or society, every Christian deed accomplished in indus- 
try, helps on the happier time. I have come for these 
six nights out of my own study in obedience to no call 
but the call of duty as my conscience apprehended it, 
to speak to you, my Fellow-townsmen, on matters 
that are alike to you and me matters of the most 
vital and transcendent interest, whether as men who 
work in time or men destined to live in eternity. 
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I have endeavoured to show you the principles 
which have done most for humanity in the past ; and 
to make manifest to you, that if in this living present 
we are to have real and highest welfare, a wealthier 
state and wealthier men, because men who have 
realized their manhood's highest state and truest weal,, 
then we must be men more and morebaptized into Christ,, 
possessed of His truth, inspired by His love. Then 
when so inspired, working the work of time as in 
eternity, building on this earth a city, meant to be- 
the great city of God, we shall hand on to a brighten- 
ing future the nearer fulfilment of the promise which 
came to the ages through Jesus Christ our Lord. 
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